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Author’s Note

This book stems from my postdoctoral research, conducted between March 
2017 and the summer of 2021 at the Chair of Prof. Dr. Andreas Kaplony, 
Institute of Near and Middle Eastern Studies, Ludwig-Maximilians-Universität 
(LMU) Munich, Germany.

More than five years after the manuscript was completed and prepared for 
publication, unforeseen research developments, together with my engagement 
in new projects closely related to this study, required a postponement of its 
publication. This interval allowed for minor structural revisions, which are 
reflected in the version now presented.

A substantial portion of the original material has been omitted. In particular, 
sections concerning the fatwās of Arab scholars on the Yezidis, initially part of 
my first postdoctoral project, have been excluded, as they were published in my 
book: After the 2014 Genocide: Islamic Scholars’ Perception of the Yezidis and 
Yezidism (2025). This decision avoids duplication and maintains the coherence 
and distinctiveness of the present work.

Similarly, the full translations and transcriptions of interviews with Yezidi 
survivors of ISIS captivity, which were a key component of my postdoctoral 
project were removed. These interviews capture the authentic voices of Yezidi 
survivors and serve as a vital historical record and research resource. For 
this volume, I have omitted the full interviews but retained numerous direct 
quotations relevant to other sections of the study.
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Foreword

The history of the Yezidi religion reaches far beyond the written sources and 
archaeological findings of Mesopotamia. According to Yezidi belief, God 
created the earth as a pearl and placed the Peacock Angel in charge of its 
destiny. For generations, Yezidi women and men have lived according to the 
tenets of their faith and culture, which include the prayer: May God first protect 
the 72 nations before He protects us. Yet other nations, religions, and peoples 
did not always allow the Yezidis to practice their religion and coexist peacefully 
with them. Instead, 74 fermans documenting persecution and genocide are 
recorded in the Yezidi collective memory, with the genocide committed by the 
so-called Islamic State in August 2014 being the most recent.

What have we learned from this long history of persecution and genocide? 
What do we truly know about this small community that is known for its 
peaceful character, yet has so often been the victim of repeated attempts at 
destruction? In their homeland in present-day Iraq, particularly in the Sheikhan 
region and on Sinjar Mountain, the Yezidis struggled but nevertheless managed 
to survive in a hostile environment. Here, “hostile” refers not only to harsh 
weather conditions and the scarcity of water, but also to the hostile attitudes 
of neighboring communities. Historians trace the presence of the Yezidi 
community back to the period when the Seljuks, Mongols, and other Muslim 
groups controlled northern Mesopotamia, an area well known for its ethnic, 
religious, and cultural diversity. Subsequent rulers, such as the Safavids, the 
Ottomans, and various Arab Bedouin tribes, continued policies of attacking 
the Yezidis, forcibly converting them, killing the men, enslaving the women, 
and destroying villages. This historical pattern of persecution has continued 
into the modern era, and radical militants of the Islamic State wrote another 
tragic chapter in 2014 when they committed these very acts against the Yezidi 
community.
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This raises an important question: why?

The answer can be found in the writings, documents, and sources produced 
by Islamic leaders, clerics, and activists over centuries. Legal and spiritual 
“justifications” for violence against the Yezidis, as well as guidance on how such 
acts should be carried out, appear in the fatwas of Islamic scholars, clerics, 
and officials beginning in the sixteenth century. It appears that contemporary 
genocidal campaigns often employ strategies similar to those used in earlier 
centuries, including the incitement of mobs and the mobilization of violence 
against peaceful neighbors through religious propaganda. As happened five 
hundred years ago – and again in more recent decades – the mob, often 
composed of former neighbors, colleagues, and fellow citizens, listened to such 
calls and proved willing to participate in acts of violence.

These documents reveal the mindset and attitudes of the communities 
in which they were produced, their collective self-image, and the distorted 
perceptions of the “other.” Misinformation, rumors, lies, and radical or 
intolerant interpretations of religious doctrine have shaped the perception of 
the Yezidis in many Muslim societies. The consequences have been dramatic 
and traumatic. Then, as now, cyclical campaigns of indoctrination and 
radicalization were followed by periods of military attacks and genocidal 
violence.

At this point, history offers an opportunity for reflection and learning. Qader 
Saleem Shammo’s book From Fatwā to Genocide: Historic and Contemporary 
Manifestations of the Islamic Genocide against the Yezidis provides readers 
with a valuable tool for examining the historical mindset that contributed to 
hostility toward the Yezidi community and for uncovering evidence of anti-
Yezidi beliefs and actions. Dr. Shammo painstakingly and meticulously analyzes 
historic documents, handwritten manuscripts, and other sources in search of 
answers to a painful question: where does this hatred originate? He has located, 
edited, and examined fatwas written for the explicit purpose of legitimizing 
the elimination of the Yezidis. At the same time, the reader learns about the 
authors of these fatwas, their worldview, and the historical circumstances in 
which these texts were written, spanning a period of more than five hundred 
years. With this information, Dr. Shammo skillfully illustrates both the Islamic 
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self-image of the time and the distorted image constructed of the Yezidi “other.” 
In doing so, he enables readers – especially those directly affected by this long-
standing conflict – to better understand how these developments occurred and 
what must be done to ensure that such tragedies are never repeated.

At the same time, this book should also be read by a wider audience of 
actors and stakeholders: local communities, politicians, community leaders, 
religious authorities, decision-makers, and ordinary citizens who may easily be 
misled by misinformation and prejudice. There is an urgent need to circulate 
this type of knowledge among both Muslim and Yezidi communities in order 
to challenge long-standing prejudices and to begin the difficult but necessary 
process of reconciliation. We owe this effort to the victims and survivors of 
these genocides.

by Prof. Dr. Sebastian Maisel, Leipzig University
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Introduction

The invasion of ISIS 1 (Islamic State of Iraq and Syria) in August 2014 was 
not the first assault carried out under the banner of Islam against the Yezidis. 
Throughout their history, the Yezidis have endured numerous genocidal 
campaigns, each justified in the name of Islam and carried out using similar 
religious and political reasoning. The patterns of these assaults have remained 
remarkably consistent, forced conversion from Yezidism to Islam, mass 
executions (particularly of Yezidi men and elderly women), captivity and 
enslavement (especially of younger women, girls, and children), the destruction 
of temples and shrines, and the looting of property.

As with many earlier Islamic authorities, ISIS did not recognize Yezidism 
as a legitimate religion. In its official statements and online publications, 
particularly in the magazine Dabiq, ISIS asserted that šarīʿa (Islamic law) and 
fiqh (Islamic jurisprudence) permit the enslavement of Yezidi women, girls, 
and children, as well as the killing of Yezidi men. This stance was justified 
by categorizing the Yezidis as polytheists or pagans, a religious classification 
deemed even worse than apostasy. By contrast, Christians and Jews were 
considered “People of the Book” and, under ISIS’s interpretation, could be 
granted conditional protection 2 if captured.

1	 ISIS is also known as IS (Islamic State), ISIL (Islamic State in the Levant), and Dāʿiš in 
Arabic.

2	 For example, in Raqqa and Mosul, the Islamic State issued documents regarding to the 
Christians status in the Islamic State. One of those documents entitled “The text of the 
covenant of safety, which the Islamic State gave to the Christians of Raqqa in exchange 
for their commitment to the provisions of the ḏimma”, includes twelve provisions which 
were given to Christians in exchange for avoiding the Islamic State evil, or “protection” as 
the document mentions. However, it considered the Christians as “People of the Book,” 
subject to paying jizyah provisions and restrictions. A second document entitled “Statement” 
issued in Mosul includes an explanation about non-compliance of Christians to attend an 
appointment previously set for them by the Islamic State to declare their decision in Nineveh 
province, and three points (judgments or provisions) that they offered to the Christians: to 
convert to Islam, or to pay jizah, or to die by sword. (Sievert 2015: 75–77).



18

ISIS’s proclamations provoked considerable debate within Muslim circles 
concerning Islam’s position toward the Yezidis. Some Muslims endorsed ISIS’s 
religious justification, while others rejected it, though few took meaningful 
action against the ISIS. Meanwhile, the Yezidis themselves argued that the 
atrocities committed by ISIS in 2014 merely represented a continuation of 
the long history of persecution they had suffered under Islamic rules. From 
their perspective, the recent genocide was not an isolated event, but rather the 
modern expression of an enduring pattern of violence and oppression.

Muslim scholars and writers were never unified in their views regarding 
Yezidism, particularly concerning the origins of the religion. Over time, some 
have modified their positions, producing works that reflect both traditional 
and more contemporary understandings influenced by recent conflicts. 
Nevertheless, many Muslim authors continue to deny Yezidism the status of an 
independent faith. Others describe Yezidis as “devil worshippers,” “unbelievers,” 
“pagans,” or as a heretical sect that broke away from Islam – apostates. This last 
view remains the most prevalent within Islamic religious discourse and among 
the general Muslim population, particularly in Iraq.

The stance of official Islamic and governmental authorities in Iraq has also 
evolved over time. Yezidism was formally recognized as an independent religion 
under the Iraqi Constitution of 2005. In contrast, in Turkey, the Yezidis are still 
labeled dinsiz meaning “godless” or “irreligious.” However, Iraq’s constitutional 
recognition has not been translated into equal rights or adequate protection 
for the Yezidi community. The ISIS invasion, which occurred a decade after the 
constitution’s ratification, tragically demonstrated that legal recognition alone 
is insufficient to safeguard a vulnerable minority from religious extremism 
and state neglect.

As long as no serious measures are taken to protect the Yezidis and to 
confront the ideologies that fuel religious extremism, the threat of renewed 
persecution remains. The future safety of the Yezidi people depends not only 
on political recognition but on a sustained moral and legal commitment to 
defend them from the violence that has haunted their history for centuries. 
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Structure of the Study

This study is structured into an introduction and two main parts that form 
the core of the research. Each part is divided into several chapters, and each 
chapter comprises a number of principal sections or subsections. The study 
concludes with a general conclusion, an appendix, a photographic album, and 
a bibliography.

The Introduction provides a brief presentation of the topic and outlines 
the overall structure of the research. It also describes the methodology and 
approach adopted in this study.

Part One, entitled “Historical and Contemporary Islamic Fatwās Issued 
against Yezidis,” analyzes Islamic fatwās directed against the Yezidis from 
historical times to the present which isuused by Islamic State’s muftis and 
clerics. The purpose of this part is to investigate these fatwās in order to 
derive Islamic jurisprudential perspectives toward the Yezidis, to explain how 
the Yezidis and their beliefs were described in these fatwās, and to clarify the 
Islamic legal rulings regarding how to deal with them based on what is stated 
in those fatwās, as well as the motivations behind their issuance.

The first Chapter of this part, explores common patterns found in fatwās 
and in Islamic campaigns or raids against the Yezidis throughout history and 
into the contemporary era, which were carried out under the banner of Islamic 
religion. Additionally, it traces the roots of Islamic hostility and examines the 
treatment of Yezidis by Muslim communities and authorities throughout 
history.

ISIS’s invasion of the Yezidi heartland in northern Iraq and Syria is a central 
focus of this research. The first part of the study, titled “ISIS Genocide of 
Yezidis: The Present Face of Historical Islamic Invasions against Yezidis,” also 
introduces key points relevant to the entire study. Two other key sections are 
“What is a Fatwā” and “Who has the Right to Issue a Fatwā.”

Chapter Two of this part examines the core of Islamic fatwās, particularly 
those issued by Kurdish scholars and mullās against or concerning Yezidis 
throughout history. The section “Historical Fatwās against Yezidis” investigates 
fatwās, including their historical context and the reasons for their issuance.
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The next chapter focuses on contemporary Islamic fatwās against Yezidis, 
with an emphasis on examining the ISIS fatwās issued against them.

Part Two, of this study is entitled “Islamic Hostile Attempts to Destroy 
and Exterminate Yezidi Religion and Community.” In this part, I compare the 
ISIS campaign with other historical Islamic campaigns against Yezidis. Due to 
their large number and in order to avoid the repetition of historical events, I 
use a selection of past campaigns to establish their similarities to those of ISIS. 

I have also organized Part Two into several core divisions or chapters. 
In a chapter I search for the roots of the Islamic ideology of enslavement of 
Yezidi women. The other essential aspect that I address in this division is that 
of Yezidi captives in the Islamic slavery and slave markets (Sūq al-Ṣabāyā) 
historically and present. I explore the historical background of Yezidi captives 
in the Islamic slavery and slave markets particularly during the Ottoman eras. 
Then, I shift my focus on the examination for present Islamic enslavement of 
Yezidis, especially the process of purchasing Yezidi captives in slave markets 
of ISIS. I explore the types of ISIS slave markets – the live slave markets, and 
the virtual internet slave markets. Additionally, I inspect the enslavement of 
Yezidis under ISIS, ISIS rules governing slavery markets and the resale of Yezidi 
women, girls, and children. Lastly, I investigate the role official institutions of 
ISIS concerning the slavery and enslavement in the ISIS Governorates.

The other chapter of Part Two is entitled “Attempt to Annihilate Yezidi 
Religion and Community.” It looks at Islam’s historical and contemporary 
attempts to obliterate the existence of the Yezidi religion and society through 
several main ways. The aspects that are explored in this division are the 
destruction of Yezidi religious sites and symbols of worship as well as acts 
against Yezidi through their invasions such as looting of property, mass killings, 
and forced conversions of Yezidis to Islam. Furthermore, this division gives 
attention to subject of the indoctrination of Yezidi children into the radical 
Islam of ISIS.

The following chapter from Part Two is entitled “The Unknown Future 
Awaiting Yezidism and Yezidi Survivors.” It addresses the impact of the 2014 
ISIS invasion on the Yezidis – their society, their religion, and their future. 
This division is divided into two main sub-sections, the first, entitled “The 
Fate of Yezidi Victims of Women and Children of ISIS Invasion,” explores the 
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fate of Yezidi survivors from ISIS, their position among the Yezidi community, 
and Islamic religious principles and state laws that impact the survivors’ 
status. It also describes the suffering of the survivors in the captivity, and the 
psychological challenges facing them following their returns. 

The second sub-section of this division is entitled “Captives and Children 
of ISIS Rapists.” The Yezidi women and girls’ captives were subjected to many 
types of sexual enslavement and rape. Many of the women and girls became 
pregnant and gave birth in captivity or upon their release. I discuss the core 
points concerning these children, including their position in the Yezidi society 
and the Islamic opinions on them. 

The final section of the body text of this study is the Conclusion which 
outlines the results of this research.

In the Appendix, I include copies of some of the most important 
documents I discovered while conducting this research to further support 
the core conclusions of this study. Similarly, there is an album of photographs 
documenting some of the ISIS destruction of Yezidi shines and religious places, 
mass graves, and Yezidi homes and villages. They are the valuable evidence 
for documenting part of this Islamic invasion against Yezidi in the 2014 and 
the following years. Finally, the bibliography contains information of all 
documents and references that used as sources of information. 

Methodology

I depend on numerous sources for this study published in multiple languages 
including Arabic, English, Kurdish, German, French, Turkish and Persian 3. 
These resources included: Historical and modern Islamic sources; ISIS 
documents; personal interviews with Yezidi ISIS survivors; the confessions 
(which made in the courts) and the statements of ISIS jihadists; official 
government statements, academic research; published international journalist 

3	 For those sources in French, Persian, and Turkish I depended on translation assistance 
from my colleagues Kianoosh Sadigh, Sabrina Zahren and Hüseyin Mutlu at Ludwig-
Maximilians-Universität München Munich.
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reports; human rights and NGO reports, internet videos; and, my personal 
observations and experiences.

I obtained documents and resources from many different sources and 
libraries. For the written sources, I primarily relied on Bayerische Staats
bibliothek (BSB) and on the university libraries of LMU München and Goethe 
Universität Frankfurt am Main, as well as my personal library. Additionally, I 
have accessed information from the digital sources from Internet.

On August 3, 2014, ISIS captured thousands of Yezidi women, girls, 
children, and men. Many of them survived and escaped, while others remain 
in the captivity of ISIS or in the hands of Muslim families supporting ISIS’s 
extreme interpretation of Islam. Still others are missing, their fates unknown. 
The testimonials of these survivors have become crucial evidence exposing the 
actions of ISIS, particularly regarding forced conversion, mass killings, sexual 
slavery, and the operation of ISIS’s slave markets.

Many survivors recount similar experiences, which helps to provide 
additional detail about the events while independently substantiating the 
accuracy of the accounts. Despite the relatively small number of interviews, 
their content aligns with numerous other interviews conducted by researchers 
outside this study. They also reflect the experiences of the majority of Yezidi 
captives during their time in ISIS slave markets and prisons.

The interviews with Yezidi captive survivors were the primary source of 
information for the analysis of this study. I want to point out that although 
I was able to accurately transcribe more than 30 interviews, I was not able 
to communicate their emotional feelings which revealed the profound depth 
of their suffering at the hands of ISIS jihadists. During the interviews when 
they were explaining their situations during the periods of captivity, they 
anguished and frequently started to cry. So, although I might document the 
events, I cannot convey the reality of the cases of ISIS jihadists’ inhumane 
treatments of Yezidi captives. The interviewed persons were of both genders 
and of different ages: children, young, and old, with most being younger-to-
middle aged women.

My brother, Dilgash Saleem Shammo, and I conducted the documentation 
of the interviews by videotaping most of them and audio-recording the 
remainder. All recordings are preserved in my personal archive in the form 
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of CDs and digital files. Later I carefully watched and listened to them and 
translated narratives from Kurdish (Kurmānjī dialect) to English. It must be 
noted that I was careful to make sure that the translations were in their true 
voices, only making grammatical changes as necessary.

Most of the interviews were free flowing in open conversations. In every 
interview I followed-up with questions as needed to more clarification. The 
interviews were conducted from January 2015 through January 2019.

Through all the interviews, the survivors used the Arabic word “Daʿš داعش” 
when referring to ISIS members or jihadists. I elected to use the term “ISIS 
jihadist” (Arabic term, muǧāhid, plural muǧāhidūn) for them because those 
who belonged to ISIS were Sunni Muslims from many different regions and 
nationalities, and the common goal that gathered them together was jihad – 
jihad. 

As an editorial note, I have omitted brief portions of the recorded interviews, 
denoting these omissions with “[…]”. These omissions were made either due to 
the repetition of information or because the information provided was very 
vague or general.

Although I recorded the names and other information of those interviewed, 
I have been very careful to protect their privacy/identities. Therefore, I have 
avoided to include the full names of the interviewed victims in the text, the 
references, and the bibliography of this study.

This study also draws on the confessions of ISIS jihadists, many of whom 
were arrested by Iraqi intelligence agencies. Interviews conducted by official 
Iraqi television stations with these individuals provided additional key insights. 
ISIS’s own publications, particularly its online magazine Dabiq, offered further 
documentation of its campaign against the Yezidis.

Between 2015 and 2020, I conducted multiple extended visits to Iraq, where 
I spent time with Yezidi survivors and carried out interviews. Beyond the 
information these interviews provided, personal observations offered unique 
insights into the experiences of survivors and the broader impact of the ISIS 
invasion.

Historical Islamic sources on the Yezidis are limited. Muslim authors only 
began addressing Yezidism more systematically in the mid-twentieth century, 
often producing works riddled with inaccuracies and misunderstandings. 
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These errors, however, are themselves revealing of broader Islamic attitudes 
toward the Yezidis.

International media, both print and digital, as well as academic research 
on the ISIS invasion were also instrumental, providing diverse perspectives 
on events.

The main obstacle I faced researching this subject was the difficulty in 
obtaining copies of the original fatwās, especially those issued during the 
Ottoman era. Even the original copies or manuscripts that I was able to locate 
usually did not contain clear information as to the authors, and often they did 
not carry a clear date. 



PART I: 

HISTORICAL AND CONTEMPORARY 

ISLAMIC FATWĀS ISSUED  

AGAINST YEZIDIS
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1	 A History of Religiously Justified 
Violence against the Yezidis from 
Early Islamic Conquests to ISIS

Throughout history and into contemporary times, the Yezidi community has 
subjected to continuous persecution arranged by Islamic authorities, often 
with the active collaboration of Muslim communities, and with the blessing 
of Muslim religious leaders. These leaders have issued fatwas and religious 
decrees against the Yezidis, regularly legitimizing acts of violence and genocide. 
Such acts have included the killing of Yezidi men, the captivity of their women, 
the plundering of their property, and other heinous acts. The Yezidis’ distinct 
religious identity has been a focal point, serving as the primary justification 
for these invasions and acts of oppression.

Therefore, talking about the genocides that occurred against the Yezidis 
and understanding the reasons that provided an appropriate (a conducive) 
environment for committing such brutal acts against them, is only possible 
by investigating the Islamic religious discourse towards the Yezidis. This 
examination is crucial for understanding the underlying motivations and 
justifications for the continuous persecution faced by this community.

1.1	 Global and International Recognition  
of the 2014 Yezidi Genocide

The ISIS crimes against Yezidis fully meets the United Nations definition 
of genocide 4, and accordingly it has been widely recognized as such. The 
international communities including United Nations institutions, and many 
national parliaments have recognized that ISIS’s crimes against the Yezidis 

4	 About the United Nations Convention on the Prevention and Punishment of the Crime of 
Genocide, see, International Criminal Court 2011: 3. Shirinian 2017: 61.
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constitute genocide. The following are some of those states, entities, and 
international organizations that have recognized the Yezidi genocide: The 
United Nations 5, the US Holocaust Museum 6, the Parliamentary Assembly 
of the Council of Europe and the European Parliament 7, US House of 
Representatives on March 14, 2016 8, UK House of Commons April 20, 2016 9, 
Canadian House of Commons on June 16, 2016 10, French National Assembly 
December 8, 2016 11, Armenian Parliament January 16, 2018 12, Scottish 
Parliament March 23, 2017 13, Australian Parliament on February 26, 2018 14, 
Portuguese Parliament on November 27, 2019 15.

There has also been recognition of the genocide at the local level: The Iraqi 
Council of Ministers did so in 2014 16; and on August 3, 2019, the Kurdistan 
Regional Government’s parliament did so 17. The positions of Muslim countries 
and Islamic international organizations 18, is like the position of Muslim 
communities towards ISIS – they avoid the recognition of the acts of ISIS 
against Yezidis as genocide 19.

Moreover, on May 13, 2021, Karim Khan, head of UN Investigative Team 
to Promote Accountability for Crimes Committed by the Islamic State against 

5	 Vajda and Vidlička2019: 19. Human Rights Council, Thirty-second session agenda item 4 
(15 June 2016): 1. UN News (16 June 2016).

6	 Petrou 2019: 298.
7	 European Parliament (March 12, 2015). Nicolaus and Yuce (June 2017): 220–221.
8	 114th Congress (2015–2016).
9	 UK Parliament (20 April 2016).
10	 Canadian House of Commons on June 16, 2016.
11	 ASSEMBLÉE NATIONALE (08 décembre 2016).
12	 ARMENPRESS (January 16, 2018).
13	 Scottish Parliament (March 23, 2017).
14	 Australian Parliament (February 26, 2018).
15	 Comissão de Negócios Estrangeiros e Comunidades Portuguesas (November 27, 2019).
16	 Nicolaus and Yuce (June 2017): 218. Iraqi High Commission for Human Rights (IHCHR) 

2018: 6.
17	 Bārzānī (August 3, 2019).
18	 Nicolaus and Yuce (June 2017): 221.
19	 Ibid., 221.

http://www.parliament.scot/parliamentarybusiness/28877.aspx?SearchType=Advance&ReferenceNumbers=S5M-04130
http://www.parliament.scot/parliamentarybusiness/28877.aspx?SearchType=Advance&ReferenceNumbers=S5M-04130
http://parlinfo.aph.gov.au/parlInfo/search/display/display.w3p;db=CHAMBER;id=chamber/noticer/146d18ef-2b45-474c-88b9-9c1c1b45159a/0005;query=Id:
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Yezidis, declared: “Based on the synthesis of all material collected, UNITAD’s 
independent evidence, based investigations has now concluded that there is 
clear and convincing evidence that the crimes committed by ISIL against the 
Yezidi community constitutes the crime of genocide 20.”

The process of international recognition has progressed gradually. On 
July 6, 2021, the Netherlands House of Representatives (Tweede Kamer) voted 
unanimously to recognize the Yezidi genocide 21. Shortly thereafter, on July 15, 
2021, the Belgian Parliament, through its Foreign Relations Committee, 
officially recognized the atrocities committed against the Yezidi community 
as genocide 22. Most recently, on December 17, 2024, the Swiss Parliament also 
unanimously recognized the acts perpetrated by the Islamic State (ISIS) against 
the Yezidis as genocide 23.

The recognition by Germany, home of the largest Yezidi diaspora group, 
however, carries particular significance for the Yezidi community. On January 
18, 2023, the German Bundestag officially recognized the 2014 Yezidi genocide 
and voted unanimously in favor of the petition. While largely symbolic, the 
decision reflected the commitment of the German government and people 
to support the Yezidi community in their pursuit of justice. Unlike previous 
recognitions, Germany’s resolution incorporated detailed provisions 
demonstrating a concrete commitment and demands to supporting the 
community and fostering improved conditions for its future 24.

The Bundestag recognized that the crimes committed by ISIS in 2014 
constitute genocide under the United Nations Convention on the Prevention 
and Punishment of the Crime of Genocide. Parliamentarians called on the 
German government to continue supporting international and national 
mechanisms for investigating the genocide, including strengthening the 
mandate of UNITAD, the UN Investigative Team for ISIS Crimes. The motion 
further emphasized that the prosecution of ISIS perpetrators in Germany 

20	 UNITAD Iraq (May 13, 2021): Documentary: YouTube.
21	 Tweede Kammer (July 1–6, 2021).
22	 LA CHAMBRE:BE (July 15, 2021).
23	 The Federal Assembly – The Swiss Parliament. (December 17, 2021). 
24	 Deutscher Bundestag (January 19, 2023).
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should continue consistently and be expanded, including through reinforced 
cooperation with Eurojust and the establishment of a dedicated legal assistance 
unit 25.

Germany also urged the Iraqi government to sign and ratify the Rome Statute 
and to reform its criminal code so that genocide, crimes against humanity, and 
war crimes can be prosecuted beyond terrorism-related offenses. Additional 
measures highlighted by the Bundestag included increased financial support 
for evidence collection in Iraq, assistance in locating abducted or missing 
Yezidis, and aid for rebuilding destroyed towns and villages to facilitate the 
return of the 300,000 displaced members of the community 26.

Furthermore, many Yezidis who have sought refuge in Germany continue 
to face challenges related to their residence status. The Yezidi community 
hopes that this official recognition by Germany will help address these issues 
and ensure a more stable future for them in the country, given their unique 
humanitarian and social circumstances that set them apart from other refugee 
groups.

Although the Yezidi genocide by ISIS has become widely known, and 
efforts by the Yezidi community for its recognition have produced some 
acknowledgment in recent years, the victims of this genocide have still 
not received justice, and the perpetrators have not been held accountable. 
Consequently, the Yezidis continue their struggle to achieve legal and 
international recognition and pursue global justice for the crimes committed 
against their community.

1.2	 Historical Roots of Anti-Yezidi Violence  
in Islamic Thought and Practice

The arrival of Islam in the Yezidi heartland located in what is now northern 
Iraq and southeastern Turkey, also known as Dasin Land or Dasnāyé, which 
was ruled by Dasinian princes in the 7th century and onwards, marked the 

25	 Ibid.
26	 Ibid.
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beginning of the Yezidis’ transformation into a religious minority in the region, 
and eventually into a cultural minority as well, thereby shaping their socio-
religious identity.

In 640/641, Muslim troops conquered the Yezidis and seized control 
of their region 27. According to Ibn al-Aṯīr (died in 630 A.H./1232 C.E.), 
many Yezidis were killed, and many others were captured 28. Islam does not 
recognize Yezidism as a religion, and the Yezidis are considered to be outside 
the community of Islam. They did not – and still do not – enjoy the rights and 
protection extended to the so-called Ahl al-Kitāb “People of the Book,” such 
as Jews, Christians, and even Zoroastrians.

Exacerbating Islamic hostility toward the Yezidis was, and remains, the 
Yezidi belief in one God who is the source of both good and evil. This doctrine 
denies the existence of the devil as a separate entity, leading some Muslims 
to associate the Islamic Iblis or devil with Ṭāwusī-Melek (the archangel in 
Yezidi belief ). Consequently, the Yezidis were labeled as devil worshippers and 
unbelievers (kāfir – kuffār). Moreover, Muslims have often regarded Yezidis as 
pagans and/or apostates from Islam.

These factors became the main reasons for issuing numerous Islamic 
fatwās, religious edicts prepared by Islamic legal and religious scholars, and 
for launching campaigns against the Yezidi community. It is worth noting that, 
instead of preventing such fatwās, which incited Muslims to persecute Yezidis, 
the Islamic authorities not only supported those scholars but, in some cases, 
even requested the issuance of such fatwās.

Moreover, the unclear early history of Yezidism and its origins helped both 
Islamic religious and political authorities label the Yezidis with names that 
served (and continue to serve) their own aims. 

We do not know much about the Yezidis and their religion prior to the 
12th century and the arrival of Šayẖ ʿAdī in Lalish, the main temple of the 
Yezidis worldwide. It is not known exactly how Šayẖ ʿAdī became connected 
with the Yezidi dogma, which existed before his arrival in their land in the 

27	 Ibn al-Aṯīr 1987: 6/57–58. al-Balāḏūrī 1901: 339.
28	 Ibn al-Aṯīr 1987: 6/58.
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12th century, but there is no doubt that he played a critically important role 
in creating a new era in the Yezidi community.

This influence became especially significant after his death in the second 
half of the 12th century, when his followers formed a mystical order within 
the Yezidi community that continues to this day. Since that time, Lalish and 
many Yezidi religious ceremonies have been associated with Šayẖ ʿAdī and his 
tomb buried there. This renewed Yezidi community was met with considerable 
hostility from the authorities of Šarīʿa and Islamic law, which led to tensions 
with the surrounding Islamic community.

Consequently, the Islamic attacks against the Yezidi community were re-
energized. In 1254, the mayor of Mosul, Badr al-Dīn Luʾluʾ, led a large army 
of mainstream Muslims and attacked the Yezidis, killing many of them 29. He 
also sent men to exhume Šayẖ ʿAdī’s remains from the Lalish temple and 
burn them 30. The attacks continued, and in 1414, after the Yezidis had rebuilt 
the Lalish sanctuary, it was once again destroyed by Ǧalāl al-Dīn Yūsuf al-
Ḥalawānī al-Šāfiʿī, with the support of Kurdish leaders, and was subsequently 
rebuilt again 31.

Throughout history, but especially during the Ottoman Empire (1453–
1918), the Yezidis were subjected to similar attacks at the hands of Ottoman 
(Sunni Muslim) authorities 32. They suffered persecution and injustice because 
of their religious beliefs. The Yezidis were often forced to choose between 
conversion to Islam and death by the sword.

On August 3, 2014, the militant forces of the Islamic State (IS), also known 
as the Islamic State in Iraq and Syria (ISIS), or in Arabic Daʿš (داعش), attacked 
the town of Sinjar, along with other Yezidi areas in the Sheikhan (Šayẖān) 
district on August 7, 2014, in the Nineveh Province. These assaults were 
followed by additional and continued brutal attacks against the Yezidis in the 
Sinjar region and beyond. As the militants stormed through these areas, they 
demanded that the Yezidis convert to Islam or face death.

29	 Ibn al-Fūṭī 1997: 315. al-Kukubī 1973: 1/335. al-Ġassānī 1975: 2/601. Guest 1987: 21.
30	 Ibn al-Fūṭī 1997: 315. al-Kukubī 1973: 1/335. al-Ġassānī 1975: 2/601. Guest 1987: 21.
31	 al-Maqrīzī 1997: 6/370. al-Ḥanafī 1984: 2/18. al-Ḥanafī 2002: 1/277–278.
32	 For details about the Ottoman military campaigns, see, Farḥān and Šammo 2009: 27–184.



33

ISIS jihadists committed horrific acts against Yezidi communities in Iraq 
and Syria during the August 3, 2014 attack and in the subsequent years, 
continuing until the end of their political authority. They systematically 
captured Yezidi women, girls, and children – often separating them from their 
families – conducted mass killings, sold, gifted, and raped female captives 
whom they held in domestic and sexual slavery, forcibly converted Yezidi 
captives to Islam 33, and destroyed Yezidi religious shrines and sites 34.

All these acts by ISIS against the Yezidi community make it clear that ISIS’s 
intention was to destroy the Yezidis as a group 35. These crimes were committed 
against the Yezidis solely because of their religious identity 36.

Regarding the atrocities committed by ISIS against the Yezidis, the United 
Nations Human Rights Council also reached the same conclusion, stating in 
its 2016 report 37:

ISIS has sought to destroy the Yazidis through killings; sexual slavery, 
enslavement, torture and inhuman and degrading treatment and 
forcible transfer causing serious bodily and mental harm; the infliction 
of conditions of life that bring about a slow death; the imposition of 
measures to prevent Yazidi children from being born, including forced 
conversion of adults, the separation of Yazidi men and women, and 
mental trauma; and the transfer of Yazidi children from their own 
families and placing them with ISIS fighters, thereby cutting them off 
from beliefs and practices of their own religious community, and erasing 
their identity as Yazidis. The public statements and conduct of ISIS and 
its fighters clearly demonstrate that ISIS intended to destroy the Yazidis 
of Sinjar, composing the majority of the world’s Yazidi population, in 
whole or in part 38.

33	 The Global Justice Center (December 17, 2015): 6. Petrou 2019: 298.
34	 The Global Justice Center (December 17, 2015): 6.
35	 Ibid., 6.
36	 Ibid., 6.
37	 Human Rights Council, thirty-second session, agenda item 4 (June15, 2016): 1.
38	 Ibid., 1.
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As a result of this ISIS campaign, between 4,000 and 5,000 Yezidi children, 
women, and girls were captured by ISIS jihadists and sent to other areas, many 
of whom were subjected to sexual slavery. Additionally, more than 300,000 
Yezidis from Sinjar (known as “Shingal” in the region) fled their homes to 
escape ISIS militants. Many of them entered Syria, hoping to reach more secure 
Kurdish-controlled areas. Around 10,000 Yezidi men, women, and children 
remained on Mount Sinjar since August, having fled the advance of ISIS into 
their area. Furthermore, ISIS destroyed many shrines and other holy sites of 
the Yezidi religion.

After about a year of ISIS control, Kurdish Peshmerga forces defeated 
the ISIS militants in Sinjar town, west of Mosul, on November 13, 2015 39. 
Subsequently, many mass graves of Yezidis captured by ISIS were discovered 
in the Sinjar region. Almost all of the victims were men and elderly women, as 
ISIS had taken the women and children captive.

Historically, and continuing to this day, Islamic fatwās were generally issued 
prior to military campaigns against the Yezidis. The main aim of these fatwās 
was to legitimize the Islamic military attacks in religious terms, regardless of 
their social and political purposes. The fatwās also served to mobilize and 
recruit Muslims for these campaigns. The primary motivation for the general 
Muslim population to obey these fatwās or proclamations was a combination 
of religious and worldly benefits, such as performing jihad and securing a place 
in paradise (according to their understanding), capturing Yezidi women and 
girls, looting their possessions, and seizing their lands, etc.

These fatwās issued by Islamic jurists against the Yezidis have contributed 
significantly to their portrayal as a pariah sect. All of these fatwās describe the 
Yezidis as outcasts.

In addition to the fatwās, there were publications written about the Yezidis 
by Muslim authors, which also stigmatized the Yezidi community. These works 
described the Yezidis, their religion, and their culture in unattractive and 
odious terms.

39	 NBC News (November 13, 2015).
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1.3	 What is a Fatwā?

The fatwā (plural: fatāwā) constitutes one of the most significant and widely 
practiced religious acts in Islam, exerting considerable influence within 
Muslim communities. Fatāwā may be issued regarding social and religious 
matters affecting Muslim populations, as well as in relation to non-Muslim 
communities.

A fatwā 40 is the legal opinion of an expert in Islamic law 41 on questions 
involving the interpretation and application of religious law 42 to civil and 
religious matters 43. The term fatwā is not necessarily limited to a scholar’s 
reply to a specific question; it may also be an entire document prepared by the 
scholar 44. A fatwā can be either spoken or written 45. It may be issued directly 
to the general Muslim public 46, to private individuals, to magistrates in the 
exercise of their duties, or to any other authorities 47.

Moreover, a fatwā can be issued extra under the name of fatwā, Message, 
or includes in a book which issued by a person who has the authority to issue 
an Islamic fatwā, as discussed in the following section.

Fatwās issued during the period of the Ottoman Empire (1453–1922) 
usually did not carry the date of their issuance 48. In addition, most fatwās of the 
Ottoman Šayẖu-l-Islām were written in Turkish, although a few were written 
in Persian 49. A considerable number were also written in Arabic, particularly 
those from the Arab provinces of the Ottoman Empire 50.

40	 For more information about the components of a fatwā and the description of its formulation, 
see, Verskin 2013: 3–6.

41	 Gerber 1994: 79. Punar (August 2015): 4. Verskin 2013: 3.
42	 Gerber 1994: 79. Verskin 2013: 4. Stiles (1991): 83. 
43	 E. Tyan 1965: Vol. II: 866. Verskin 2013: 4–5.
44	 Heyd (1969): 37.
45	 Calder 2010: 116. Punar (August 2015): 4. 
46	 E. Tyan 1965: Vol. II: 866.
47	 Calder 2010: 168. E. Tyan 1965: Vol. II: 866.
48	 Heyd 1969: 38.
49	 Ibid., 46.
50	 Ibid., 46.
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1.4	 Scholarly Authority in Issuing Fatwās

The person who prepares a fatwā is a Muslim religious scholar, or a mufti 51. In 
the Ottoman Empire, the mufti of Istanbul was called the Šayẖ al-Islām 52. He 
was the principal head of Islam in the empire 53 and a person of great esteem 
and reverence, as he represented justice and the image of God 54. The Šayẖ 
al-Islām, or the grand mufti of Istanbul, was appointed by the Sulṭān 55. There 
were also provincial muftis, known as kenārmüftīleri 56.

Moreover, in contemporary times, Islamic fatwās have been issued against 
and concerning the Yezidis by official Islamic legal authorities in countries 
governed by Muslim administrations. For instance, such fatwās have been 
issued by national religious institutions in Egypt and Jordan. These fatwās are 
commonly published on their official websites.

Furthermore, the fatwās issued by ISIS represent the most significant 
Islamic fatwās against the Yezidis in the 21st century. They are issued by the 
highest authority within ISIS, the “Commission of Research and Fatwās,” as 
well as by local ISIS commanders or mullās.

Recently, social media have become an important platform for many 
Muslim clerics, particularly in Iraqi Kurdistan, to issue fatwās and religious 
statements directed at both Muslims and non-Muslims. These mullās often use 
their personal social media accounts and live broadcasts to express their Islamic 
religious views. Such platforms have increasingly become more influential than 
mosques in shaping Muslim attitudes toward the Yezidis.

51	 Gerber 1994: 79. E. Tyan 1965: Vol. II: 866. Verskin 2013: 3.
52	 Kreiser und Neumann 2003: 152. Stiles 1991: 83.
53	 Gerber 1994: 80. Stiles 1991: 83.
54	 Stiles 1991: 83. Calder 2010: 127.
55	 Ibid., 83.
56	 Heyd 1969: 39.
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1.5	 Common Patterns in Islamic Fatwās  
and Invasions Against the Yezidis

All Islamic invasions against the Yezidis, both historically and in contemporary 
times, have been executed under the banner of religion, with Islamic authorities 
often acting in coordination with broader Muslim communities. The Yezidis’ 
religious identity has consistently been the primary factor motivating these 
persecutions, shaping both the nature and intensity of the violence they have 
endured throughout history. 

There are several underlying religious, political, economic, social, and 
cultural factors that contribute to why many Muslims become jihadists in 
response to fatwās and participate in attacks that often result in the capture and 
rape of Yezidi (or other non-Muslim) women, as well as the looting of property 
and other forms of violence. These conditions apply to Muslim men, whether 
or not they become jihadists, both in modern and historical contexts, not just 
to ISIS fighters. Although the specific reasons and circumstances behind the 
issuance of each fatwā against the Yezidis often differ, the ultimate aim has 
consistently been the same, as will be demonstrated throughout this study.

The most fundamental and striking commonality in all Islamic fatwās 
against the Yezidis is that, in the eyes of Islam, the Yezidis have been and 
continue to be regarded as infidels (kāfir), apostates, devil worshippers, or 
labeled in other ways that, according to these interpretations, give Muslims 
the right to attack and conquer them. Consequently, the killing and capturing 
of Yezidi women and children are considered ḥalāl – religiously justified or 
sanctioned for Muslims 57. Furthermore, Yezidi lands are regarded as Dār al-
Ḥarb (Land of War), and their property, including land, is treated as booty 
according to Islamic principles, as emphasized in those fatwās 58.

They also encourage Muslims to engage in jihad (jihad) against the Yezidis 
as a religious duty, presenting it as a divinely sanctioned obligation.

57	 For example, see fatwā, Abū l-Su’ūd in Part One of this study.
58	 For example, see fatwā of Mulla Ṣāliḥ al-Kurdī al-Hakkārī in Part One of this study.
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Historically, throughout all Islamic invasions against the Yezidis, the 
capture of defeated populations allowed for sexual enslavement 59. ISIS also 
practiced this form of enslavement as a means of addressing the needs of 
financially poorer jihadists. Muslims who could not afford the ordinary cost 
of a dowry were encouraged to participate in jihad to acquire a captive as a 
wife, concubine, or domestic servant 60.

Another key feature of fatwā-driven invasions is that the Yezidis were 
typically a civil society without formal military forces, whether under Muslim 
rule or facing invading powers. As a result, their subjugation by these forces 
was relatively easy 61.

Furthermore, Islamic fatwās and Muslim societies have historically – 
and, to some extent, continue to – hold a starkly hostile view of the Yezidis. 
Both historically and during the ISIS invasion in 2014, the general Muslim 
population often ignored or denied the Yezidis’ longstanding traditions of 
hospitality and neighborliness. Testimonies from Yezidi survivors indicate that 
many Sunni Muslims, including neighbors and krīvs (blood-brothers), joined 
jihadists in acts of genocide against them, the capture of Yezidi women and 
children, and the seizure of their property as spoils of war.

Overall, Islam has maintained a consistently strict and severe stance toward 
the Yezidis as a religious group, shaping fatwās that support their persecution. 
The content of these fatwās and the actions they justified have remained largely 
consistent across different historical, political, and social contexts.

59	 For example, see: Part One of this study.
60	 Ibid., 31–32.
61	 For example, during the invasion of the Ottoman Melek Ahmed Paša, Yezidis in Sinjar 

Mountain in 1640, Evliyā Çelebi writes: Although the Sinjar Yezidis had not good rifles, but 
they were fierce fighters and brigands. (Evliyā Çelebī 2001: 4/51). Also, when ISIS invaded 
Yezidis in the Sinjar region in August 2014, the Yezidis had no military. They were a civil 
powerless community under the role of Muslim authority.
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2	 Historical Fatwās against Yezidis

Throughout different historical periods, a number of Islamic fatwās were 
issued against the Yezidis. The content of some of these fatwās can be examined 
in detail, whereas tracing the details and substance of others is difficult due to 
the scarcity of information available in historical sources or the inaccessibility 
of the original texts of those fatwās.

According to my research, the first documented Islamic fatwā directed 
against the Yezidis dates back to the period between the second half of the 
13th century and the first half of the 14th century. The phenomenon of issuing 
Islamic fatwās against the Yezidis increased during the 16th century and has 
continued to the present. It is important to note that most of the fatwās issued 
against the Yezidis were issued by Kurdish Sunni Muslim muftis and mullās.

2.1	 Great Commandment (al-Waṣīyah al-Kubrā)  
of Ibn Taymiyyah 62 (1263–1328)

Ibn Taymiyyah is one of the most well-known Islamic scholars, who lived 
during the second half of the 13th century and the first half of the 14th century. 
His books and writings remain among the most important sources of Islamic 
fiqh 63 (Islamic jurisprudence) 64.

62	 Taqī-al-Dīn Abū-l-ʿAbbās Aḥmad ibn ʿAbd al-Ḥalīm ibn ʿAbd al-Salām Ibn Taymiyyah al-
Ḥarrānī.

63	 For example, see, Rohe 2015: 76, 95, 185.
64	 There is not accepted conclusion about the definition of fiqh among the Islamic jurists and 

scholars. While the most popular definition is that the term of fiqh refers to the science 
of understanding the provisions of Islamic law (Šarīʿa) and drawing them out by detailed 
evidences from the Qurʾān and Sunna in all aspects of practice life of Muslims, including 
the acts and worship entrusted to it. It is the science that decides the status of the thing in 
question, whether it is ḥalāl (something that is lawful according to Islam principle), or ḥarām 
(unlawful or taboo), obligation, delegation, and hatred. (Ibn H̱aldūn (1988): 563) al-Šiṯrī 
(2010): 1/32).
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He wrote a message concerning the Yezidis. This message is known in 
historical sources as al-Waṣiyyah al-Kubrā (Great Commandment) 65, but it 
has also been documented under the names al-Risāla al-Sunniyyah ilā al-Ṭāʾifa 
al-ʿAdawiyyah 66 and Risālat al-Imām Ibn Taymiyyah ilā ʿAdī/ʿUday b. Musāfir 67.

The book entitled Maǧmūʿat al-Fatāwā li-Šayẖ al-Islām Taqī al-Dīn Aḥmad 
ibn Taymiyyah al-Ḥarrānī includes Ibn Taymiyyah’s message addressed to the 
Yezidis. This message appears in a subchapter titled Faṣl: fī ṯanāʾ al-Imām Ibn 
Taymiyyah ʿalā Al-Šayẖ ʿAdī wa-Atbāʿuhu 68, which is part of the chapter Faṣl: 
fī anna al-Anḥirāf ʿan al-Waṣṭ fī akṯar al-Amūr fī Aġlab al-Nās. The subchapter 
spans approximately 12 typed pages 69 and 48 manuscript pages, with the first 
10 pages specifically devoted to the Yezidis 70.

In his message, Ibn Taymiyyah considered the Yezidis to be a group close 
to the Sunni Muslims (Ahl al-Sunna wa-l-ǧamāʿa – “The Creed of the People 
of the Sunna and the Majority”), but who had strayed from the principles 
of Islam and the Šarīʿa. He explained the main principles of Islam based on 
Qurʾānic verses and recommended that the Yezidis renounce their beliefs and 
return to true Islam.

It is worth noting that there are only very small differences between the 
manuscript and the typed text of this message as published in his book; 
however, these do not change the meaning of the message. In the typed version, 
we can find a few simple words that are not present in the manuscript.

The message begins, after the phrase “In the name of God,” as follows:

65	 For example, see al-Damlūǧī (1949): 426.
66	 al-ʿAdawīyah is a label derived from the name of al-ŠayẖʿUday bn Mussāfir. This label was 

used by many scholars referring to Yezidis as followers of Šayẖ ʿUday bn Mussāfir’s especially 
after his death in second half of 12th century. For example, see (Ibn al-Fūṭī 1997: 315. al-
Kukubī 1973: 335. al-Ṣafadī 2000: 19/352. Abū al-Fidāʾ 1966: 12/243. al-ʿUmarī (2010): 
8/112–114. al-Ḏahabī 1996: 20/342–344).

67	 Ibn Taymiyyah: ([1997] 2005): Vol.3/271. also, see Appendix number (1).
68	 Ibid., Vol.3/226–236.
69	 Ibid., Vol.3/226–236.
70	 See manuscript (5 Ḏī-al-Ḥiǧǧa1308/ 11 July 1891).
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From Aḥmad Ibn Taymiyyah to who reaches him this book from the 
Muslims affiliates to the al-Sunna wa-al-ǧamāʿa, that belonging to the 
group of Al-Šayẖ al-ʿarif al-qudwa ʿAdī bn Mussāfir al-Amawī [means 
Yezidis …], God succeed those who to follow his path, and help them 
to obedience of [ʿAdī bn Mussāfir] and prophet […], and make them 
worshipers in His strong mountain [means the mounting of Lāliš 71 …], 
and avoid them from the path of people of misguidance and warp […]. 72

After this short phrase, Ibn Taymiyyah explains the main principles of Islam, 
particularly in accordance with the Sunni orientation. Then, in the subchapter, 
which forms the main section addressing the Yezidis, he recommends that the 
Yezidis return to true Islam. This reads, in part:

And you – God reconcile you – May God consider to affiliate to Islam, 
which is a true religion, God forgive you from afflict to whom have 
gone out of Islam from the idolaters and the people of the Book 73. […] 
God forgive you by affiliating you to the Sunna from the most delusive 
innovations, such as many innovations of al-Rawāfḍ, al-ǧahmīyah, al-
ẖawāriǧ and al-Qadarīyah 74 […]

In addition, Ibn Taymiyyah praises al-Šayẖ ʿAdī as one of the devout Islamic 
figures who adhered to the principles of Islam that he sought to promote, as 
we see in this part of the message:

Among you are pious Patrons of Allāh [Pious worshippers of God …], 
such as šayẖ al-Islām Abī al-ḤasanʿAlī […], al-ŠayẖʿAdī bn Mussāfir 
al-Amawī, and those who follow their path, in them the virtuous, 
righteousness and followers of the Sunna 75 […].

71	 See manuscript (5 Ḏī-al-Ḥiǧǧa1308/ 11 July 1891).
72	 Ibid. Ibn Taymiyyah: ([1997] 2005): Vol.3/226.
73	 Ibid., 7. Vol. 3/233.
74	 Ibid., 7–8. Vol. 3/233.
75	 Ibid., 8. Vol.3/234.
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Al-Šayẖ ʿAdī – God sanctified His Spirit – was one of the virtuous of Pious 
worshippers of Allāh, and the most honorable appellants sheikhs […]. 
Those sheikhs did not go out in the principles of greatest [sheikhs] from 
the principles of “al-Sunna wa-al-ǧamāʿa”, but they had excitement in the 
principles of Ahl al-Sunna, pray for them, and carful to spread them 76 […].

I conclude that Ibn Taymiyyah addressed his message to the Yezidis, not to 
al-Šayẖ ʿAdī, contrary to some sources that claim this letter was directed to 
the latter. My first reason for this conclusion is that al-Šayẖ ʿAdī had died long 
before Ibn Taymiyyah wrote this message. Second, Ibn Taymiyyah uses the 
plural form throughout his writing and praises al-Šayẖ ʿAdī in the past tense. 
Accordingly, the manuscript title corresponds more accurately with the content 
of Ibn Taymiyyah’s message. Moreover, he praises al-Šayẖ ʿAdī as one of the 
virtuous Islamic figures who remained within the tradition of Ahl al-Sunna 
wa-al-ǧamāʿa, while believing that his followers, the Yezidis after al-Šayẖ ʿ Adī’s 
death, deviated from the principles of Islam.

Ibn Taymiyyah also advised the Yezidis to return to true Islam, without 
labeling them as unbelievers, devil worshippers, or similar groups. Furthermore, 
it is evident from Ibn Taymiyyah’s message that he regarded the Yezidis as 
apostates; nevertheless, he did not incite Muslims to kill them, capture their 
women and girls, or plunder their possessions.

Reasons for Addressing ibn Taymiyyah’s Message to the Yezidis
During the period in which this message was composed, profound doctrinal 
differences existed among the Yezidis themselves concerning their beliefs, to 
the extent that mutual accusations of disbelief were common. This internal 
division resulted in persistent strife within the community, ultimately leading 
to its fragmentation and decline 77. Furthermore, intense religious tensions 
prevailed between Yezidi and Muslim leaders during this era. For instance, 

76	 Ibid., 8. Vol. 3/234.
77	 al-Damlūǧī 1949: 426.
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Badr al-Dīn Luʾluʾ 78, the ruler of Mosul, was well known for his hostility toward 
the Yezidi faith; he ordered the execution of the Yezidi religious leader al-Šayẖ 
Ḥasan 79 and the massacre of a large number of Yezidis.

Another possible reason that prompted Ibn Taymiyyah to address his 
message to the Yezidis was their deep veneration of al-Šayẖ ʿAdī. In his message, 
Ibn Taymiyyah criticizes the Yezidis for what he perceives as deviation and 
exaggeration in their reverence toward al-Šayẖ ʿAdī, which he regarded as a 
departure from the principles of true Islam 80. 

2.2	 Fatwā of Abū l-Suʿūd 81 (1490–1574)

From the beginning of the 16th century until 1918, sixteen muftīs held 
the position of Šayẖ al-Islām, who simultaneously served as the Muftī of 

78	 Badr-al-Dīn Luʾluʾ Abū-I-Faḍāʾil Luʾluʾ al-Atābikī was an Armenian Mamlūk of Nūr-al-Dīn 
Arsalān Šāh, the ruler of Mosul. After the death of Nūr-al-Dīn Arsalān Šāh, Badr-al-DīnLuʾluʾ 
took this opportunity and took over the power of Mosul. (al-Mawṣilī 1966: 7). In 631/1233, 
the Abbasid Caliph al-Mustanṣir appointed the Mamluk Badr-al-Dīn as the ruler of Mosul 
and conferred on him the title of al-Malik al-Raḥīm. (Patton 1991: 79. Rice 1950: 627, 634. 
Ibn al-ʿIbrī (1983): 435, 484–486). Accordingly, he became the ruler of Mosul until his death 
in 657AH/1258. (al-ʿUmarī 2010: 27/135–136, 248–249. al-Ġassānī 1975: 2/457). In the year 
652AH/1254, a fight took place between the Yezidis and Badr-al-Dīn Luʾluʾ, because the later 
was asking much tax money from them and the Yezidis refused to surrender to his financial 
orders. Therefore, Badr-al-DīnLuʾluʾ led a large Muslim army and attacked the Yezidis, 
killing many of them. He then sent men to dig up Sheikh ‘Adī’s bones in Lalish Temple 
and buredn them. (Ibn al-Fūṭī 1997: 315. al-Kukubī 1973: 1/335. al-Ġassānī 1975: 2/601. 
Guest 1987: 21). For more details about the attack of Badr-al-DīnLuʾluʾ against Yezidis, see: 
(al-Ruwayšidī 1971: 31–36. Patton 1991: 79–101). 

79	 Maisel 2017: 77, 79.
80	 Also, see Ibid., 79.
81	 Šayẖ al-Islām Abū l-Suʿūd, was born on December 30, 1490, and passed away on August 23, 

1574 (Schacht 1960, 1/152; Imber 1997,10,18). His full name was Muḥammad b. Muḥyī 
al-Dīn Muḥammad b. Muṣṭafā al-ʿImādī (Schacht 1960, 1/152). He is widely known as 
Abū l-Su’ūd Afandi, and this is the name under which he issued legal decrees and fatwās 
(Repp 1986, 272; Imber 1997, 8). Scholars who have delved into the life of Abū l-Suʿūd 
encounter ambiguity regarding the meaning of his family name, al-ʿImādī. Despite the 
comprehensive exploration of his background, there remains an absence of consensus on 
the precise meaning of this familial identifier (Imber 1997, 8). Divergent views emerge 
when examining Abū l-Suʿūd’s nickname and origin. Many Kurdish and Arabic references 
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Constantinople 82. The Šayẖ al-Islām occupied the highest and most influential 
religious position in the Ottoman Empire.

Abū l-Suʿūd served as the Muftī of Constantinople for thirty years 83 (1545–
1574 84). He belonged to the Ḥanafī maḏhab 85 (school of law), which was the 
official doctrine of the Ottoman Empire 86. During his tenure, the authority of 
the Šayẖ al-Islām as chief muftī reached its zenith 87, and his fatwās attained 
unprecedented importance 88. One of the most striking features of Abū l-Suʿūd’s 
fatwās is their strong critique of Sufism 89. Consequently, it is not surprising 
that Abū l-Suʿūd, in his fatwā, also launched a vigorous attack on the Yezidis. 

identify him as al-ʿAmādī or al-Āmadī (For instance, see al-Damlūǧī 1949, 428; al-Aḥmad 
1971, 204). Some sources propose a potential link between al-ʿAmādī and al-ʿAmādiyah, a 
small city in northern Iraq-Kurdistan, approximately 20 km north of Duhok. Similarly, al-
Āmadī is compared to the city of Āmad in Turkey, also known as Diyarbakir. However, these 
references fail to establish a definitive connection between these cities and Abū l-Suʿūd’s 
origins. Consensus prevails regarding the location of his birth, which refers to a village 
near present-day Istanbul known as Müderris or in İskilib, situated to the west of Amasia in 
northern Anatolia (Zāda 1975, 440; Schacht 1960, 1/152; Imber 1997,10; Repp 1986, 274). 
Accordingly, Abū l-Suʿūd al-ʿImādi’s association is not linked to either of the Kurdish cities 
ʿAmādiyah and Āmad, refuting claims that suggest he may have had a Kurdish origin. Abū 
l-Suʿūd received his early education from his father, who, having earned the favor of Sulṭān 
Bayezid II, and was given a Sufi zāwiya built for him in Istanbul (Imber 1997, 9–10; Repp 
1986, 272). Beginning his career as a teacher, Abū l-Suʿūd was later promoted to one of the 
“Eight Madrasas.” In 1533, he assumed the role of Qāḍi-Judge in Bursa, followed by his 
appointments as Qāḍi ʿAskar, the Military Judge of Rumelia, and subsequently in Istanbul 
in 1537. By 1545, Abū l-Suʿūd ascended to the position of Grand Mufti, or Šayẖ al-Islām, in 
Istanbul, a role he held until his passing (Schacht 1960, 1/152).

82	 ʿIdwān (February 2011): 264.
83	 Ibid., 264.
84	 J. Schacht 1960: Vol. 1: p. 152. R. C. Repp 1986: 272–274. Imber 1997: 18. Kreiser und 

Neumann 2003: 152–153.
85	 Khoury 1997: 100.
86	 For more details about this topic see, Imber 1997: 67, 94–95. Lapidus 2014: 342–343.
87	 Karakaya-Stump 2020: 283.
88	 Ibid., 283.
89	 Ibid., 283–284.
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This was primarily due to their veneration of al-Šayẖ ʿAdī ibn Musāfir 90, who 
served as a mystical mediator figure for the Yezidis.

There are differing opinions among scholars regarding the original language 
in which Abū l-Suʿūd’s fatwā was written. According to Dawūd al-Ǧalabī 91, the 
fatwā was issued at the order of Sulṭān Sulaymān al-Qānūnī (1520–1566) 92. 
Even if it was not issued directly at the sultan’s request, it was closely connected 
with the administrative and religious policies pursued during Sulaymān’s 
reign 93. Al-Ǧalabī states that the fatwā was originally published in Turkish 
(i.e., Ottoman script) and later translated into Arabic by Amīn Beg b. Ayūb 
Beg 94 al-Ǧalīlī 95. However, al-Damlūǧī 96 notes that when Ottoman governors 
(wulāt) were dispatched from Constantinople to Baghdad, they were provided 
with the fatwā translated into Turkish to facilitate their understanding 97.

A manuscript of Abū l-Suʿūd’s fatwā is preserved in the Süleymaniye Archive 
in Istanbul, catalogued as Yezidan-ı melunân hakkında fetva, Süleymaniye 

90	 The Yezidis venerated al-ŠayẖʿUday after his death in 1162. Therefore, the label of “al-
ʿAdawīyah”, which derived from his name, was used by many scholars referring to Yezidis 
as al-Šayẖ ʿUday’s followers. For example, see (Ibn al-Fūṭī 1997: 315. al-Kukubī 1973: 335. 
al-Ṣafadī 2000: 19/352. Abū al-Fidāʾ 1966: 12/243. al-ʿUmarī 2010: 8/112–114. al-Ḏahabī 
1996: 20/342–344).

91	 Dawūd b. Muḥammad Salīm b. Aḥmad b. Muḥammadal-Ǧalabī was a scholar and historian 
from Mosul. He was born in 1879 and died in 1960. He is one of the first modern historians 
who studied manuscripts in Mosul. For more details about Dawūd al-Ǧalabī, see (al-ʿAllāf 
(June 20, 2011).

92	 al-Ǧalabī (1927): 264.
93	 Karakaya-Stump 2020: 283.
94	 al-Ǧalabī (1927): 264.
95	 Amīn b. Ayūb Beg al-Ǧalīlī was born in1864 and died in 1925. He was from the famous 

family of al-Ǧalīlī, which ruled Mosul during (1726–1834). He collected many books and 
manuscripts in his personal library in Mosul and translated some of them from Turkish to 
Arabic. (al-Ǧalabī 1927: 263–264). (al-ʿAllāf (July 4, 2018).

96	 Ṣadīq b. Saʿīd b. ʿAbd al-Raḥmān al-Damlūǧī was an Iraqi administrative, political and 
historical figure. He was born on March 7, 1880 in Mosul and died in 1958. He served as 
deputy mayor (qāʾim-maqām) of Sinjar. He had a very good relationship with Yezidis and 
their leaders, which led him to write his book entitled al-Yazīdīyah published in 1949. Al-
Damlūǧī stayed among the Yezidis for 20 years and this stay became main source for his 
aforementioned book. (al-ʿAllāf (February 11, 2013).

97	 al-Damlūǧī (1949): 433.
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KÜTÜPHANESİ, manuscript Ottoman, H. Hüsnü Paşa, no. 694/4 98. The 
manuscript is entitled: “Copy of the enlightened judicial opinion issued in 
the exalted words of Abū l-Suʿūd Efendi on the cursed Yezīdī, who are without 
religion, belief, and of corrupted rite.” Written in Ottoman script, it does not 
include a date, as is typical with Ottoman fatwās. According to the title, the 
fatwā was copied from the original manuscript and was authored by Abū 
l-Suʿūd, although the copy was undoubtedly made after his death.

The scribe is identified in the final line as “Aḥmad al-Āmadī bin ʿUmar 
Efendi al-Mārdīnī,” suggesting that the manuscript was likely copied in the 
Diyarbakir region. The manuscript appears incomplete, consisting of only 
three pages. The last page, written in Arabic, contains a paragraph that does 
not correspond to the fatwā’s content, suggesting it probably does not belong 
to the original manuscript. Typically, an Ottoman fatwā comprises three main 
parts: the question, the answer, and the signature 99. In contrast to the Arabic 
copy, the signature is missing from the Ottoman manuscript, indicating that 
an error may have occurred when the pages were assembled and later stored 
in the Süleymaniye Archive.

Minor differences exist between the Ottoman manuscript and its Arabic 
translation. For example, the Ottoman manuscript begins by mentioning the 
Ḥanafī and Shāfiʿī Imāms, while the Arabic version adds two more: Mālikī 
and Ḥanbalī. It is worth noting that the main text of Ottoman manuscript 
also refers to the “four doctrines.” However, whether the fatwā was originally 
composed in Ottoman or Arabic does not alter its impact on the Yezidis. The 
fatwā explicitly names the Yezidis 100, cursing their beliefs and Ṭāwusī Melek 
(the archangel in Yezidi beliefs) 101, and explains the role of al-Šayẖ ʿAdī ibn 
Musāfir in Yezidi beliefs 102.

98	 For the original copy of this document see, Appendix number (2-A).
99	 Imber 1997: 57.
100	 See Yezidan-ı melunân hakkında fetva, Süleymaniye KÜTÜPHANESİ, manuscript ottoman, 

H. Hüsnü Paşa, no: 694/4.
101	 Ibid. al-Aḥmad 1971: 205.
102	 Yezidan-ı melunân hakkında fetva, Süleymaniye KÜTÜPHANESİ, manuscript ottoman, 

H. Hüsnü Paşa, no: 694/4. al-Aḥmad 1971: 205.
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Because of its distinctive format 103, there is no doubt that the fatwā was 
authored by the Šayẖ al-Islām during the early Ottoman period. Its structure 
requires the author to first pose a specific question and then provide an answer 
in accordance with Islamic law, based on the teachings of the Qurʾān and the 
traditions of the Prophet Muhammad, while supporting the response with 
references to Qurʾānic verses and the opinions of the most prominent Islamic 
jurists.

The Arabic text of this fatwā is approximately 760 words 104. Abū l-Suʿūd 
examines specific aspects of Yezidi beliefs, followed by supporting arguments 
from the Šāfiʿī, Mālikī, Ḥanafī, and Ḥanbalī schools of Islamic law 105. Through 
this reasoning, Abū l-Suʿūd legitimizes acts against the Yezidis.

According to al-Damlūǧī, Abū l-Suʿūd’s fatwā was the first issued against 
the Yezidis, and all subsequent fatwās regarding the Yezidis, including those 
calling for their killing, were based upon it 106. Al-Damlūǧī also notes that if 
Abū l-Suʿūd issued his fatwā as Šayẖ al-Islām and according to the sultan’s 
order, later scholars issued their fatwās to their rulers in order to legitimize 
similar actions 107. In practice, the fatwā would have functioned as a religious 
duty to be observed.

In the fatwā, Abū l-Suʿūd confirmed that the Yezidis were infidels, justified 
their killing, and declared the capture of Yezidi women and children permissible 
(ḥalāl).

The fatwā begins with the question:

What is the behest of our Imāms, Ḥanafī, Šāfiʿī, Mālikī, and Ḥanbalī, and 
what is their response for the Muslims military when they invaded the 
Yezidis a damned sect? Is killing them legally [according to the Islamic 

103	 For the formula of fatwās written by Šayẖ ul-Islām in the Ottoman Empire, see, Heyd 1969: 
39–42.

104	 For the complete Arabic text of Abū s-Suʿūd’s fatwā, see, Appendix number (2-B), also, in: 
al-Damlūǧī (1949): 429–432. al-Aḥmad 1971: 204–207.

105	 Yezidan-ı melunân hakkında fetva, Süleymaniye KÜTÜPHANESİ, manuscript ottoman, 
H. Hüsnü Paşa, no: 694/4. See al-Damlūǧī 1949: 429–432; al-Aḥmad 1971: 204–207.

106	 al-Damlūǧī 1949: 428.
107	 Ibid., 428.
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Šarīʿa] permitted (ḥalāl)? When one of the Muslims is killed at their 
hands, is the one who fights them [the Yezidis] to be a ġāzī [muǧāhid] 
and who is killed a martyr (šahīd)? 108

In response to this question, Abū l-Suʿūd begins with the phrase, “al-ǧawāb wa-
Allāhu a’lambi-ṣ-ṣawāb” (“God knows best what is right”). He then continues: 

[…] who fights them [Yezidis] is a holy warrior (ġāzī), and who is killed 
is a martyr (šahīd); because doing jihad against them [Yezidis] is the 
biggest jihad and glorious martyrdom. Therefore, their killing and 
capturing their women and children is permitted (ḥalāl). 109

This fatwā not only grants legal justification for the atrocities committed against 
the Yezidis by Ottoman rulers, leaders, and governors, but also encourages 
them to kill Yezidi men, enslave their women and children, and sell them in 
Islamic slave markets, as explicitly stated in this part of the fatwā, which reads:

[…] they [Yezidis] are infidels more than the original infidels, and their 
killing is permitted (ḥalāl) according to the four doctrines [meaning 
the above-mentioned doctrines], doing jihad against them is righteous 
and most appropriate than the religious devotions, and dispersing them, 
dispersing their crowds, and directly killing them and their superiors 
are religious duties, the rulers of the time and the governors who are 
authorized to kill them [Yezidis], incited to fight them, and want their 
captivity […]. They [the Muslim rulers and governors] are permitted 
to kill their [Yezidis] men, take their offspring and their women, and 
sell them in Muslim markets as prisoners of all other infidels. It is also 

108	 See: Yezidan-ı melunân hakkında fetva, Süleymaniye KÜTÜPHANESİ, manuscript 
ottoman, H. Hüsnü Paşa, no: 694/4 in Appendix number (2-A). al-Damlūǧī 1949: 429. 
al-Aḥmad 1971: 204.

109	 See: Yezidan-ı melunân hakkında fetva, Süleymaniye KÜTÜPHANESİ, manuscript 
ottoman, H. Hüsnü Paşa, no: 694/4in Appendix number (2-A). al-Damlūǧī 1949: 429. al-
Aḥmad 1971: 204.
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permitted for them to dispose of their firstborn women and their wives 
[…]. 110

It also states that the Yezidis are not among the seventy-two sects (firaq 111), but 
should be regarded as apostates (murtaddūn) from Islam. He states:

[…] this mentioned sect [Yezidi religion] is not within the seventy-two 
sects ( firqa) which are Islamic sects, but they [Yezidis]are apostates (sing. 
murtadd) from Islam and outside of all Islamic sects (milal) […]. 112

Abū l-Suʿūd also considers the Yezidis to be followers of Yazīd b. Muʿāwiyah 113, the 
Umayyad caliph (680–683) 114, whose army killed al-Ḥusayn b. ʿAlī, the grandson 
of the Prophet Muḥammad 115, revered by the Shiites. The fatwā reads, in part:

Also, by the consensus of the scholars of other places such as Yemen, 
Qarabā, and Tatār, they wrote fatwās that allowed killing them [Yezidis], 
and the enslavement of their women and their offspring […]. Thus, Faẖr 
al-Dīn al-Rāzī 116  in several places of his al-Tafsīr al-Kabīr proved the 

110	 See: Yezidan-ı melunân hakkında fetva, Süleymaniye KÜTÜPHANESİ, manuscript 
ottoman, H. Hüsnü Paşa, no: 694/4 in Appendix number (2-A). al-Damlūǧī 1949: 430. 
al-Aḥmad 1971: 205. 

111	 The 72 sects (firaq) is a term that the scholars deduced from the Prophet’s narratives (ḥadīṯ) 
saying that the Islamic community will be divided into 73 sects, seventy-two of them will go 
in the fire or hell and only one will be in paradise. For example, see al-Tirmizī 2015: 517.

112	 See: Yezidan-ı melunân hakkında fetva, Süleymaniye KÜTÜPHANESİ, manuscript 
ottoman, H. Hüsnü Paşa, no: 694/4 in Appendix number (2-A). al-Damlūǧī 1949: 430.
al-Aḥmad 1971: 206.

113	 Yazīd b. Muʿāwiyah b. Abī Suffyān b. Ḥarb b. Ummayā b. ʿAbd Šams b. ʿAbd al-Manāf b. 
Quṣayī al-Qurašī al-Umawī al-Dimašqī was born in Damascus in 25/645. (al-Ḏahabī 1996: 
4/35–36. al-Ḏahabī 1991: 1/35. Ibn Kaṯīr 2010: 8/320. al-Ṣafadī 1983: 102,114. al-Suyūṭī 
(2013): 339). He died in 64/683 in Humḍ or in a village near Dimašq. (Ibn Kaṯīr 2010: 
8/320. al-Masʿūdī (2005):3/64. Ibn al-ʿImād 1986: 1/286. Ibn Manẓūr 1989: 28/29).

114	 Ibn Kaṯīr 2010: 8/320.
115	 Ibn Manẓūr 1985: 7/145. al-Masʿūdī 2005: 3/57.
116	 Muḥammad b. ʿUmar b. Ḥusayn b. Ḥasan b. ‘Alī al-Tayymī al-Rāzī, nicknamed Faẖr-al-Dīn 

al-Rāzī, was born in 544/1149 in Rayy in Ṭabarstān. He was a Sunni theologian from the Šāfiʿī 
Maḏhab. He wrote about 200 books on medicine, physics, astronomy, literature, history, law 
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permissibility of cursing Yazīd [b. Muʿāwiyah, the Umayyad caliph …], 
likewise did al-Imām Aḥmad 117, al-Imām Abū Layṯ al-Samarqandī 118, 
and Mawlāna ʿAbd al-Raḥmān al-Ǧāmī 119, all of them wrote fatwās 
that give right to dispose them [the Yezidi women and their offspring], 
especially Saʿd-al-Dīn al-Taftarānī 120 [correct al-Taftazānī] in his 
Explaining of the Doctrines stated the permissibility of cursing Yazīd, 
and his followers and supporters as well as al-Sayyid Šarīf al-Ǧurǧānī, 121 
and more scholars stated permissibility of cursing Yazīd […]. 122

etc. He died in 606/1209 in Herat. (Ibn H̱alakān 1948: Vol.3/381. Ibn al-ʿImād 1991: Vol.7/40. 
Ibn Kaṯīr 2004: Vol.2/716,721. Ibn al-Aṯīr 2003: Vol.10/350. Ibn al-ʿbrī 1986: 249).

117	 al-Imām Aḥmad b. Muḥammad b. Ḥanbal al-Šaybānī al-Ḏhlī was born in 164 AH/780 in 
Baghdad. He was a Sunni faqīh and muḥaddiṯ. He wrote several books. The most famous of 
them was al-Musnad in which he collected a very large number of Muḥammad’s narratives. 
Imām Aḥmad died in 241/855 in Baghdad. (al-H̱aṭīb al-Baġdādī 2001: Vol. 6/90–91,102. 
Abī-Yaʿlā (no date): Vol. 1/4. Ibn al-Ǧawzī 1988: 549–551).

118	 Although there is no exact information on Abū Layṯ Naṣr b. Muḥammad b. Ibrāhīm b. 
al-H̱aṭṭāb al-Samarqandī’s he was probably born in the first half of the 4th/10th century. 
He was a Sunni faqīh and muḥaddiṯ from the Ḥanafī maḏhab. He wrote several books 
on the interpretation of the Qurʾān, Islamic Sufism, narratives of Muḥammad, etc. There 
is a difference between scholars about the date of his death, they referred to that he died 
in 393/1002, 375/985 or 373/983. (al-Adnawī 1997: 91–92. al-Ḏahabī 1996: 16/322–323. 
Muḥya-al-Dīn 1993: Vol. 3/544–545. al-Dāwūdī 1983: Vol. 2/346.

119	 ʿAbd al-Raḥmān b. Aḥmad b. Muḥammad, known as Nūr al-Dīn al-Ǧāmī was born in 
817/1414 in al-Ǧām in the eastern present-day Iran. He was interested in mysticism 
(taṣawwuf) and reached the rank of master of the Ṭarīqa al-Naqšabandīyah. ʿAbd al-Raḥmān 
al-Ǧāmī was also one of the most famous of poets of the 15th century. He died in 898/1492 
in Harāt in Afghanistan. al-Hindī (1324/1906): 86. al-Ǧāmī 2003: 3–4.

120	 Saʿad al-Dīn Masʿūd b. ʿUmar b. ʿAbd Allāh al-Taftazānī was born in 712AH/1312 in the 
Taftazān village in Khurāsān territory. He was a Sunni faqīh from the Ḥanafī Maḏhab. He 
wrote many books on Arabic grammar, meanings, rhetoric, logic, interpretation, etc. al-
Taftazānī died in 792/1390 in Samarqand. (Ibn al-ʿImād 1992: Vol. 8/547,549. Ibn Ḥaǧar al-
ʿAsqalānī (no date): Vol. 4/350. al-Sīwaṭī 1965: Vol. 2/285. al-Hindī (1324/1906): 130,134).

121	 ʿAlī b. Muḥammad, known as al-Sayyid Šarīf al-Ǧurǧānī was born in 740/1339 in Ǧurǧān. He 
was a Sunni faqih and scholar from the Ḥanafī Maḏhab. He was also known as al-Taftazānī 
and one of the main muftis and scholars on whom Tīmūr-Lang depended. al-Sayyid Šarīf 
al-Ǧurǧānī died in 816/1413 in Šīrāz. al-Hindī (1324/1906): 125–126, 134.

122	 See: Yezidan-ı melunân hakkında fetva, Süleymaniye KÜTÜPHANESİ, manuscript 
ottoman, H. Hüsnü Paşa, no: 694/4 in Appendix number (2-A). al-Damlūǧī 1949: 431.
al-Aḥmad 1971: 206.
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It is important to note that some of the scholars cited by Abū l-Suʿūd in his 
fatwā did not, in fact, issue rulings against the Yezidis; in this respect, Abū 
l-Suʿūd was mistaken. For instance, Saʿd-al-Dīn al-Taftazānī discusses Yazīd b. 
Muʿāwiyah, the Umayyad caliph, in his Šarḥ al-ʿAqāʾid al-Nasafīyah, addressing 
Yazīd’s followers and supporters and the permissibility of cursing him because 
his army killed al-Ḥusayn b. ʿAlī 123. However, al-Taftazānī does not reference 
the Yezidis as a distinct religious community. This illustrates a historical 
misconception: the Yezidi religion has no connection to Yazīd b. Muʿāwiyah.

There are two reasons that may have prompted Abū l-Suʿūd to portray the 
Yezidis as followers and supporters of Yazīd b. Muʿāwiyah. First and foremost, 
he sought to motivate and unify the Islamic community to support the Ottoman 
military campaigns against the Yezidis. Second, it may have been due to his 
limited knowledge of Yezidism.

Support for the first reason is evident in the final paragraph of his fatwā, 
where he emphasizes the religious duty of Muslims to act against the Yezidis. 
The text reads:

Since cutting the corruptions of this sect from the face of the earth is a 
legal (al-Šarʿiyyah) obligation, I have therefore edited this fatwā and 
proved its legality, quoting and diligence, and handed it over to the hands 
of people of ǧīhād and piety in order to reach their ardency on the book 
of God [the Qurʾān …] 124.

Abū l-Suʿūd was among the most influential muftīs of his era, occupying the 
highest judicial office in the Ottoman Empire. The issuance of a fatwā against 
the Yezidis by such a prominent legal authority indicates that the Yezidis 
possessed notable political influence and that their activities were perceived 
as a significant challenge to Ottoman authority. This underscore both the 
perceived threat posed by the Yezidi community and the role of religious-legal 
authority in legitimizing state action during this period.

123	 See al-Taftazānī (no date): 124.
124	 See al-Damlūǧī 1949: 432. al-Aḥmad 1971: 207.

https://opacplus.bsb-muenchen.de/metaopac/singleHit.do?methodToCall=showHit&curPos=1&identifier=100_SOLR_SERVER_1122820853
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In sum up, this fatwā classified the Yezidis as unbelievers, followers of Yazīd 
b. Muʿāwiyah, and not among the seventy-two recognized sects of Islam, further 
designating them as apostates (murtaddūn). The fatwā provided religious and 
legal justification for Ottoman rulers, officials, and military forces to kill Yezidi 
men, capture their women and children, and sell them in slave markets. It 
emphasized that these actions were sanctioned under Islamic law and framed 
their execution as a religious duty incumbent upon Muslims.

Understanding the Rationale Behind Abū l-Suʿūd’s Fatwā
The Yezidis experienced notable periods of religious and political influence 
during the Islamic eras. In both the pre-Ottoman and early Ottoman periods, 
their religious and political authority was vested in Yezidi princes (dāsin 125), 
with the Lalish Temple in present-day northern Iraq (Kurdistan region) 
serving as the central seat of their leadership.

By the early 16th century, the Yezidis constituted an influential and relatively 
cohesive community under the authority of their own princes 126. For instance, 
according to al-Bidlīsī, the Dāsinīyah sect controlled Duhok 127 Castle and 
several surrounding territories under the leadership of their Dāsinian prince, 
Ḥusayn Beg al-Dāsinī, during this period 128. This demonstrates that the Yezidis 
maintained both political and territorial influence, which likely contributed to 
their visibility and interactions with the Ottoman authorities.

Yezidi tribes dominated large areas of eastern Anatolia, northern Iraq, and 
Syria until the beginning of the 16th century 129. They were concentrated in the 
provinces of Diyarbakir, Mosul, Aleppo, Van, Bitlis, Urfa, Midyat, Nusaibin, 

125	 For the term Dāsin and Dāsinian people, see Shammo 2018: 24–29.
126	 For the political influence of the Yezidis during the Ottoman Empire, see Çelebi 2009: 

418–419, 449. al-Bidlīsī [1958] 2006: 137. Açikyildiz [2010] 2014: 128. Maisel 2017: 80.
127	 Nowadays, most inhabitants of Duhok City are Muslim Kurds. Others are small numbers 

of Yezidis and Christians, as well as some other ethnicities who have settled there recently, 
escaping violence in other areas of Iraq. The name of Duhoka Dasiniya is still used to 
describe the original settlement of Duhok, which confirms that the city originally belonged 
to the Dāsinian people, who presently are Yezidis.

128	 al-Bidlīsī [1958] 2006: 137.
129	 Çelebi 2009: 418–419, 449. Khoury 1997: 40. Gölbaşi 2008: 31–32.
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Viranşehir, and Mardin, while a smaller Yezidi population lived in the province 
of Erzurum, near Kars and Bayezid 130. Moreover, according to the Ottoman 
tax registers (Defter-i Yasahā-i) from Mardin in 1518, trade caravans passing 
through the region were required to pay tribute to the Yezidis 131. This indicates 
that the Yezidis were not only present in these areas but also exercised political 
authority over them.

During the Ottoman-Safavid conflict at the beginning of the 16th century, 
the Yezidis, along with most Sunni Kurds, supported the Ottoman forces 
against the Safavids. This alliance was largely motivated by opposition to 
the perceived Shiite fanaticism of the Safavids 132. As a result, Sulṭān Selīm I 
(1512–1520) extended Ottoman authority further into Kurdistan 133, and by 
1516, most of the region, including the Sinjar area and nearly all territories 
inhabited by the Yezidis, came under Ottoman control 134.

To secure the loyalty of the Yezidi community, the Ottomans established 
agreements with Yezidi princes and leaders, granting them gifts, fiefs, and 
lands 135. Šaraf H̱ān al-Bidlīsī, the foremost Kurdish historian of the 16th century, 
confirms that in 1534 Sulṭān Sulaymān granted the rule of the Muslim Kurdish 
principality of Sorān to Ḥusayn Beg al-Dāsinī, the Yezidi prince of Šayẖān 136. 
Consequently, in addition to governing the Sheikhan (Šayẖān) principality – a 
Yezidi territory – Ḥusayn Beg al-Dāsinī also became the prince of Sorān and 
the governor of Mosul 137, consolidating both Yezidi and Ottoman political 
authority in the region.

However, another Sunni Kurdish claimant from the previous ruling family 
of Sorān, Sayf ad-Dīn b. Ḥusayn b. Pīr-Bodāq, contested Ḥusayn Beg al-
Dāsinī’s authority over Sorān. He was able to rally a group of local residents and 

130	 Gölbaşi 2008: 31–32.
131	 Defter-i Yasahā-i Liva-i Mardin 1518, Defter No. 840. In: Barkan 1943: 159.
132	 Farḥān and Šammo 2009: 32.
133	 Stiles 1991: 24. Imber 2002: 45–46. Farḥān and Šammo 2009: 32–33.
134	 Stiles1991: 24. Farḥān and Šammo 2009: 32–33.
135	 Farḥān and Šammo 2009: 33.
136	 al-Bidlīsī [1958] 2006: Vol. 1: 266. Farḥān and Šammo 2009: 34.
137	 Ibid., 34–35.
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marched on Erbil, the center of the Sorān principality 138. Ḥusayn Beg al-Dāsinī 
advanced to Erbil to confront Sayf ad-Dīn, but after fierce battles, Ḥusayn 
Beg was defeated, and more than 500 of his troops were killed 139. Sayf ad-
Dīn returned to Sorān, ruled it independently, and successfully defended his 
authority against further attempts by Ḥusayn Beg to reclaim the principality 140.

When news of Ḥusayn Beg al-Dāsinī’s defeat reached Sulṭān Sulaymān, he 
summoned Ḥusayn to Constantinople and had him executed 141. The execution 
of the Yezidi prince prompted a rebellion by the Yezidis against Sulṭān 
Sulaymān, who subsequently invoked religious authority (jihad) to suppress 
their uprising 142. In this context, a significant and influential fatwā was issued 
against the Yezidis by al-Muftī Aḥmad ibn Muṣṭafā Abū l-Suʿūd 143. This event 
marked a turning point in the deterioration of relations between the Yezidis 
and the Ottoman Empire and set the stage for continued military campaigns 
against the Yezidis throughout Ottoman rule, lasting until the empire’s collapse 
in the 20th century.

Abū l-Suʿūd’s fatwā not only served as the precedent for subsequent Islamic 
fatwās targeting the Yezidis but also functioned as a principal instrument for 
Ottoman authorities to mobilize Muslim populations. It was employed to 
achieve both religious and secular objectives, legitimizing the killing of Yezidi 
men, the looting of their villages, and the enslavement and sexual subjugation 
of Yezidi women and children, acts carried out by Ottoman forces following 
their military victories. For example, al-Damlūǧī reports that Ṭayār Pašā, the 
governor of Mosul, was provided with Abū l-Suʿūd’s fatwā during his military 
campaign against the Yezidis in Sinjar in 1846, illustrating how the fatwā 
continued to serve as a tool of state-sanctioned violence well into the 19th 
century 144.

138	 al-Bidlīsī [1958] 2006: Vol. 1: 266. 
139	 Ibid., Vol. 1: 266–267. 
140	 Ibid., Vol. 1: 267. 
141	 Ibid., Vol. 1: 267. 
142	 Farḥān and Šammo 2009: 35–36.	
143	 al-Aḥmad (1971): 83.
144	 al-Damlūǧī (1949): 433.
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2.3	 The Fatwā of Mullā Ṣāliḥ al-Kurdī al-Hakkārī 145 
(980AH/1572)

The fatwā 146 of Malā (Mullā) Ṣāliḥ al-Kurdī al-Hakkārī, a high-ranking Sunni 
cleric from the Šāfiʿī maḏhab, was published in the sixteenth century 147. The 
manuscript of this fatwā, dated Muḥarram 980 / January 1572, is kept in 
Qum, in present-day Iran 148. This fatwā was entitled “From the Collection 
of Fatwās of the Most Kind Instructor, Our Lord Ṣāliḥ al-Hakkārī, Muftī of 
Kurdistan 149, on the Declaration of the Yezidi Sect” (min ǧumlat fatāwā mawlā 
al-muḥaqqiq al-barr al-mudaqqiq mawlānā Ṣāliḥ al-Hakkārī muftī Kūrdistān 
fī bayān maḏhab al-Ṭāʾifah al-Yazīdīyah) 150. It is written in Arabic, and the 
entire text 151 contains approximately 850 words 152.

According to Dehqan, a text of this fatwā is preserved in the Sulaymānīyah 
Library in Constantinople 153. Incomplete copies of the manuscript also exist 
in the Collection of Ismāʿīl Ḥaqqī Beg Īzmīrī, likewise in Constantinople, and 

145	 Ṣāliḥ al-Kurdī al-Hakkārī was a Kurdish mullā from Hakkārī territory. He was a great Islamic 
Mufti of Kurdistan in the Ottoman Empire during the last period of sixteenth century. There 
is no information on the life of Ṣāliḥ al-Kurdī al-Hakkārī from the available sources at my 
hands. The only minor note that he was known as enemy of Šeyẖ ʿAdī. Dehqan 2008: 140.

146	 Muṣṭafā Dehqan is the only author who published the whole text of the original copy of the 
fatwā of Mulla Ṣāliḥ al-Kurdī al-Hakkārī, translated it into English and published it in the 
Journal of Kurdish Studies.

147	 Dehqan 2008: 140. Aykan 2016: 205.
148	 Dehqan 2008: 140.
149	 Although the available sources do not refer to such an office as a Muftī of Kurdistan in the 

Ottoman Empire, the manuscript of this fatwā which was published by Dehqan includes 
explicitly the name of Ṣāliḥ al-Hakkārī as the Muftī of Kurdistan. (See, Dehqan 2008: 143). 
The Ottoman defter made in year 1527 states that there was an Ottoman Vilayet called 
Kurdistan. (TSA D.5246. VII, (1527): In: Kunt 1978: 130). Also, the defter of Diyarbakir 
made in 1578–1588 confirms that there was an Ottoman Viyalet called “Kurdistan” 
belonging to the Ottoman Administrative. (BOA. KK 262, s.115, (1578–1588). In: Kunt 
1978: 163. He was probably the Muftī of that Kurdistan administrative territory.

150	 Dehqan 2008: 143.
151	 The whole text of the fatwā includes 74 lines. Every line contains between 12 and 13 words.
152	 Dehqan 2008: 140. For the original copy of this document see Appendix number (3).
153	 Ibid., 142.
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in the Marʿašī Library in Qum, Iran 154. In addition, according to Dehqan, the 
manuscript of Ḥusn al-Taṣarruf by ʿAlāʾ-al-Dīn al-Qūnawī contains the only 
nearly complete text of the first part of Malā Ṣāliḥ’s fatwā 155.

I obtained two manuscripts of this fatwā, which were published by the 
Institute of Oriental Culture, University of Tokyo, on internet websites 156. Both 
manuscripts explicitly contain the name “Mawlānā Ṣāliḥ,” written at the end of 
the fatwā’s text. Their contents are identical, although the handwriting differs. 
One of the manuscripts is dated 1155/1742, and the second is dated 1269/1853. 
The latter was most likely written in Diyarbakir, as indicated by the title of the 
volume in which the manuscript is preserved. The texts of these manuscripts 
completely match each other and correspond with the text of the manuscript 
published by Dehqan.

The text of this fatwā has been published by Arab Iraqi scholars such as 
ʿAbbās al-ʿAzzāwī, Ṣadīq al-Damlūǧī, and Sāmī Saʿīd al-Aḥmad, who attributed 
it either to Kurdish Malā ʿAbd Allāh al-Rabatkī or Ḥasan al-Šīfkī 157. However, 
the manuscripts indicate in their final line that it is affiliated with Malā Ṣāliḥ 158. 
Moreover, their text contains some words that are not found in the above-
mentioned manuscripts, which are generally accepted as the standard edition. 
Nonetheless, the minor differences in the formalities at the beginning and end 
of the fatwā do not affect its overall meaning.

Malā Ṣāliḥ al-Kurdī al-Hakkārī, in this fatwā, explored specific beliefs of the 
Yezidis, relying on his own experiences or on what he had heard from others. 
Indeed, the stated beliefs do not come from scholarly sources and actually have 
little to do with the Yezidi religion 159. He discussed the Islamic stance on each 
specific Yezidi belief, based on the Qurʾān and other books of Islamic fiqh, 

154	 Ibid., 142.
155	 Ibid., 142.
156	 See copy of this manuscript in Appendix number (4-A and 4-B).
157	 al-ʿAzzāwī 1935: 84–89. al-Damlūǧī 1949: 434–439. al-Aḥmad 1971: 208–212. The 

manuscript in Appendix number (5).
158	 Dehqan 2008: 162. Also, see Appendix number (3).
159	 For example, see al-Damlūǧī 1949: 434.
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particularly from the Šāfiʿī, Mālikī, and Ḥanafī maḏhabs, such as the Kitāb 
al-Muttafiq wa-l-Mukhtalif 160.

However, the fatwā’s discussion of the origins of the Yezidis and their 
position within Islamic communities is especially important. Malā Ṣāliḥ was 
highly respected by the Sunni community in the region, and even if his fatwā 
does not represent the opinion of all Šāfiʿī Sunnis in the area, it certainly had 
a significant influence on their perception of the Yezidis 161.

The main text of fatwā starts with phrase: Allāhuma Alhamnā al-ṣwāb 
wa-faṣl al-ẖiṭāb wa-ǧanibnā al-ʿammā wa-aulġīyah al-irtīyāb, wahaba lanna 
min ladnuka raḥmatan inaka anta al-wahāb. Imā baʿd fa-hāḏihi kalimātun fī 
Bayān Maḏhab al-Ṭāʾfa al-Yazīdīyah wa-Ḥukmihum wa-Ḥukm Amwālihum 
al-Amwāl al-Kāʾina fī aydīhim. 162It means “Oh God inspirit us the right and 
the decisive decision, avoid us from blindness and distrust, and grant us of your 
Mercy, you are (God) the Bestower.” Further, these words are declaration of the 
Yezidi sect, and judgment on themselves and on the money that in their hands.

When describing Yezidi beliefs, Malā Ṣāliḥ begins his sentence with wa-
minhā in parentheses, followed by a colon, which means “such as,” referring 
to the Yezidi beliefs. Continuing and still referring to these beliefs, he writes:

Such as (wa-minhā): they deny the Qurʾān and the Šarīʿa, claiming that 
the Qurʾān is a lie […] 163.

He frequently uses this formula (wa-minhā), and then proceeds to give his 
opinion or judgment, saying:

It seems that the origin of their [the Yezidi’s] Maḏhab- as I extrapolated 
and examined it devolve to reincarnation of souls (al-ḥulūl), that they 
are loyal to the Christians and that they consent to some of their beliefs. 
[…] Accordingly, they are the original Infidels. […] Therefore, their [the 

160	 al-ʿAzzāwī 1935: 86. al-Damlūǧī 1949: 436, 437. al-Aḥmad 1971: 208–210.
161	 Aykan (2016): 205.
162	 See Dehqan 2008: 143–144.
163	 See the manuscript of this fatwā, in Appendix number (3). Dehqan 2008: 144.

https://opacplus.bsb-muenchen.de/metaopac/search.do?methodToCall=quickSearch&Kateg=100&Content=%CA%BFAzz%C4%81w%C4%AB,+%CA%BFAbb%C4%81s+al-
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Yezidis’] land has become the Land of War (Dār Ḥarb, [i.e., not part of 
the Land of Islam]), […] and it is permitted to booty their treasury. 164

It is not clear under which conditions or for what reasons Malā Ṣāliḥ al-Kurdī 
al-Hakkārī issued this fatwā against the Yezidis. Fatwās against the Yezidis 
were usually issued to mobilize and recruit Muslims for military campaigns 
against them. Therefore, it is most likely that Malā Ṣāliḥ al-Kurdī al-Hakkārī’s 
fatwā was issued for the same purpose, suggesting that it was published in the 
second half of the sixteenth century during the conflict between the Yezidis 
and the Ottomans.

2.4	 The Fatwā of Muḥammad al-Barqalʿī al-Kurdī 165

There is a significant paucity of information regarding Muḥammad al-Barqalʿī 
al-Kurdī and his fatwā against the Yezidis. The only contemporary study that 
addresses this topic is the essay by Muṣṭafā Dehqan, published in Nûbihar 
Akademî 166. Nevertheless, there is little doubt that Muḥammad al-Barqalʿī was 
a Kurdish Sunni scholar who actively opposed all non-Sunni Kurds, including 
the Yezidis 167.

164	 al-ʿAzzāwī 1935: 86. al-Damlūǧī 1949: 436. Al-Aḥmad 1971: 210. Dehqan 2008: 148. Also, 
see the manuscript of this fatwā, in Appendix number (3).

165	 According to al-Šarafnāma, Muḥammad al-Barqalʿī al-Kurdī was one of the famous Islamic 
scholars in al-Jazīra region. See (Al-Bidlīsī ([1958] 2006): 152). According to Ǧaʿfarīyān and 
ʿAzīzīyān, Muḥammad al-Barqalʿī was a Kurdish Sunni scholar of 16th century. (Ǧaʿfarīyān 
and ʿAzīzīyān (Winter 1390/2012): 687–688, 690). While other references stated that he was 
living at the end of 14th century, they seem incorrect. For example, see (Šīwa 1364: 111). 
Muḥammad al-Barqalʿī had entered the court of Badr ʿAlī Beg, the ruler of al-Jazīra, as a 
scholar, which was during the reign of Sulaymān I (1520–1566). Muḥammad al-Barqalʿī 
was an influential scholar in the al-Jazīra area and probably the private secretary of Badr 
Beg. (Dehqan (December 28, 2015): 140). Further, BadrʿAlī Beg had good relations with 
the Ottoman rulers during the first half of 16th century; therefore, he was assigned by the 
Ottoman authority to manage the administration of Mosul in 1518. (ʿAlī 2011: 103–104).

166	 Dehqan (December 28, 2015): 137–150.
167	 Ibid., 139–140.

https://opacplus.bsb-muenchen.de/metaopac/search.do?methodToCall=quickSearch&Kateg=100&Content=%CA%BFAzz%C4%81w%C4%AB,+%CA%BFAbb%C4%81s+al-
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Although I have been unable to locate the original copy of al-Barqalʿī’s 
fatwā, there are several sources attest that he indeed issued such a scholarly 
ruling against the Yezidis. ʿAbd al-Salām al-Mārdīnī (d. 1843) 168 confirmed in 
his own fatwā concerning the Yezidis that Muḥammad al-Barqalʿī al-Kurdī had 
previously issued a similar ruling, which he used as a reference for his own 169. 
Al-Mārdīnī stated that al-Kurdī had declared the Yezidis to be unbelievers 
and, consequently, that their killing and the confiscation of their property 
were lawful (ḥalāl) for Muslims 170. Finally, Dehqan identified a manuscript 
by Muḥammad al-Barqalʿī, dated August 24, 1596, written in Anatolia and 
preserved as part of a maǧmūʿa (Mashhad, Ar.14292/3) 171.

Moreover, I obtained two manuscripts from online sources published 
by the Institute of Oriental Culture, University of Tokyo 172, on which the 
following remarks are based. Both manuscripts explicitly contain the name of 
Muḥammad al-Barqalʿī at the end of the fatwā text. Their contents are identical, 
although the handwriting differs. One of the manuscripts is dated 1155/1742, 
and the other 1269/1853, and both were most probably written in Diyarbakır, as 
indicated by the title of the manuscript volume in which they are preserved 173. 
It is noteworthy that the text of the fatwā in both manuscripts corresponds 
almost entirely to one another 174, with only very minor variations. Despite 
these slight differences, the texts also closely match the version published by 
Dehqan 175. It is important to note that these variations do not alter the core 
content or meaning of the fatwā.

One of the most significant statements made by Muḥammad al-Barqalʿī 
regarding the Yezidis was:

168	 See, al-Mārdīnī 2002: 8.
169	 Ibid., 50.
170	 Ibid., 50.
171	 For this manuscript, see Dehqan (December 28, 2015): 138.
172	 See, copy of this manuscript in Appendix number (4-A and 4-B). Also, the copies of this 

manuscripts which were downloaded from the Internet website is kept by the author.
173	 See, Appendix number (4-A).
174	 See, Appendix number (4-A and 4-B).
175	 Dehqan (December 28, 2015): 141–148.
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I say: I do not deny their [Yezidi] infidelity, and there is no doubt in that, 
but the dispute is over defining its kind 176.

Concerning the issue of the Yezidis’ unbelief, Muḥammad al-Barqalʿī based 
his fatwā primarily on the fatwā of Mullā Ṣāliḥ al-Kurdī al-Hakkārī (discussed 
previously), as well as on Qurʾānic verses and various works of fiqh.

In sum, Muḥammad al-Barqalʿī held a viewpoint similar to that of other 
Islamic muftīs regarding the Yezidis.

2.5	 Fatwā of ʿAbd Allāh al-Rabatkī 177,  
or of Ḥasan al-Šīfkī 178 (1724)

Although there is no consensus among scholars regarding the precise text of 
the fatwā addressing the Yezidis, it is generally accepted that such a fatwā was 
composed, most likely in the year 1724, by either ʿAbd Allāh al-Rabatkī or 
Ḥasan al-Šīfkī.

While the exact wording of the fatwā attributed to ʿAbd Allāh al-Rabatkī 
remains uncertain, scholars agree that it was issued around 1724 179. They also 
confirm that the fatwā was published under the title “fī bayān maḏhab al-

176	 See, Appendix number (4-A and 4-B).
177	 al-Šayẖ ʿAbd Allāh b. Aḥmad b. Ḥasan b. Aḥmad al-Zīzī al-Rabatkī was born in 1650 in 

Rabatke village in Šayẖān township in northern Iraq. (al-Ǧalabī 1927: 274, al-Damlūǧī 1949: 
433, Zakī 1947:41, al-Diwaǧī 1974: 224, 234). He was a Kurdish faqīh – jurist who lived in 
Mosul and was educated there. (al-Damlūǧī 1949: 433). He is famous as a teacher, because 
he spent most of his life in the job of teaching in the religious schools in Mosul. (al-Damlūǧī 
1949: 433, Zakī 1947:41, al-Diwaǧī 1974: 226). Al-Rabatkī wrote many books, one of them 
titled Risāla fī Bayān al-Kufr al-Ṭāiʾfa al-Rāfiḍa wa-Bayān īnna Dārihum Dār Ḥarb. For 
more details about his works, see: al-Ǧalabī 1927: 274–275, 132. He died in 1746, and was 
buried in al-Makāwī quarter in Mosul. (Zakī 1947:41, al-Diwaǧī (1974): 224, al-Mawṣilī 
1966: 103). For more details about al-Rabatkī, see: (al-Diwaǧī 1974: 223–238).

178	 According to al-Ǧalabī, and Aḥmad his name is Ḥusayn al-Šīfkī and not Ḥasan al-Šīfkī as 
confirmed by some authors. He wrote a book titled Risāla fī Bayān Maḏhab al-Ṭāiʾfa al-
Yazīdīyah wa-Ḥukm Amwālihim. (al-Ǧalabī 1927: 274). It is kept in the Public Awqāf Library 
in Mosul under the group name Maǧmuʿa -Q- 30 x 21 -w- 76. (See: Aḥmad 1977: 260).

179	 al-ʿAzzāwī 1935: 84–89. al-Damlūǧī 1949: 433–439. al-Aḥmad 1971: 208–221.

https://opacplus.bsb-muenchen.de/metaopac/singleHit.do?methodToCall=showHit&curPos=1&identifier=100_SOLR_SERVER_1144362351
https://opacplus.bsb-muenchen.de/metaopac/search.do?methodToCall=quickSearch&Kateg=100&Content=%CA%BFAzz%C4%81w%C4%AB%2C+%CA%BFAbb%C4%81s+al-
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Ṭāʾifah al-Yazīdīyah wa-ḥukmihim wa-ḥukm al-amwāl al-kāʾina bi-aydīhim 180,” 
meaning “on explaining the doctrine of the Yezidi sect, their judgment, and 
the judgment of their property in their possession.”

In his 1927 work Kitāb al-Maẖṭūṭāt al-Mawṣil, Daūd al-Ǧalabī refers to a 
treatise bearing a similar title, “Risālah fī bayān maḏhab al-Ṭāʾifah al-Yazīdīyah 
wa-ḥukm amwālihim 181” (“A Message on Explaining the Doctrine of the Yezidi 
Sect and the Judgment of Their Property”), authored by Ḥusayn al-Šīfkī 182, 
rather than Ḥasan al-Šīfkī, as claimed by al-ʿAzzāwī and al-Damlūǧī 183. 

This discrepancy may explain why al-ʿAzzāwī and al-Damlūǧī hesitated to 
definitively attribute the authorship of this fatwā to either ʿAbd Allāh al-Rabatkī 
or Ḥasan al-Šīfkī 184. At the same time, al-Ǧalabī discussed the works of ʿAbd 
Allāh al-Rabatkī 185 without mentioning any such treatise attributed to him, 
which had been cited by al-ʿAzzāwī and al-Damlūǧī 186.

In his 2008 essay, Dehqan argued that the fatwā in question was authored 
neither by ʿAbd Allāh al-Rabatkī nor by Ḥasan al-Šīfkī, but rather by Mullā 
Ṣāliḥ al-Kurdī al-Hakkārī 187, as noted earlier in this study. The divergence in 
accounts concerning the text and authorship of this fatwā appears to result 

180	 See: al-ʿAzzāwī 1935: 84. al-Damlūǧī 1949: 434. al-Aḥmad 1971: 208.
181	 This book is kept in the Public Awqāf Library in Mosul under the group named Maǧmuʿa 

-Q- 30 x 21 -w- 76. See: Aḥmad 1977: 260.
182	 See: al-Ǧalabī 1927: 274. Also see: Aḥmad 1977: 260.
183	 al-ʿAzzāwī 1935: 84–89. al-Damlūǧī 1949: 434.
184	 See, the text of fatwā in Appendix number (5).
185	 See: al-Ǧalabī 1927: 132, 275.
186	 According to al-ʿAzzāwī, Naʿym Beg Āl Bābān presented ʿAbd Allāh al-Rabatkī’s fatwā to 

Isma’il Ḥaqī Beg al-Azdamīrī. Al-ʿAzzāwī also confirms that he had seen the original copy 
of al-Rabatkī’s fatwā which was kept under number 116 in the Sulaymānīyah Library in 
Istanbul. (al-ʿAzzāwī 1935: 84). al-Damlūǧī emphasized that al-Rabatkī published his fatwā 
against the Yezidis in 1724. (al-Damlūǧī 1949: 433). While at the same time al-Damlūǧī 
also stated that he doubted the validity of the affiliation of this fatwā to al-Rabatkī. (al-
Damlūǧī 1949: 433–434). However, al-Diwaǧī confirmed that al-Rabatkī issued a fatwā 
against Yezidis titled Fatwā fī wuǧūb muḥārabat al-Yazīdīyah (fatwā on the obligation of 
fighting the Yezidis). (al-Diwaǧī 1974: 232). This fatwā was written in Arabic and contained 
about 900 words. (al-Damlūǧī 1949: 439).

187	 Dehqan 2008: 140.

https://opacplus.bsb-muenchen.de/metaopac/search.do?methodToCall=quickSearch&Kateg=100&Content=%CA%BFAzz%C4%81w%C4%AB%2C+%CA%BFAbb%C4%81s+al-
https://opacplus.bsb-muenchen.de/metaopac/search.do?methodToCall=quickSearch&Kateg=100&Content=%CA%BFAzz%C4%81w%C4%AB%2C+%CA%BFAbb%C4%81s+al-
https://opacplus.bsb-muenchen.de/metaopac/search.do?methodToCall=quickSearch&Kateg=100&Content=%CA%BFAzz%C4%81w%C4%AB%2C+%CA%BFAbb%C4%81s+al-
https://opacplus.bsb-muenchen.de/metaopac/search.do?methodToCall=quickSearch&Kateg=100&Content=%CA%BFAzz%C4%81w%C4%AB%2C+%CA%BFAbb%C4%81s+al-
https://opacplus.bsb-muenchen.de/metaopac/search.do?methodToCall=quickSearch&Kateg=100&Content=%CA%BFAzz%C4%81w%C4%AB%2C+%CA%BFAbb%C4%81s+al-
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from the practice among Muslim scholars of drawing upon earlier fatwās when 
formulating their own legal opinions.

Irrespective of its precise authorship, what remains most significant is that 
the fatwā was indeed issued and that its content had enduring implications. 
Given the absence of a definitive version of the text, the following summary 
reflects its generally acknowledged core elements.

The fatwā delineates the Islamic position toward distinct Yezidi beliefs, 
grounding its reasoning in the Qurʾān and classical works of Islamic 
jurisprudence (fiqh). It characterizes the Yezidis as unbelievers (kuffār), defines 
Yezidi territory as Dār al-Ḥarb (“abode of war”), and deems their property 
legitimate spoils (ghanīma) according to Islamic legal principles.

2.6	 Fatwā of Muḥammad Amīn al-ʿUmarī 188 1784 189

Al-ʿUmarī composed his fatwā in 1784, which was later included in his 
comprehensive work encompassing research on various issues 190, including 
a discussion on the takfīr of the Yezidis 191. In formulating his position on the 
Yezidis, al-ʿUmarī drew extensively upon the fatwā of Abū l-Suʿūd, which served 
as the primary basis for his argument 192.

Al-ʿUmarī’s fatwā states:

188	 Muḥammad Amīn bn H̱ēr-llah al-H̱aṭīb al-ʿUmarī was born 1738 in Mosul. al-ʿUmarī was 
a faqīh and ṣūfī, initiated into the Naqšabanī and Qādrī tariqas. In 1766, he became the 
ẖaṭīb (orator) of the al-ʿUmarī Mosque-Madrassa. In the following year, he was appointed 
teacher of the school of al-Yāsīn. Muḥammad Amīn al-ʿUmarī was also the first teacher to 
be appointed at the Zīwānī School, founded in 1779. Finally, he was appointed mudarris 
of the al-ʿUmarī School. al-ʿUmarī has been written about different topics such as religious 
sciences, language, literature, arithmetic, and history. He died in Mosul in 1788/1203, and 
he was buried in the al-ʿUmarī Mosque in Mosul.(al-Qis 1928:2/205), (Kemp (Jul., 1983): 
350–352, Kemp (Jul., 1981): 310–311).

189	 al-Damlūǧī (1949): 441.
190	 Ibid., 441.
191	 Kemp (Jul., 1983): 351.
192	 al-Diwaǧī (2003): 213.

https://opacplus.bsb-muenchen.de/metaopac/search.do?methodToCall=quickSearch&Kateg=100&Content=%CA%BFUmar%C4%AB%2C+Akram+%E1%B8%8Ciy%C4%81%CA%BE+al-
https://opacplus.bsb-muenchen.de/metaopac/search.do?methodToCall=quickSearch&Kateg=100&Content=%CA%BFUmar%C4%AB%2C+Akram+%E1%B8%8Ciy%C4%81%CA%BE+al-
https://opacplus.bsb-muenchen.de/metaopac/search.do?methodToCall=quickSearch&Kateg=100&Content=%CA%BFUmar%C4%AB%2C+Akram+%E1%B8%8Ciy%C4%81%CA%BE+al-
https://opacplus.bsb-muenchen.de/metaopac/search.do?methodToCall=quickSearch&Kateg=100&Content=%CA%BFUmar%C4%AB%2C+Akram+%E1%B8%8Ciy%C4%81%CA%BE+al-
https://opacplus.bsb-muenchen.de/metaopac/search.do?methodToCall=quickSearch&Kateg=100&Content=%CA%BFUmar%C4%AB%2C+Akram+%E1%B8%8Ciy%C4%81%CA%BE+al-
https://opacplus.bsb-muenchen.de/metaopac/search.do?methodToCall=quickSearch&Kateg=100&Content=%CA%BFUmar%C4%AB%2C+Akram+%E1%B8%8Ciy%C4%81%CA%BE+al-
https://opacplus.bsb-muenchen.de/metaopac/search.do?methodToCall=quickSearch&Kateg=100&Content=%CA%BFUmar%C4%AB%2C+Akram+%E1%B8%8Ciy%C4%81%CA%BE+al-
https://opacplus.bsb-muenchen.de/metaopac/search.do?methodToCall=quickSearch&Kateg=100&Content=%CA%BFUmar%C4%AB%2C+Akram+%E1%B8%8Ciy%C4%81%CA%BE+al-
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I know there is in our country a sect which is called [both] al-Dāsinīyah 
and Yezidis. They reside in villages and prairies [plains], and in the 
township of Aleppo and al-Šām [Syria], and other [places]. They prostrate 
to the sun and worship Satan, they believe in the divinity of Šeẖ ʿAdī 
(Shaykh Adi), and they allow adultery […]. 193

He continued:

[…] it is certain that they are polytheists, the Muslims have recognized 
their parents [ancestors] as such. […], they have more infidelity than the 
al-Rāfiḍa (Rafidite) 194 due to their polytheism of worshiping the sun and 
Satan. And the answer concerning them is the answer as to Rafidite: Be 
killed or convert to Islam; not to be enslaved, and not to be allowed to be 
admitting their apostate beliefs among the Muslims. 195

Then al-ʿUmarī continued by referring to the al-Šarʿ (Sharʿia) rulings concerning 
the Yezidis. He cited a point from Abū l-Suʿūd’s fatwā against the Yezidis and 
developed his own argument, stating that:

[…] At every assessment, killing them [Yezidis] is not only allowed, but 
rather it is the duty [of Muslims] particularly some of them are bandits 
like the people of Sinjar, and it is possible it [this land] became Dār Ḥarb 
[Land of War] due to the appearance of polytheism adjudications based on 
their [Yezidi’s] words. We have not examined if their origins are Muslims 
and they became apostate, or they were originally infidels, therefore it 
is the duty of Muslims to cooperate in the invasion against them, kill 
them, remove, and exterminate them from their origin [strain]. As for 
those [Yezidis] who [live]in the villages of Mosul under the obedience of 
governors and their counterparts, if they are original infidels it is allowed 

193	 al-Damlūǧī (1949): 441.
194	 al-Rāfiḍa is the label that was launched on a group of Shiites. See, Ibn Taymiyyah (1986): 

35.
195	 al-Damlūǧī (1949): 441.
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to take al-Ǧizzyah from them, and if they are apostates [Muslims] must 
apply the adjudications of apostates against them 196.

In sum, in the first two paragraphs of his fatwā he explicitly characterizes the 
Yezidis as both apostates and polytheists, implying they were once Muslim, 
left Islam, and subsequently worshipped multiple deities, while in later 
paragraphs he admits uncertainty about whether they were originally infidels 
or apostasized from the Islam; in either case, however, he calls on Muslims to 
attack and kill them.

2.7	 Fatwā of ʿAbd al-Raḥmān al-Ǧalī 197 (1802)

According to al-Damlūǧī, the fatwā of ʿAbd al-Raḥmān al-Ǧalī was preserved 
by a Muslim scholar in Erbil 198. While the exact date of its issuance is unknown, 
based on al-Ǧalī’s biography and the historical context, it likely dates to 1802, 
as I will explain.

The fatwā, written in Arabic, is a brief text of approximately 80 words. 
Al-Ǧalī stated that it was grounded in the books of Islamic fiqh (the body of 
Islamic law) and in the ḥadīth literature of Ibn al-Ḥaǧar 199, including works 
such as Fatḥ al-Mubīn bi-Šarḥ al-Arbaʿīn 200 with its footnotes 201. 

196	 al-Damlūǧī 1949: 441–442.
197	 ʿAbd al-Raḥmān bin Mulla ʿAbdullah (Awal) bin Mulla Muḥammad (Mulla-Zāda) was a 

Kurdish scholar form village of Ǧalī located near to Koye (Koy Sanjaq) in north eastern 
Iraq. It is important to mention that ʿAbd al-Raḥmān Paša al-Bābānī, the Pasha of Baban 
Kurdish principality, built a mosque and a school here. He later brought Mulla ʿAbd al-
Raḥmān al-Ǧalī from his village to Koye and entrusted the administration of this religious 
school in Kuesnǧaq township to ʿAbd al-Raḥmān al-Ǧalī. Accordingly, he was the imam 
of that mosque, as well as a teacher until his death in 1217AH/ 1802. Šīwa 1364: 275–276, 
al-Damlūǧī 1949: 440. al-Mudarris 1983: 268–269).

198	 al-Damlūǧī 1949: 440.
199	 Šahāb-al-Dīn Aḥmad b. Muḥmmad b. ʿAlī b. Ḥaǧar al-Miṣrī al-Hayṯamī al-Saʿdī was a šāfiʿī 

scholar, born in 1503 CE in Egypt, and died in 1565CE in Makka. (Ibn al-ʿImād 1993: 
10/541–543).

200	 This book explains the aḥadīṯ according to al-Nawawī.
201	 See: the text of fatwā in al-Damlūǧī 1949: 440. Also, see: Appendix number (6).
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Notably, al-Ǧalī employs the historical term al-Dāsnīyah referring to the 
Yezidis 202. The fatwā opens with a question concerning the Yezidis, followed 
by a response, indicating that someone was seeking information about the 
conditions of al-Dāsnīyah. The fatwā reads:

Then that dear brother asked […] about al-Dāsnīyah conditions, and the 
conditions of their Amwāl (property.) 203

ʿAbd al-Raḥmān al-Ǧalī responds:

I answered him that they [Yezidis] are Apostates, their judgment and the 
judgment of their assets is the judgment of Apostates 204[…]

Despite living near a Yezidi community, al-Ǧalī appears to have had limited 
knowledge about the Yezidis. He continued his response by stating:

[…] after I looked into the books of al-fiqh and creeds, and into the 
authorized explanations books of al-Ḥadīṯ of scholar and worshipper 
ibn al-Ḥaǧar, in his book Fatiḥ al-Mubayīn likewise his Footnotes by al-
Mudābġī, I retreated from the first answer and I judged that al-Dāsnīyah 
[are] original infidels. [They are] more ungainly than the French, and 
their judgment and the judgment of their assets is the judgment of 
infidels 205[…].

The text of ʿAbd al-Raḥmān al-Ǧalī’s fatwā indicates that he initially classified 
the Yezidis as apostates but subsequently revised his position, regarding them 
as infidels and asserting that Muslims should treat them in the same manner as 
other infidels, such as the French. Notably, the French had conducted religious 

202	 See: the text of fatwā in al-Damlūǧī 1949: 440. Also, see: Appendix number (6).
203	 See: the text of fatwā: Ibid., 440. Also, see: Appendix number (6).
204	 See: the text of fatwā: Ibid., 440. Also, see: Appendix number (6).
205	 See: the text of fatwā: Ibid., 440. Also, see: Appendix number (6). 
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campaigns against Muslims during the Middle Ages, and Muslims considered 
them original infidels and among the most formidable enemies of Islam.

Historical Contexts Behind the Issuance  
of ʿAbd al-Raḥmān al-Ǧalī’s Fatwā
ʿAbd al-Raḥmān Pasha al-Bābānī, the ruler of the Kurdish principality of Bābān 
in the late 18th and early 19th centuries, regarded Mullā ʿAbd al-Raḥmān al-
Ǧalī as a highly respected religious authority. Al-Ǧalī also served as the īmam 
of the mosque in Kuesnǧaq, the principality’s administrative center, and may 
have acted as its muftī 206.

In 1802, ʿAlī Pasha, the Ottoman governor of Baghdad (1802–1807), 
planned a military campaign against the Yezidis in Sinjar 207. Before launching 
the campaign, he consulted with his allies, including Pasha al-Bābānī, who 
considered the campaign a religious duty 208. Consequently, troops rallied 
under his command 209, motivated by the belief that they were undertaking 
jihad against the Yezidis, whom they regarded as infidels 210.

The strong religious fervor of Bābān’s troops and their eagerness to engage 
in jihad were likely prompted by a religious fatwā, as Muslim campaigns against 
the Yezidis were typically sanctioned by such decrees, which framed the Yezidis 
as unbelievers. Since no other fatwā addressing the Yezidis from this period is 
recorded, and given ʿAbd al-Raḥmān al-Ǧalī’s close association with Pasha al-
Bābānī, it is reasonable to conclude that al-Ǧalī issued the fatwā that inspired 
the troops’ zeal most likely in 1802.

206	 Šīwa 1364: 275–276, al-Damlūǧī 1949: 440. al-Mudarris 1983: 268–269.
207	 For more details about this campaign, see: Farḥān and Šammo 2009: 77–83.
208	 Nāẓim Beg 2001: 175.
209	 Ibid., 176.
210	 Ibid., 175.
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2.8	 Fatwā of Mullā Muḥammad al-H̱aṭī al-Kurdī 211 
(1832)

Mullā Muḥammad al-H̱aṭī was the muftī of the Kurdish Soran principality, 
headquartered in Rawānduz 212. According to multiple sources 213, he issued a 
fatwā against the Yezidis at the instigation of Mullā Yaḥyā al-Mizūrī 214.

Although the text of the fatwā itself has not been preserved, contemporary 
sources describe the circumstances leading to its issuance. They indicate that it 
permitted Muslims to attack and kill the Yezidis and act against them at will 215, 
without providing further details on its content.

Based on the historical context, the fatwā was likely issued in 1832, 
reflecting a pattern similar to earlier Islamic fatwās directed against the Yezidis.

Motivations Behind Mullā Muḥammad al-H̱aṭī’s Fatwā
Since Mullā Yaḥyā al-Mzūrī was behind Mullā Muḥammad al-H̱aṭī’s fatwā, a 
key question arises: why did he seek to kill the Yezidis?

Mullā Yaḥyā al-Mizūrī belonged to the al-Mizūrī tribe, one of the largest 
Kurdish clans in what is now northern Iraq/Kurdistan. His tribe had a long-

211	 Mulla Muḥammad al-H̱aṭī al-Kurdī was one of the greatest Muslim scholars of the nineteenth 
century. (al-Mudarris 1983: 512–513. al-Baġdādī 1998: 144). He was born in 1785. (Nabaz 
2003: 63). The sources do not refer to the date of his death.

212	 al-Damlūǧī 1949: 463.
213	 For example, see: Ibid., 462–463. Farḥān and Šammo 2009: 146.
214	 Mulla Yaḥyā bin Ḥusayn “or H̱ālid” al-Mizūrī was a Kurdish Šāfʿī scholar and faqīh from 

the al-Mizūrī tribe. He taught at the school “Madrassat al-Ǧāmʿ al-Kabīr” in the town of al-
‘Amadīyah. (al-Ǧalabī 1927: 250–251. al-Brifkānī 1983: 27,28. Šīwa 1364: 351). In 1804, he 
left al-‘Amadīyah and lived in Mosul until his death. (Zakī 1947: 2/222. While other sources 
confirm that he taught and died in Baghdad. Also, there are differences between scholars 
regarding his date of his death. al-Ǧalabī states that he died about 1844, (al-Ǧalabī 1927: 
250–251). According to another source he died about 1829 in Baghdad and was buried 
there next to the tomb of ʿAbd al-Qādir al-Ǧaylānī. (al-Bayṭār 1964: 3/1591. While another 
sources state that he died in 1834. See: al-Mudarris 1983: 622. Mardam Bag (1971): 185. 
al-Brifkānī 1983: 27.). For more information about him, see: al-Baġdādī (1998): 136–144. 
al-Mudarris 1983: 621–623).

215	 For example, see: Nabaz 2003: 66.
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standing enmity with the Yezidis, particularly in Šeẖān territory 216. Sources 
indicate hostility between the Yezidi Mīr (prince) ‘Alī Beg and certain al-Mizūrī 
tribal leaders, notably ʿAlī Āġā Bālatay, the Ārkūšī tribal leader 217. Consequently, 
al-Mizūrī’s scholars and Mullās considered the killing of Yezidis both a religious 
jihad and a tribal duty 218.

This was compounded by tensions between ʿAlī Āġā Bālatay, Mullā Yaḥyā’s 
uncle, and al-Amīr Muḥammad Saʿīd, the Muslim prince of the Bahdīnan 
Kurdish principality. Al-Amīr Muḥammad Saʿīd maintained good relations 
with Mīr ʿAlī Beg 219 and awaited an opportunity to eliminate ʿAlī Āġā Bālatay.

In 1832, Yezidi Mīr ʿAlī Beg invited ʿAlī Āġā Bālatay to his home for the 
special ceremony of his son’s circumcision. At the instigation of Bahdīnan 
prince al-Amīr Muḥammad Saʿīd, ʿAlī Āġā Bālatay, his son, and some of his 
companions were killed by the Yezidis in Mīr ʿAlī Beg’s home 220. Following these 
events, ʿ Abd al-Raḥmān, Mullā Yaḥyā’s son, was also killed, either by Yezidis in 
the mountains 221, according to al-Bayṭār, or under al-Amīr Muḥammad Saʿīd’s 
direction, according to other sources 222.

In response to these murders, Mullā Yaḥyā al-Mzūrī leveraged his religious 
authority to seek revenge against the Yezidis and their ally, al-Amīr Muḥammad 
Saʿīd 223.

After the governor of Mosul refused to help Mullā Yaḥyā al-Mzūrī, he went 
to Baghdad and complained to Riḍā Pashā, the governor of Baghdad, about 
what had happened to his uncle and son, as well as about the general treatment 
of Muslims by the Yezidis. The governor of Baghdad provided Mullā Yaḥyā al-
Mzūrī with a letter to Mīr Muḥammad Rawāndozī, the Prince of Sorān (known 

216	 For more details about the enmity between Yezidis and al-Mizūrī clan, see al-Damlūǧī 1949: 
461–463. Farḥān and Šammo 2009: 135–149.

217	 For example, see al-Damlūǧī 1949: 461. Farḥān and Šammo 2009: 139.
218	 see Ibid., 461–463.135. 
219	 Farḥān and Šammo (2009): 138–139.
220	 al-Damlūǧī 1949: 461–462. Farḥān and Šammo 2009: 139–142.
221	 al-Bayṭār 1964: 3/1590–1591.
222	 Farḥān and Šammo 2009: 144.
223	 al-ʿAzzāwī (no date): 7/32–33. al-Damlūǧī 1949: 462. Farḥān and Šammo 2009: 144. Nabaz 

2003: 66.
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as Mīre Kora – the “Blind Prince”), in which he recommended that the Prince 
support them against the Yezidis 224.

Mullā Yaḥyā al-Mzūrī was warmly welcomed by the Blind Prince, his 
counselor, and Mullā Muḥammad al-H̱aṭī, the muftī of the principality in 
Rawāndoz 225. Mullā Yaḥyā al-Mzūrī convinced the Blind Prince of Sorān to 
attack the Yezidis. Before leading the campaign against the Yezidis, Mullā Yaḥyā 
al-Mzūrī asked Mullā Muḥammad al-H̱aṭī to issue a fatwā against them in order 
to mobilize Muslim forces 226, which he did 227. Some sources state that Mullā 
Yaḥyā al-Mzūrī himself issued the fatwā 228; however, this is a weak claim and 
it was most likely issued by al-H̱aṭī due to his position as muftī of the Kurdish 
Sorān principality. Regardless of who issued the fatwā, it played a significant 
role in mobilizing Muslims against the Yezidis 229. Jongerden notes that in 1831–
1832, a local muftī issued a fatwā declaring Muḥammad Rawādozī’s campaign 
against the Yezidis to be jihad, confirming that the fatwā was indeed issued 
during this period 230.

Accordingly, the Blind Prince of Sorān led a large army of approximately 
40,000 to 50,000 troops, first toward the Yezidi areas in Sheikhan, and later to 
Sinjar 231. During the campaign, his forces killed a large number of Yezidis and 
captured about 4,000 men and women, including their prince, ʿAlī Beg. After 
pillaging and destroying many Yezidi villages, they brought the prisoners to 
Rawāndoz. The Yezidi prince was later executed after refusing to convert to 
Islam 232.

224	 Farḥān and Šammo 2009: 144–145.
225	 Ibid., 145.
226	 Nabaz 2003: 66. Farḥān and Šammo 2009: 144–147.
227	 Nabaz 2003: 66.
228	 Ibid., 66.
229	 Ibid., 66. Farḥān and Šammo 2009: 144–147.
230	 Jongerden 2012: 254.
231	 Nabaz 2003: 66. Farḥān and Šammo 2009: 144–147.
232	 For more details about this campaign against Yezidis, see: Farḥān and Šammo2009: 133–158. 

Nabaz 2003: 66.
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2.9	 Fatwā of ʿAbd-al-Salām al-Mārdīnī  
(1785–1843) 233

I was unable to obtain an original copy of ʿAbd-al-Salām al-Mārdīnī’s fatwā; 
however, in a chapter of his book entitled Tārīẖ Mārdīn (History of Mardin), 
written in 1842, he discusses the origin of the Kurds and their land and also 
includes his fatwā against the Yezidis 234. 

Written in Arabic and approximately 380 words long, the fatwā cites 
Quranic verses to justify his position and contains numerous inaccuracies 
regarding Yezidi beliefs 235.

The fatwā in the book begins with the following phrases:

Most Kurds are from “Ahl al-Sunna wa-al-Ǧamāʿa”, on the Maḏhab 
(doctrine) of Muḥammad bn Adrīs al-Šāfʾī 236, which includes a Sect 
which is called Yezidis that emerged in al-Šām during the period of Banī 
Umayyad […]. And then they returned to their homeland in which they 
showed their doctrine. They regarded themselves as followers of Šayẖ 
ʿAdīī bn Musafir who is from the series of Marwānī successors. 237

ʿAbd-al-Salām al-Mārdīnī continues to describe certain beliefs that he attributed 
to the Yezidis, and at the end he states:

233	 ʿAbd al-Salām bin ʿUmar bin Muḥammad bin ʿUmar bin Ibrāhīm bin Muḥammad al-
Mārdīnī was a faqīh, Scholar, muḥaddaṯ, and Ḥanafi mufti. He was born and died in Mārdīn 
in modern-day Turkey. He was the Muftī of Mārdīn and is the author of several books. 
(al-Baġdādī (1951): Vol. 1, 572). (al-Ziriklī 2002: Volume 4, 6–7). (al-Mārdinī 2002: 6). 
(al-ʿAzzāwī 1935: 79). (al-Kurdī 2008: Vol. 3, 111).

234	 See al-Mārdinī 2002: 45.
235	 See, Ibid., 48–51.
236	 Muḥammad bin Idrīs al-Šāfʾī was born in Gaza in 150 AH /767 CE, and died in 204 AH / 

820 CE, in Egypt. (al-Bar (no date): 66–67, al-Ḏahabī 1996: 10/5–6, Abū Zahra (No. Date): 
14, 29). Al-Šāfʾī was an Arab Muslim theologian, scholar and Faqih, who founded a new 
Islamic path (ṭarīqa) is (al-ṭarīqa al-Šāfʾīyah). He is the third ʾImām of the fourth Islamic 
Imāms of al-Ahl al-Sunna wa-al-Ǧamāʾa. (Abū Zahra (No. Date): 24–30).

237	 See al-Mārdinī 2002: 48.

https://opacplus.bsb-muenchen.de/metaopac/search.do?methodToCall=quickSearch&Kateg=100&Content=%CA%BFAzz%C4%81w%C4%AB%2C+%CA%BFAbb%C4%81s+al-


71

And the conclusion that they [Yezidis] neither have book nor religion, 
they are infidels; by agreement [Muslim’s Scholars and Muftīs] their 
money and their blood are ḥalāl for the Sultān [for the Islamic authority] 
until they turn back from their deviancy, as Muḥammad al-Barqalʿī al-
Kurdī and other scholars given fatwās on that. They [Yezidis] are one of 
the stray Islamic sects. 238

It is clear from the text of ʿAbd-al-Salām al-Mārdīnī’s fatwā that he regarded 
the Yezidis as a stray group that split from Islam. He emphasized that the 
Yezidis are unbelievers and that their killing and the seizing of their property 
are ḥalāl for Muslims. 

2.10	 Fatwā of Aḥmad b. Muḥammad Afandī 239

Aḥmad b. Muḥammad Afandī issued a fatwā 240 against the Yezidis between 
1860 and 1876 under the title Kitāb Farīda al-Sunnīyah fī Kašf al-ʿAqāʾid al-
Yazīdīyah 241, which was also called al-Risāla al-Ḏahabīyah fī al-Radd ʿalā al-
Yazīdīyah al-Mārqīn ʿan al-Ummah al-Muḥammadīyah 242. A manuscript copy 
of this fatwā is available in the Public Endowment Library in Mosul under 
collection 50/16, q18×11-w64 243. Another copy is preserved at the Center of 
King Faisal for Research and Islamic Studies in al-Riyāḍ under series 103663/

238	 See, Ibid., 50.
239	 Aḥmad b. Muḥammad Afandī al-H̱ayāṭ died in 1868. (al-Mawṣil 2018: 18), (al-ʿAzzāwī 

1935: 155), al-Diwaǧī (2003): 213). He was one of Mosul’s scholars and the owner of the 
well-known Mosque-Madrassa called al-H̱ayāṭ in Mosul. (al-ʿAzzāwī (1935): 155. (al-Diwaǧī 
(2003): 213).

240	 The sources also named this fatwā “Message.” Whatever the name of this fatwā, it does not 
change its content. For example, see al-ʿAzzāwī 1935: 155). (al-Diwaǧī 2003: 213).

241	 al-Mawṣil 2018: 18, al-Diwaǧī 2003: 213.
242	 Aḥmad 1977: 5/125. al-ʿAzzāwī (no date): 4/301.
243	 Aḥmad 1977: 5/125.
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ǧ88 244. For the preparation of his fatwā, Aḥmad Afandī relied on the fatwā of 
Abū l-Su’ūd 245.

This fatwā consists of an introduction, a body, and a conclusion. In the 
introduction, he explains the nullity of Yezidi beliefs based on his interpretation 
of Qur’ān verses and the Prophet’s narratives (ḥadīth) 246.

The book (Tārīẖ al-Yazīdīyah wa-Aṣl ʿAqīdatuhum – “The History of the 
Yezidis and the Origin of Their Faith”), authored by ʿAbbās al-ʿAzzāwī, is the 
only reference that includes the main part of Aḥmad Afandī’s fatwā 247. Al-
ʿAzzāwī also took the text of this fatwā from the book (ʿIbādat Iblīs 248 – “Satan 
Worshippers”), authored by Nūrī Beg 249. Additionally, a handwritten copy of 
this fatwā was rewritten by Dawūd al-Ǧalabī in 1940 and kept in his library 
in Mosul 250.

The fatwā begins with:

I began to reveal the covers of ignorants of Muslims [Yezidis], and the 
heinous acts of the infidel mother of apostates, and Satan worshipers 
[Yezidis] by writing a Message which contains the explicit purposes and 
rules of legitimacy […]. 251

Further, the fatwā states that the Yezidis are followers of Yazīd ibn Muʿāwiya, 
the Umayyad caliph 252. It also considers the Yezidis apostates (murtaddūn) and 

244	 al-Maktaba al-Šāmila.
245	 al-Diwaǧī 2003: 213.
246	 al-ʿAzzāwī 1935: 155. Also see Nūrī (1328/1910): 52–62.
247	 al-ʿAzzāwī 1935: 155–160.
248	 See: Nūrī 1328/1910: 52–62.
249	 al-ʿAzzāwī 1935: 155–160.
250	 Dabdūb ([1967] 1997): 3/ 12.
251	 al-Diwaǧī 2003: 213.
252	 al-ʿAzzāwī 1935: 156.
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therefore asserts that Muslims must fight them 253. The fatwā further declares it 
ḥalāl (permissible) for Muslims to kill Yezidis and to seize their possessions 254.

Reason for Aḥmad bn Muḥammad Afandī Issuing his Fatwā
Aḥmad ibn Muḥammad Afandī issued his fatwā during the reign of Ottoman 
Sultan ʿAbd al-ʿAzīz ibn Maḥmūd (1860–1876) 255. The Sultan sought to impose 
conscription 256 on the Yezidis, as he did for all Muslim communities 257, 
effectively treating them as an Islamic sect 258. The Yezidis strongly opposed this 
and requested that the Ottoman government treat them like other non-Muslim 
communities, Christians, Jews, and Zoroastrians 259, allowing them to pay a 
tax in lieu of military service (bedel-i askeri) instead of serving in the army 260.

The Ottoman government, however, rejected the Yezidis’ request and 
insisted on taking action against them, even if it required the use of force. To 
carry out this task, it commissioned Mīr Ālāī Arkān al-Ḥarb (Commander-in-
Chief of War) Muḥammad Ṭāhir 261. In 1872, he sent a commission to the Yezidis 

253	 al-Diwaǧī 2003: 213.
254	 al-ʿAzzāwī 1935: 156.
255	 al-Diwaǧī 2003: 213.
256	 During the Ottoman Tanzimat period (1839 to 1876), the Ottoman government’s reorganization 

of its army included new laws regarding the conscription system. Accordingly, the ǧizīyah was 
replaced by a commutation tax (bedel-i askeri), which paid the cost of keeping one soldier for 
a year. This law was applicable only to those considered Ahl al-Kitāb. (Fuccaro 1997: 567). 
The Ottomans never recognized the Yezidis as a millet, or community, or religion, or even a 
sect, (Gölbaşi 2008: 3, 40, 41) therefore, they always tried to impose a Muslim identity upon 
Yezidis. (Beşikçi 2012: 127). They also treated the Yezidis as Muslims in matters concerning 
conscription. (Fuccaro 1997: 567). The major attempts of Ottomans for bringing Yezidis by 
force into military conscription failed, because of Yezidis rejection claiming that military 
service was against their religious faith. (Beşikçi 2012: 127). But the fact is that the Yezidis 
feared losing their religious identity as well as their autonomous lifestyle. The Yezidis thought 
if they were conscripted, they would be converted to Islam while in the army, would lose their 
distinct and relatively autonomous lifestyle. (Beşikçi 2012: 127). For more details about issue 
of Yezidi conscription into the Ottoman army, see: (Gölbaşi 2008: 53–80)

257	 al-Diwaǧī 2003: 213.
258	 al-ʿAzzāwī 1935: 155.
259	 Ibid., 155–156, al-Ǧalabī 1927: 252. Fuccaro 1997: 567. Beşikçi 2012: 127.
260	 al-ʿAzzāwī 1935: 155–156, al-Ǧalabī 1927: 252. Fuccaro 1997: 567. Beşikçi 2012: 127.
261	 al-ʿAzzāwī 1935: 156.
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to secure their approval for military conscription 262. The Yezidis again refused 
and, later that year 263, submitted a petition consisting of fourteen articles, signed 
by Yezidi Mir (prince) Mīr Ḥusayn Beg, Šayẖ Nāṣir (the community’s religious 
leader), and other senior tribal leaders 264. The petition, written in Arabic, French, 
and Turkish, was sent to the Ottoman Porte in Istanbul 265. The Yezidis explained 
that their rejection of conscription 266 was grounded in religious principles 267.

Al-ʿAzzāwī notes that Aḥmad ibn Muḥammad Afandī issued a fatwā 
expressing his opinion on the fourteen articles included in the Yezidi petition of 
1872 268. Al-Diwaǧī adds that the fatwā was delivered to Mīr Ālāī Muḥammad 269 
Ṭāhir 270, reflecting a common practice: fatwās against the Yezidis were often 
issued before military campaigns to legitimize action against them and to 
mobilize Muslims in support of such campaigns.

In 1875, the Sublime Porte responded to the Yezidi petition. The response 
reaffirmed the Yezidis’ exemption from obligatory military service, as had been 
the case in 1866 271. Instead, they paid a monetary tax, like other non-Muslim 
communities considered Ahl al-Kitāb, or “People of the Book 272.” This outcome 
also supports the idea that the fatwā was issued before the Yezidi petition 
was written. In other words, the Ottoman authorities ultimately accepted the 
Yezidis’ demand for exemption from conscription, rendering any opposing 
fatwā unnecessary.

262	 Ibid., 156.
263	 Joseph 1919: 77. Gölbaşi 2008: 64. Beşikçi 2012: 127.
264	 For the content of this Yezidi petition, see: (Joseph 1919: 77–82). (Gölbaşi 2008): 65–68).
265	 al-ʿAzzāwī 1935: 156. Gölbaşi 2008: 64.
266	 al-ʿAzzāwī 1935: 156.
267	 Ibid., 156.
268	 Ibid., 156.
269	 Information about the life of Aḥmad b. Muḥammad Afandī is limited. However, I located a 

reference indicating that he died in 1868 (al-Mawṣil 2018: 14, 18) which would mean that 
his fatwā was written before the Yezidi petition of 1872. If so, this fatwā still could have been 
used by Mīrālāī Muḥammad Ṭāhir to mobilize his troops against the Yezidis.

270	 al-Diwaǧī 2003: 213.
271	 Gölbaşi 2008: 68–69.
272	 Joseph 1919: 82.
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3	 Contemporary Fatwās 	
against Yezidis

Today, the global context has fundamentally changed compared to historical 
times, due to advancements in technology, the establishment of human rights 
organizations, and the enactment of international laws aimed at protecting 
human rights. Despite these developments, Islamic fatwās continue to be 
issued against the Yezidi community, and analogous Islamic practices and 
positions targeting Yezidis persist.

3.1	 ISIS Fatwās Against the Yezidis Since 2014

Following the invasion by ISIS on the Yezidis in the Sinjar region and other 
Yezidi villages in Naynawā (Mosul) province, ISIS formalized its stance toward 
the Yezidi community through the issuance of official fatwās and related 
publications. In this context, dedicated ISIS bodies were established to produce 
and disseminate fatwās, notably the Dīwān al-Buḥūth wa-l-ʾIftāʾ (Commission 
of Research and Fatwās) and the Hayʾat al-Buḥūth wa-al-ʾIftāʾ (Corporation 
of Research and Fatwās) in Wīlāyat Raqqa, Syria, following the declaration 
of the Caliphate. These organizations issued a range of fatwās, which were 
systematically printed, distributed among ISIS fighters, and made publicly 
accessible via the Internet. Through these religious and legal publications, the 
Islamic State defined Islam’s stance on the Yezidis, their status among Muslims, 
and how Muslims should treat them.
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3.2	 The Fatwā entitled “The Revival of Slavery 
Before the Hour”

One of the most significant fatwās issued by ISIS against the Yezidis was 
published in October 2014 in its official online magazine, Dabiq/Dābiq 273, issue 
number 4, on pages 14–17 274. This fatwā followed the capture of thousands 
of Yezidi women, girls, and children in August 2014. It delineated which 
individuals could be taken captive and prescribed the manner in which they 
were to be treated in accordance with Islamic Sharīʿa.

This fatwā is entitled “The Revival of Slavery Before the Hour.” The full text 
comprises approximately 2,200 words and was written in English. Although 
it does not mention the name of any muftī, I infer from the content and its 
publisher that it was issued by the highest authority of ISIS for the following 
reasons. First, the fatwā is composed in a scholarly format typical of Islamic 
legal opinions, indicating that it was written by Islamic experts. Second, it 
was published in the English version of the professional online magazine 
Dābiq, produced by the al-Ḥayāt Media Centre, a branch of ISIS’s Ministry of 
Media 275. This suggests that any article, particularly those without attributed 
authors, published in this magazine represents the official position of ISIS.

The fatwā’s rulings against the Yezidis are primarily based on interpretations 
of Qur’ān verses and the Prophet’s narratives (Ḥadīth), referencing widely 
respected Islamic scholars and sources, such as: al-Buẖarī, Muslim, Ibn Raǧab 
al-Ḥanbalī, and Al-Nawawī, among others. At its outset, the fatwā describes 
the Yezidis as a pagan (mušrikūn – polytheists) religious minority residing in 

273	 Dabiq – Dābiq is the title of a monthly official magazine of the Islamic State, which is 
published online in several languages, including English, French, German and Russian. 
Some issues were published in the Arabic language. Since its first appearance in Ramaḍān 
1435 / July 2014 until Šawāl 1437 / July 31, 2016, fifteen issues of Dābiq magazine have 
been published. The journal includes between 40 and 66 pages. To see or download most 
numbers of this magazine see:http://jihadology.net/category/dabiq-magazine/. al-Sakrān.

274	 See Dabiq – Dābiq (Dhul Hijjah 1435/ October 2014: Number 4: 14–17. Also see, Appendix 
number (8).

275	 See Milton (October 2016): 15.

http://jihadology.net/2016/07/31/new-issue-of-the-islamic-states-magazine-dabiq-15/
http://jihadology.net/category/dabiq-magazine/
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regions of Iraq and Syria 276. It then raises the question of why the Yezidis have 
continued to exist until the present day, stating, in part:

Upon conquering the region of Sinjar in Wilāyat Nīnawā, the Islamic 
State faced a population of Yazidis, a pagan minority existent for ages in 
regions of Iraq and Shām [Syria]. Their continual existence to this day 
is a matter that Muslims should question as they will be asked about it 
on Judgment Day, considering that Allāh had revealed Āyat al-Sayf (the 
verse of the sword) over 1400 years ago. He [… Allāh] said, and when the 
sacred months have passed, then kill the mušrikūn [polytheists] wherever 
you find them, and capture them, and besiege them, and sit in wait for 
them at every place of ambush. But if they should repent, establish prayer, 
and give zakah [obligatory Muslim donations to the poor], let them [go] 
on their way. Indeed, Allāh is Forgiving and Merciful. [Al-Tawbah: 5]. 277

According to the quotations above and below, ISIS considered the Yezidis 
to be mušrikūn (polytheists/idolaters) and therefore subject to treatment 
in accordance with Islamic law. Moreover, as indicated below, this fatwā 
emphasizes that Yezidi women should be captured, enslaved, and distributed 
among ISIS jihadists. The fatwā supports this position by drawing on Islamic 
Sharīʿa and the interpretations of the majority of fuqahā’ (Islamic jurists). 
Another quotation from this fatwā reads:

Accordingly, the Islamic State dealt with this group as the majority of 
fuqahā’ [Islamic scholars] have indicated how mušrikūn should be dealt 
with. Unlike the Jews and Christians, there was no room for ǧizyah [tax 
on non-Muslims, only on those who regarded as “Ahl al-Kitāb or People 
of the Book”] payment. Also, their women could be enslaved unlike 
female apostates who the majority of the fuqahā’ say cannot be enslaved 
and can only be given an ultimatum to repent or face the sword. After 
capture, the Yazidi women and children were then divided according to 

276	 See Dabiq – Dābiq (Dhul Hijjah 1435/ October 2014: number 4: 14.
277	 See Ibid., 14.
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the Sharī’ah amongst the fighters of the Islamic State who participated 
in the Sinjar operations, after one fifth of the slaves were transferred to 
the Islamic State’s authority to be divided as khums [spoils of war tax]. 278

From this fatwā, it can be understood that ISIS jihadists captured and sold 
Yezidi women and children because, according to the fatwā, “the Companions” 
of the Prophet Muhammad 279 had done the same with the mušrikūn. The fatwā 
further states that slavery is mentioned as one of the signs of “the Hour” (the 
final hour of divine judgment) and as one of the causes of al-malḥama al-kubrā 
(the battle of Armageddon before the Hour), as referenced by the Prophet 
himself. It also asserts that the enslavement of Yezidi families at the time of its 
writing was likely the first large-scale enslavement of mušrikūn families since 
the abandonment of this Sharīʿa law 280.

Moreover, the fatwā frames ISIS’s actions as a revival of the practices of the 
Islamic religion, as is evident from the following citation:

May Allāh bless this Islamic State with the revival of further aspects of 
the religion occurring at its hands. 281

And all praise is due to Allāh, the Lord of the worlds. 282

Although ISIS jihadist troops carried out mass killings of Yezidis, destroyed 
their sacred religious sites, and seized their land, money, and possessions, 
particularly in the Sinjar region, this fatwā addresses only the enslavement of 
Yezidi women and children, ignoring the other atrocities. It is also noteworthy 
that ISIS, in its publications, portrayed the Yezidis not only as polytheists/
idolaters but also as devil worshipers or Satanists 283.

278	 See Ibid., 15.
279	 About the enslavement and rape of women by the Prophet Muhammad and his followers, 

see Spencer 2018: 31–32, 36.
280	 See Dabiq – Dābiq (Dhul Hijjah 1435/ October 2014): Number 4: 15.
281	 See Ibid., 17.
282	 See Ibid., 17.
283	 For example, see Dabiq – Dābiq (Šawwāl 1435/ August 2014): number 3: 18,35. Moubayed 

2015: 138. Gerges 2017: 31. Freamon 2019: 474.
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3.3	 The Fatwā on the Legal Status of the Yezidis 
(August 9, 2014)

The fatwā issued by the Dīwān al-Buḥūṯ wa-al-Iftāʾ (the Research and Fatwā 
Office of the Islamic State) on August 9, 2014, titled “Ḥukm al-Izīdīyah – 
Legal Status of the Yezidis,” explains the position of the Yezidis in Islamic 
jurisprudence and prescribes how Muslims should deal with them. Numbered 
(011), the fatwā seeks to determine whether the Yezidis are to be regarded as 
original infidels or apostates, forming the basis for its legal rulings.

The fatwā begins by posing the question: 

Are the Yezidi Sect (Yezidis) in Iraq original infidels or apostates?

The answer states that:

the Yezidis are original infidels; they are neither People of the Book nor 
in possession of any form of scripture, they are waṯanīyūn (pagans/ 
polytheists). 284

This text makes it clear that the fatwā mandates the application of the Islamic 
Šarīʿa rulings pertaining to pagans and original infidels to the Yezidis and 
instructs Muslims to treat them on that basis.

The fatwā categorically rejects any views that link Yezidism to Islam or that 
associate the origins of Yezidi religion and beliefs with Islam. In this context, 
the fatwā notes that some contemporary studies suggest that the Yezidis have 
an Islamic origin. It states, however, that this view has not been substantiated 
by sound evidence 285.

Further, the fatwā offers an example by comparing the Yezidis to the 
Rafidites, noting that the Rafidites claim to be Muslims, profess their creed, 
despite their practice of some principles that are inconsistent with Islam. 
The fatwā observes that, accordingly the Rafidites are considered apostates. 

284	 See the whole text of fatwā in Appendix number (7).
285	 Ibid. 
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Regarding to the Yezidis it emphasizes that unlike the Rafidites, the Yezidis 
are entirely outside Islam and do not profess its creed. Rather, they assert 
adherence to an ancient, distinct religion 286.

The text of fatwā further clarifies that Yezidism has no connection to Islam, 
stating that:

 The fact that the Yezidis perform some rituals similar to those of 
Muslims, but this matter does not affect the ruling on them, since many 
al-milal wa-al-niḥal (sects and communities) – whether of divine or 
earthly origin – have rituals resembling those of Muslims. This does 
not lead us to attribute apostasy to them 287.

In conclusion, the fatwā delivers the Islamic legal ruling regarding the Yezidis, 
stating:

Therefore, we hold that the rulings pertaining to original disbelievers, 
as set forth in their respective sources in the jurisprudential books, 
should be applied to this pagan sect. And God knows best 288.

Beneath the fatwā appears the Islamic State’s stamp and declaration, noting 
that it was issued by the head of the Dīwān al-Buḥūṯ wa-al-Iftāʾ 289.

In short, the fatwā classifies the Yezidis as entirely outside the fold of 
Islam, rejecting any connection between Yezidism and Islam, and noting that 
superficial similarities in rituals do not alter their status. It categorizes them 
as original infidels and pagans, thereby mandating the application of Islamic 
rulings pertaining to pagans and disbelievers to them.

286	 Ibid.
287	 Ibid.
288	 Ibid.
289	 Ibid.
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3.4	 The Fatwā by the Commission of Research and 
Fatwās, October 2014

In October 2014, ISIS’s “Commission of Research and Fatwās” (Dīwān al‑Buḥūth 
wa‑l‑Iftā’) published a fatwā concerning captured women and enslavement. 
The fatwā was issued as a booklet entitled Suʾāl wa-ǧawāb fī al‑sabī wa‑l‑riqāb 
(“Question and Answer on Captivity and Slaves”). It consists of a cover and five 
numbered pages and contains answers to 32 questions. The fatwā addresses only 
female sex slaves and instructs ISIS jihadists on when and how they may rape 
captured women and girls 290. For example, the first question reads:

s1 [question]: What is Captivity?
ǧ1 [answer]: The Captivity is what Muslims took of the women of the 
People of War 291.

Although the fatwā does not explicitly mention the Yezidi people by name, 
it designates the areas inhabited by Yezidis, particularly the Sinjar region, as 
Dar al‑Harb (Land of War) and the Yezidis as the People of War. Following 
the capture of thousands of Yezidi women, girls, and children, ISIS jihadists 
treated them in accordance with the instructions provided in this fatwā. 
They systematically distributed Yezidi women and girls among their fighters, 
enslaved them, and engaged in their sale and purchase. Furthermore, another 
question and answer in the fatwā explicitly sanctioned the buying and selling 
of all captured women and girls.

s6: Is it permissible to sell al-sabīyah [captured women or girls]?
ǧ1: It is permissible to sell, buy and donated al-Sabāyā [plural form, 
captured women or girls] and enslaved, as they are pure money, can 
deal with – without destructive or damages 292.

290	 For the whole text of this booklet, see: Appendix number (9). Also see: https://drive.google.
com/file/d/0BytTI1JvfBuyTTVQNkppcC1EVWs/view?pli=1

291	 For the whole text of this booklet, see: Appendix number (9), p.1. 
292	 For the whole text of this booklet, see: Appendix number (9), p.1. 

http://www.independent.co.uk/news/world/middle-east/seized-isis-documents-outline-rules-for-enslaving-and-raping-captured-women-a6788566.html
http://www.independent.co.uk/news/world/middle-east/seized-isis-documents-outline-rules-for-enslaving-and-raping-captured-women-a6788566.html
https://drive.google.com/file/d/0BytTI1JvfBuyTTVQNkppcC1EVWs/view?pli=1
https://drive.google.com/file/d/0BytTI1JvfBuyTTVQNkppcC1EVWs/view?pli=1
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3.5	 The Fatwā of ISIS muftī, Šifāʾ ʿAlī Bašīr  
al-Nʿmma nicknamed Abū ʿAbd-Allāh al-Bārī

Šifāʾ ʿAlī Bašīr al-Nʿmma 293, also known as Abū ʿAbd-Allāh al-Bārī, served as 
the Imam and Ḥaṭīb of the al-Šahīd Māzin Mosque and as Director of the al-
Yaqīn Center in Mosul 294. He also delivered sermons at the al-Muftī Mosque in 
Mosul, which was reportedly affiliated with the ISIS office of ʾIftāʾ 295. Prior to 
joining ISIS, he was a member of the “Muslim Scholars Association – Hayʾat 
al-ʿUlamāʾ al-Muslimīn 296.”

Šifāʾ ʿAlī Bašīr al-Nʿmma studied Islamic law and dogma and graduated from 
the Islamic University of Madinah in Saudi Arabia in 1984 297. He subsequently 
issued numerous fatwās 298 and became one of the most prominent early leaders 
of ISIS 299, serving as its Muftī 300. In addition, he held the position of president 
of the Šarīʿa Court affiliated with the Judiciary and Ombudsman Dīwān in 
Mosul 301.

On January 16, 2020, he was apprehended by a regiment of the Iraqi police 
in Mosul 302. According to Mosul court investigations and media reports, he 
admitted in his confessions to being responsible for issuing numerous special 
fatwās during ISIS’s rule 303.

293	 Šifāʾ ibn ʿAlī Bašīr ibn Muḥammad Ǧarǧīs ibn Muḥammad ibn H̱alaf ibn Ḥamza ibn 
Muḥammad ibn Nʿmmat-llah. He is from one of the most famous Islamic religious family 
in Mosul. In 2007, he traveled to Mecca to perform the Umra. Also, in the same year, he 
traveled to Mecca to perform the Ḥajj-pilgrimage. al-Marǧaʿ (Report: 18.01.2020). al-Ṣabāḥ 
al-ʿArabī (Report on 22.01.2020).

294	 Mawāzīn Nīuz (Report: 22.01.2020). al-Ṣabāḥal-ʿArabī (Report: 22.01.2020).
295	 Mawāzīn Nīuz (Report: 22.01.2020). al-Ṣabāḥal-ʿArabī (Report: 22.01.2020). al-Marǧaʿ 

(Report: 18.01.2020). 
296	 al-Marǧaʿ (Report: 18.01.2020).
297	 Mawāzīn Nīuz (Report: 22.01.2020). al-Quds al-ʿArabī (22.01.2020).
298	 Mawāzīn Nīuz (Report: 22.01.2020). al-Quds al-ʿArabī (22.01.2020).
299	 Mawāzīn Nīuz (Report: 22.01.2020). al-Quds al-ʿArabī (22.01.2020).
300	 al-Marǧaʿ (Report: 18.01.2020).
301	 Al-Ṣabāḥal-ʿArabī (Report on 22.01.2020).
302	 Mawāzīn Nīuz (Report: 22.01.2020). al-Quds al-ʿArabī (22.01.2020).
303	 Mawāzīn Nīuz (Report: 22.01.2020). al-Quds al-ʿArabī (22.01.2020).
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Although I am not able to obtain an original copy of the fatwās issued by 
Šifāʾ ʿAlī Bašīr al-Nʿmma, according to his confessions to the investigating judge 
in Nineveh (Mosul), he also issued fatwās against the Yezidis 304. He [Šifāʾ ʿAlī 
Bašīr al-Nʿmma] says:

“[…] I have issued other fatwās concerning to the Sabāyā (captured 
women and girls) of Yezidis. In which [I] give permission to the 
members of ISIS to take them (Yezidi women and girls) as Sabāyā for 
themselves, sold them, and to kill the Yezidi men 305 […].”

3.6	 The Fatwā of ISIS Corporation of Research  
and Fatwās/ Wīlāyat Raqqa Center

This fatwā 306, numbered 29, was issued by the ISIS Center for Fatwās, called 
the “Corporation of Research and Fatwās/Wilāyat Raqqa,” in Syria 307. The 
full text of this fatwā is only about 20 words and is written in Arabic. In the 
upper right corner of the fatwā, there is the ISIS logo; in the center, the name 
of the ISIS Center for Fatwās; and in the left corner, the location along with 
the phrase “Center for Fatwās.” Directly beneath this is the phrase “Rulings on 
Slavery and the Slave (Aḥkām al-Riq wa-al-ʿAbīd)” enclosed in parentheses. 
In the lower left corner, there is the ISIS stamp. The text of this fatwā begins 
with the question:

(29) What is the rule of “Saby Nisāʾ al-Nuṣayriyyah wa-l-Kuffār” 
[regarding the] capturing women of Christians and Unbelievers? 308

304	 Mawāzīn Nīuz (Report: 22.01.2020). al-Quds al-ʿArabī (22.01.2020).
305	 Mawāzīn Nīuz (Report: 22.01.2020). al-Ṣabāḥ al-ʿArabī (Report on 22.01.2020). al-Quds 

al-ʿArabī (22.01.2020).
306	 See the text of this fatwā in appendix (10).
307	 Al-Tamimi (September 25, 2015). Al-Tamimi (December 4, 2015). See the text of this fatwā 

in appendix (10).
308	 See the text of this fatwā in appendix (10).

http://www.independent.co.uk/news/world/middle-east/seized-isis-documents-outline-rules-for-enslaving-and-raping-captured-women-a6788566.html
http://www.independent.co.uk/news/world/middle-east/seized-isis-documents-outline-rules-for-enslaving-and-raping-captured-women-a6788566.html
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Although the question does not refer to Yezidis by name, the answer does, as 
follows. 

Answer: It is allowed to take as al-saby women from all of the following:
– al-Nuṣayrīyyn [means Christians]
– Disbelievers who have no allegiance pact
– Yezidis
– Shi’a
– Those who are not people of the Book 309

Accordingly, this fatwā legitimizes the capture of Yezidi women and girls by 
ISIS.

309	 See the text of this fatwā in appendix (10).
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4	 Islamic Sexual Enslavement 	
of Yezidis

Throughout history and into the modern era, the Yezidis have been subjected to 
continuous persecution and genocidal campaigns in the name of Islam and its 
legitimization. Despite the collateral objectives and privileges that sometimes 
accompanied these campaigns, the targeting of the Yezidis throughout history 
and culminating in the genocide perpetrated against them by the Islamic State 
in 2014, clearly demonstrates that the primary aim was to destroy their distinct 
religious identity. This objective manifested in attempts to erase Yezidism and 
eradicate their beliefs entirely, whether by forcibly converting them to Islam 
or by killing and eliminating them altogether.

These policies and actions included the killing of Yezidi men, the en
slavement of their women, the looting of their property, forced conversions, 
and the destruction of their material and cultural heritage, including their 
shrines and holy places of worship, along with a host of other egregious vio
lations and atrocities.

Throughout history, and across all campaigns targeting the Yezidis in the 
name of Islam, the enslavement of Yezidi women and their sale in Islamic slave 
markets has been a fundamental characteristic, and often a primary motivation 
for many Muslims to participate in these campaigns under the banner of jihad, 
primarily to acquire spoils of war, especially captive women. This is what has 
occurred historically and what the Islamic State has demonstrated in modern 
times.
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4.1	 The Islamic Justification for the Enslavement  
of the Yezidis

The Islamic ideology of enslaving Yezidi women, girls, and children has 
historical roots grounded in Islamic religious principles. Almost all historical 
Islamic fatwās issued against the Yezidis not only granted legitimacy to Muslim 
troops, rulers, leaders, and governors to enslave Yezidi women and children 
and sell them in Islamic slave markets 310, but in some cases even allowed 
Muslim troops to take young Yezidi men for sexual purposes 311.

Similarly, ISIS, through its official fatwās and publications, emphasized 
that Yezidi women should be captured, enslaved, and distributed among ISIS 
jihadists. It justified this position by relying on Islamic šarīʿa, interpretations 
of Qurʾānic verses, the Prophet’s narratives (ḥadīṯ), and the writings of well-
known and authoritative Islamic scholars and sources 312. For instance, ISIS’s 
chief theologian and ideologue, Turkī al-Bin ʿAlī, stressed:

One should remember that enslaving the families of the [nonbelievers] 
and taking their women as concubines is a firmly established aspect 
of Shari’a, that if one were to deny or mock, he would be denying or 
mocking the verses of the Qur’an and the narrations of the Prophet 313.

Articles in ISIS’s English-language online magazine Dabiq not only admit to 
the selling of Yezidi women for sexual slavery but also justify it according to 
the theological rulings of early Islam 314. ISIS has publicly acknowledged this 
practice, stating in Dabiq that, unlike Jews or Christians 315, there is no room 

310	 For more details see Part One of this study.
311	 Dankoff 1991: 173.
312	 For more details see Part One of this study.
313	 Quoted in Nicolaus and Yuce (June 2017): 202.
314	 Spencer (October 13, 2014).
315	 In the 7th century, when the Muslim troops invaded Iraq, Syria, and Persia, they applied on 

the indigenous religious groups who considered the People of the Book, the Islamic religious 
provisions, which were conversion, pay the jizyah or face war, (Spencer 2018: 52–57).
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for ǧizzyah (poll tax) 316. Accordingly, ISIS considers captured Yezidi women 
and girls to be spoils of war and systematically forces them into slavery 317.

The Qur’an allows this practice. It states that in addition to wives, “two, 
three, or four,” Muslim men may also enjoy the “captives of the right hand 318 
– Mulk al-yamīn.” Moreover, ISIS maintains that it is permissible to buy, sell, 
or give away female captives and slaves as gifts, since they are regarded merely 
as property that can be disposed of 319.

The ultimatum given by ISIS to Yezidi captives was to convert to Islam 
or die. They were not considered “People of the Book,” as mentioned in the 
Qur’an, and therefore were not afforded any protections such as the option to 
leave or to pay a tax (ǧizzyah – ransom) 320.

Further, during the 2014 ISIS invasion, many statements issued by ISIS 
ideologues sought to justify these acts of enslavement based on interpretations 
of Islamic texts and the opinions of Muslim jurists who had written extensively 
on slavery in earlier periods of Islamic history 321. Likewise, ISIS jihadists 
emphasized that the enslavement of Yezidis was consistent with their 
interpretation of Islamic principles.

For example, an ISIS jihadist who raped a 12-year-old Yezidi girl explained 
that before he raped her,

… what he was about to do was not a sin. Because the preteen girl practiced 
a religion other than Islam, the Qur’an not only gave him the right to rape 
her 322 — it condoned and encouraged it, he insisted 323.

316	 Dabiq – Dābiq (Dhul Hijjah 1435/ October 2014): 4/15. Also see, Petrou 2019: 295. Nicolaus 
and Yuce (June 2017): 203. 

317	 The Global Justice Center (December 17, 2015): 2. Gerges 2017: 30–31. Ghandour 2019: 
37. Spencer 2018: 365.

318	 Spencer 2018: 365.
319	 The Global Justice Center (December 17, 2015): 2. Gerges 2017: 31.
320	 USCIRF, Annual Report (2015): 97. Petrou2019: 295.
321	 Freamon 2019: 3. Nicolaus and Yuce (June 2017): 202.
322	 For details about slavery in the Qurʾan, see, Freamon 2019: 122–139. Nicolaus and Yuce 

(June 2017): 202–206.
323	 Lima (August 13, 2015): The New York Times.
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Moreover, when the girl asked the jihadist to stop raping her because it hurt, 
he continued and told her that:

According to Islam he is allowed to rape an unbeliever. [The Yezidi girl 
said] …that by raping me, he is drawing closer to God 324

Also, Ǧalīlā, a 30-year-old Yezidi survivor from Koço, stated that when ISIS 
jihadists captured them in the village of Qinē in the Sinjar region, they admitted 
that they would convert them to Islam by raping them or by forcing them into 
marriage. Ǧalīlā said:

They [ISIS jihadists] told us, “Do not be afraid. We will do nothing to 
you. We only will get you married and make you pure.” 325 Then one of 
them sat on a tanaka [box] and read words from the Qur’an to us in 
Arabic, and filmed us. 326

Similarly, Naʿīmā, a 35-year-old Yezidi woman and survivor from Ṣōlaġ, stated 
that when she was sold in Deyr al-Zor, Syria, her jihadist buyer, called Abū 
Fāris, told her that by raping her, she would be converted to Islam 327. She said:

In the evening, he told me: “Go, wash yourself.” He tried too much but I 
did not go. At that night, he did not let me to sleep, and he did not sleep 
too. He told me: “You will not be converted to Islam until I rape you.” 328

324	 These words are narrated by a Yezidi girl, who was captured by ISIS for 11 months, in an 
interview for The New York Times. For more details see ibid.

325	 According to Islamic Shar’ia law, there are clear principles for Muslims who engage in sexual 
intercourse with or marry a non-Muslim. For Muslim men it is possible to marry women 
who are “People of Book,” such as Christians and Jews. She can keep her religion. (Qurʾān 
sūrat al-Māʼidah, verse 4). However, when a Muslim man marries a mušrika (polytheist 
woman), she must convert to Islam. (Sūrat Al-Baqarah, verse 221).

326	 Interview with Ǧalīlā (in Qādīyā Camp on 03.07.2016).
327	 Interview with Naʿīmā (in Šāriyā Camp in September 2016).
328	 Ibid.
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Islam is a proselytizing religion, and within its historical framework, slavery 
was often regarded as an avenue for the conversion of non-believers 329. 
Consequently, one of the master’s perceived religious duties was to provide 
instruction in Islam to his female slave or concubine 330. ISIS jihadists, as well 
as some local Sunni collaborators who enslaved Yezidi women, portrayed 
themselves as devout Muslim men. Many reportedly performed prayers be
fore or after committing acts of sexual violence 331. In numerous cases 332, per
petrators rationalized their crimes by claiming that they were “saving the vic
tim’s soul by making her Muslim through sex rather than through her voluntary 
conversion 333.”

The systematic capture and coercion of Yezidi women and girls into sexual 
slavery or forced marriage constituted a central component of ISIS’s broader 
strategy to subjugate, convert, and ultimately annihilate the Yezidi community 
as both a religious and social group 334.

A report by Amnesty International 335 corroborates these practices, docu
menting that Yezidi women and girls, some as young as twelve, were separated 
from their parents and older relatives and compelled to marry ISIS jihdists and 
their supporters 336. The report further notes that many victims were subjected 
to torture, rape, and other forms of sexual violence, and were simultaneously 
pressured to convert to Islam 337.

One survivor, Ḥalīma, a 23-year-old Yezidi woman from Ḥātmīyyah, was 
captured on August 3, 2014, and released on May 3, 2015. During her captivity, 
she was sold seven times among ISIS jihadists. Her testimony reveals that 
forced marriage was employed as a mechanism of religious conversion, serving 

329	 Nicolaus and Yuce (June 2017): 204.
330	 Ibid., 204.
331	 Ibid., 204.
332	 As evidence for such cases, I have addressed some testimonies of Yezidi female survivors in 

this study.
333	 Nicolaus and Yuce (June 2017): 204.
334	 The Global Justice Center (December 17, 2015): 12.
335	 Amnesty International Ltd 2014: 4.
336	 Ibid., 4.
337	 Ibid., 4. Also, see, Nicolaus and Yuce (June 2017): 204. Murad mit Krajeski 2017: 167.
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the dual purpose of domination and Islamization of Yezidi women and girls. 
In part of her testimony, she describes:

In Syria […] they [ISIS jihadists] came among us, making fun of us, 
laughing at us, and they said, “We have bought you. You will read our 
Qur’an. You will convert to Islam. And every one of you who does not 
convert, we will hit you and take your children.” They cursed our religion, 
and said such things as, “Tāwsī-Malak is nothing.” They gave each of us to 
one of them by force […]. They told me, “Read the Qur’an. We will forcibly 
get you married.” They took my daughter from me for two days. And they 
told me, “You have to get married, or you will never see yourdaughter 
again.” Because of this threat to my daughter, I told them would be no 
problem. I would marry them 338 […].

In addition to the religious rationale for captivity within certain interpretations 
of Islam, financial and biological incentives also played a significant role in 
motivating Muslim jihadists to abduct non-Muslim women and girls.

While the Islamic State repeatedly asserted that its actions against the Yezidis 
were consistent with Islamic principles, the broader Muslim community did 
not issue a clear condemnation of these genocidal practices. An open letter, 
signed by more than 120 Muslim scholars on September 24, 2014, affirmed 
that slavery had been universally abolished 339. However, beyond this statement, 
there were few, if any, public demonstrations or statements denouncing ISIS or 
expressing solidarity with the Yezidi victims. By contrast, Muslim communities 
worldwide mobilized rapidly in response to the publication of cartoons 
depicting the Prophet Muhammad by the French “Charlie Hebdo” magazine, 
highlighting a notable disparity in reactions. 

338	 Interview with Ḥalīma (in Qādīyā Camp on 03.07.2016).
339	 Nicolaus and Yuce (June 2017): 201–202.
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4.2	 Yezidi Captives in Islamic Slavery and Slave 
Markets (Sūq al-Sabāyā)

Historically, and continuing into the present, slavery, particularly the 
enslavement of girls and women (sabāyā), has been a persistent practice within 
certain Islamic communities 340. The enslavement and sale of non-Muslims in 
Islamic slave markets is explicitly sanctioned in numerous fatwās 341, as noted 
above. In historical Islamic states, and notably during the period of ISIS from 
2014 onwards, a legal framework existed for the establishment of slave markets 
(Sūq al-Sabāyā), which regulated the processes of distribution, purchase, and 
sale of slaves within the Islamic community.

4.3	 Historical Background of Yezidi Captivity  
in Islamic Slavery and Slave Markets

The captivity, enslavement, and sale of Yezidi women and children represent 
some of the most well-documented and tragic aspects of Islamic campaigns 
against the Yezidis. According to available sources, one of the earliest recorded 
campaigns occurred in 841, when the Muslim army under the Abbasid 
commander Itākh attacked the Yezidis 342, who were then referred to as al-
Dāsinīyah. During this campaign, Itākh’s troops captured Yezidi women from 
their villages in the Dāsin Mountain region 343.

Yezidi women and children continued to be captured, enslaved, and sold 
repeatedly by Muslims throughout the Ottoman era, from the 16th century 
until the empire’s collapse in 1918. These acts were frequently sanctioned by 

340	 Seedat 2016: 29–35. Erdem 1996: 1–66. Hutson (Spring 2002): 49–67. Lovejoy 1988: 245–
266. Zilfi 2010: 100–106. Salau 2009: 91–97. Freamon 2019: 88–302. Also see: Part One and 
this Part of this study.

341	 For example, such those fatwās see Part One of this study.
342	 Ibn al-Aṯīr 1987: 6/57–58.
343	 In the 12th century, Yāqūt al-Ḥamawī mentions that the al-Dāsinīyah was one of the Kurdish 

sects which inhabited an area north of Mosul and east of the Tigris. (al-Ḥamawī 1956: 
2/432).
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official Islamic fatwās, as discussed in Part One of this study. In the mid-16th 
century, the Grand Mufti of Istanbul (Šayẖ al-Islām), Abū l-Su’ūd, issued a 
fatwā authorizing Sultan Sulaymān al-Qānūnī and his military to capture Yezidi 
women and children 344, a practice Ottoman soldiers carried out following their 
military victories.

The enslavement of Yezidis was not limited to the Ottoman forces. The Safavid 
Empire, a Shiite Islamic state to the east, also conducted campaigns against the 
Yezidis. In 1632, Shah ʿAbbās dispatched a military expedition to Sinjar (Shingal), 
resulting in the capture of numerous Yezidi women and children 345.

Evliyā Çelebi reports that in 1640 346, the Ottoman commander Melek 
Ahmed Pasha mobilized a force of 80,000 fighters from Diyarbakir and 
surrounding areas to attack the Yezidis in Sinjar Mountain 347. During this 
campaign, Melek Ahmed Pasha enslaved more than 1,800 Yezidi women, 
girls, and children, distributing them as concubines and servants among his 
troops 348. Çelebī provides detailed accounts of the allocation of Yezidi captives, 
illustrating the systematic nature of their enslavement and the centrality of this 
practice to the military campaigns of the period. He writes:

[…] Certainly, each tent got five or ten lovely lads and lasses and other 
captives. 349

Evliyā Çelebī also describes the manner in which these Yezidis were transported 350. 
He writes that Melek Ahmed Pasha and his troops chained all the Yezidi captives 
together and brought them to Diyarbakir and its slave market 351.

344	 For very more details about Abū l-Su’ūd’s fatwā see Part One of this study.
345	 Farḥān and Šammo 2009: 37.
346	 Dankoff 1991: 173.
347	 Evliyā Çelebī 2002: 6/82.
348	 Evliyā Çelebī 2001: 4/51. 
349	 Ibid., 4/51. Dankoff 1991: 173.
350	 Evliyā Çelebī 2002: 6/82.
351	 Ibid., 6/82.
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In the mid-17th century, the Yezidi prince Mīrza Beg al-Dāsinī 352 was 
appointed to the rank of Pasha and installed as the governor of Mosul by the 
Ottomans 353. This post was granted in recognition of his meritorious service 
as a sipāhī during the Ottoman campaign against the Qizilbaš 354. However, 
the Ottoman authorities later accused him of mismanagement 355 in Mosul and 
removed him from office in 1651. According to al-ʿUmarī, al-Dāsinī held the 
position during the years 1650–1651 356.

Whatever the reasons, in the spring of 1651, Mīrza Beg al-Dāsinī, 
accompanied by 40–50 of his men, traveled to Constantinople to petition the 
central authority for his reinstatement, as well as that of other local Begs in 
Mosul 357. He met with officials in an effort to secure an audience with the 
Sultan, but his efforts were unsuccessful 358.

Therefore, Mīrza Beg al-Dāsinī then turned back towards Mosul 359. The 
Ottoman authorities, however, were keenly aware of his disappointment and 
anger 360, fearing that he might rise against them 361. They were particularly 
concerned that he would join Ḥasan Agha 362, the Abaza Emir in the Erzurum 

352	 Evliyā Çelebi describes Mīrza Beg al-Dāsinī as one of the great princes ruling Yezidis in 
Duhok and Mosul. He had 10,000 combatants. (Evliyā Çelebī 2001: 5/3). Similarly, Kâtip 
Çelebi states that he was one of the most famous beys at that time. (Çelebi 2016: 2/1043.). 
Also, according to Naīmā Muṣṭafā Efendi, Mīrza Beg al-Dāsinī was a brave warrior who 
killed many Qizilbaš on that campaign. (Naīmā 2007: 3/1315.)

353	 Ibid., 3/1315. al-ʿUmarī 1955: 74.
354	 Naīmā 2007: 3/1315. Also see Usta 2011: 99–100.
355	 There were two main causes which pushed the Ottoman authority to remove Mīrza Beg 

al-Dāsinī from his post in Mosul was financial aim. According to the Ottoman documents 
of that time Mīrza Beg paid (16 x100,000) Akçeas taxes to Istanbul. But the Agha Baktashi 
in Istanbul plundered the money, and it did not arrive to the Sultan’s treasury. (Naīmā 2007: 
3/1395). And the second reason was due to the local Muslim opposition to the Yezidi prince 
in his position. Farḥān and Šammo 2009: 39.

356	 al-ʿUmarī 1955: 74. Naīmā 2007: 3/1315
357	 Naīmā 2007: 3/1315. Çelebi 2016: 2/1043.
358	 Naīmā 2007: 3/1315.
359	 Ibid., 3/1316
360	 Çelebi 2016: 2/1043.
361	 Naīmā 2007: 3/1316
362	 Çelebi 2016: 2/1043.
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region of eastern Anatolia, who had been in constant rebellion between 1622 
and 1659 363. Determined to prevent this, the Ottomans resolved to eliminate 
Mīrza Beg al-Dāsinī 364.

According to Kātip Çelebi, Mīrza Beg al-Dāsinī and his companions 
halted for the night in a field at Lefke, near Aski-Shahir in the province of 
Bilecik, southeast of Constantinople 365. As evening fell, they removed their 
horses’ saddles in preparation for rest 366. Ottoman forces under Šāh Sulaymān 
Muṣṭafā 367 launched a surprise attack on the encampment 368. Mīrza Beg al-
Dāsinī fought fiercely 369, reportedly killing many Ottoman soldiers, including 
Šāh Sulaymān Muṣṭafā himself, as noted by both Naīmā and Kātip Çelebi 370. 
Nevertheless, all of his men were eventually killed 371.

Mīrza Beg al-Dāsinī surrendered when his horse became mired in a 
swamp 372. He was arrested and placed under escort for Constantinople 373. 
However, near Maltapa, close to the city, an order arrived for his execution 374. 
Evliyā Çelebī provides a differing account of the final moments of Mīrza Beg 
al-Dāsinī’s life 375.

363	 Naīmā 2007: 4/1819. Çelebi 2016: 2/601–602.
364	 Çelebi 2016: 2/1043.
365	 Ibid., 2/1043.
366	 Ibid., 2/1043.
367	 According to Naīmā, Šāh Sulaymān Muṣṭafā was an Ottoman official. He was in Baghdad 

during the campaign against the Qizilbaš, and the Yezidi prince Mīrza Beg al-Dāsinī knew 
him. When they were in Lefke, before the fighting, Mīrza Beg al-Dāsinī wanted to avoid 
the fight. He reminded Šāh Sulaymān Muṣṭafā that he has helped him when they were in 
Baghdad. Mīrza Beg al-Dāsinī also was wondering why Šāh Sulaymān would fight him 
now? Šāh Sulaymān Muṣṭafā responded that he had an order form the supreme authority 
in Istanbul to fight him. (Naīmā 2007: 3/1317)

368	 Çelebi 2016: 2/1043.
369	 Ibid., 2/1043.
370	 Naīmā 2007: 3/1317. Çelebi 2016: 2/1043.
371	 Naīmā 2007: 3/1317. 
372	 Ibid., 3/1317. Çelebi 2016: 2/1043.
373	 Ibid., 3/1317. 2/1043.
374	 Ibid., 3/1317. 2/1043.
375	 See: Çelebī 1999: 3/159–163.
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After the killing of Mīrza Beg al-Dāsinī, the Yezidis continued to resist 
Ottoman rule and refused to pay taxes 376. In response, Sultan Muḥammad 
IV ordered a punitive campaign against them 377, assembling a large military 
force from Van and Diyarbakir to march into Yezidi territories. During this 
campaign, many Yezidis were killed in the mid-17th century 378.

The brief period of amicable relations between the Yezidis and the Ottoman 
authorities in the early second half of the 17th century thus came to an end. 
The Yezidis became a source of Ottoman resentment and were increasingly 
marginalized. The term “Yezidi” itself acquired a derogatory connotation 
among Ottoman officials, and accusations of being Yezidi were often used as 
a pretext to destroy Kurdish settlements, kill men, and enslave women and 
children 379.

In 1715, Ḥasan Pasha, the Ottoman governor of Baghdad, led a military 
expedition against the Yezidis in Sinjar 380. This campaign was among the 
most devastating Ottoman assaults on the Yezidis during the 18th century 381, 
resulting in widespread killings, plunder of the Sinjar region 382, and the capture 
of a significant number of Yezidi women, girls, and children 383. As Yāsīn al-
ʿUmarī recounts:

[… the military of Ḥasan Pasha] spoiled from them [Yezidis] a good 
booty, possessed their sheep and captured their children and women 
[…]. 384

376	 Farḥān and Šammo 2009: 39–40.
377	 Ibid., 40.
378	 Ibid., 40.
379	 Ibid., 40.
380	 al-Mawṣilī 1968: 177. al-Swaydī 1962: 1/65. al-ʿAzzāwī 1935: 115–118.
381	 Farḥān and Šammo 2009: 43.
382	 al-Mawṣilī 1968: 177.
383	 al-Swaydī 1962: 1/61. al-ʿAzzāwī 1935: 117. Farḥān and Šammo 2009: 44–45.
384	 al-ʿAzzāwī 1935: 117–118. Farḥān and Šammo 2009: 45.
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Concerning the Ottoman assault on the Yezidis during this campaign, the 
18th-century Iraqi author ʿAbd al-Raḥmān al-Swaydī wrote:

[… as a result of this campaign] the Muslims got the revenge, captured 
of women and children […], and sold their [Yezidi] women, girls 
andenslaved them […]. 385

In 1752, Silemān Pasha, famously known as Abū Laylā, the Ottoman governor 
of Baghdad, launched yet another military campaign against the Yezidis 386. 
Like previous campaigns, one of its defining features was the captivity and 
enslavement of Yezidi women, girls, and children. According to some sources, 
the number of captives during this campaign was exceptionally high. Rasūl 
al-Karkūklī, who died in 1824, records that Silemān Pasha’s troops captured 
women and children 387. Similarly, Yāsīn H̱ayrullāh al-ʿUmarī, a Mawṣilī Iraqi 
author who died around 1816, notes that Silemān Pasha’s forces seized their 
women and children 388. Most of the captives were reportedly from Sinjar 389.

Ottoman forces, supported by Arab clans in Mosul, such as al-ʿUbayd, Albu 
Ḥamdān, and Ṭayy, also captured numerous Yezidi women and children during 
a military campaign in the Sheikhan (Šayẖān) region in 1798 390.

The campaigns against the Yezidis continued into the nineteenth century. 
In 1809, Silemān Pasha al-ṣaġīr, the Ottoman governor of Baghdad, led 
a campaign in Sinjar, during which many Yezidi women were again taken 
captive, as noted by Rasūl al-Karkūklī 391.

In the summer of 1837, Ḥāfiẓ Pasha conducted another campaign against 
the Yezidis 392. Sources report that his troops captured thousands of Yezidi 

385	 al-Swaydī 1962: 1/61.
386	 al-Mawṣilī 1968: 183. al-ʿAzzāwī 1935: 118. Farḥān and Šammo 2009: 45.
387	 al-Karkūklī (no date): 125.
388	 al-Mawṣilī 1968: 183.
389	 Farḥān and Šammo 2009: 49.
390	 al-ʿAzzāwī 1935:126. Farḥān and Šammo 2009: 59.
391	 al-Karkūklī (no date): 245.
392	 Forbes 1839: 415. Parry 1895: 358. Farḥān and Šammo 2009: 98.
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women and girls, whom they transported to Mosul and surrounding areas 
for sale 393. Guest notes that some of the captives were sold in the Mardin slave 
market for prices ranging from $4.50 to $30 394.

A German eyewitness, Helmuth Karl Bernhard von Moltke 395, who visited 
Ǧazīrat ibn ʿUmar in May 1838, documented the atrocities committed by the 
Ottoman army during Rašīd Pasha’s campaign. Moltke reported that Yezidi 
women and children were captured and enslaved in the region, which is part 
of present-day southeastern Turkey. He wrote that:

[…] after the conquest here [Ǧazīrat ibn ʿumar] was terribly destroyed, 
almost all the men were cut down, the women and children carried away 
in slavery, because they were Yezidis or devil worshippers […]. 396

Likewise, Elisée Reclus confirms that Yezidi women in Sinjar were sold into 
slavery in 1838 397. He further notes that the autonomous Yezidis of Sinjar were 
nearly exterminated that same year, when those who had sought refuge in the 
caves were asphyxiated by smoke from fires 398 deliberately set by their attackers. 
Since that time, no Yezidi community has maintained political independence 399.

In 1844, under the leadership of Badr-ẖān Beg, the Kurdish prince of 
Botān 400, Yezidi children of both sexes were captured and sold in the principal 
towns of the region 401. A year later, the Ottoman mayor of Mosul, Muḥammad 
Pasha Krdīlī Oġlo, carried out a similar campaign against the Sinjar Yezidis, 
targeting the captivity of both women and children 402.

393	 Farḥān and Šammo 2009: 99.
394	 Guest 1987: 71.
395	 Helmuth Karl Bernhard von Moltke was the general staff and an engineer officer from Persia. 

He was on a tactical assignment to help the troops of ḤāfẓPaša in 1838. Guest 1987: 72.
396	 Moltke 1979: 237.
397	 Reclus 1876: Vol. IX.178.
398	 Ibid., 178
399	 Ibid., 178
400	 Badger 1852: 133; Von Oppenheim 1900: 152; Lescot 2007: 221.
401	 Layard 1867: 181.
402	 Farḥān and Šammo 2009:104.
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The enslavement, captivity, and sexual abuse of Yezidi women and girls 
by Ottoman forces persisted over the decades. During the Ottoman attempts 
at forced conversion between 1890 and 1893, the British traveler E. A. Wallis 
Budge, an eyewitness, reported that a large contingent of soldiers was sent 
under the command of Ayūb Beg to Sinjar. Budge described in detail the brutal 
actions of these troops toward the local population. He wrote:

They [Ayūb Beg’s soldiers] waited until the men [Yezidi men in Sinjar] 
had gone to look after their flocks down in the plain, and then they went 
to the houses and raped the little girls […]. 403

During the 1892–1893 campaign of Farīqʿ Umar Wahbī, Ottoman forces 
under his son ʿAṣm Beg captured Yezidi women and children in the Sheikhan 
region 404. Farīqʿ Umar Wahbī ordered the Yezidis to convert to Islam or face 
death 405. His son commanded the soldiers to kill the men and take women 
and girls as captives for marriage, resulting in the deaths of approximately five 
hundred men. Many Yezidis, including Mīrzā Beg of a prominent civil chief 
family, converted to Islam out of fear, leading to a significant decline in the 
Yezidi population 406.

According to Parry, who visited the region in 1892, Yezidi men in the villages 
of Baʿšīqa and Baḥzānē who refused conversion were killed, while women and 
girls were captured 407. He further reports that Osman Pasha, commanding 
Ottoman forces in the area, learned that some girls were hiding in olive groves 
and ordered the area set on fire, killing them all 408. In one instance, a young 
pregnant girl who had fled to a Syrian church was discovered and killed by the 
soldiers within the sanctuary 409.

403	 Budge 1920: 216.
404	 Farḥān and Šammo 2009: 121.
405	 Parry 1895: 257.
406	 Von Oppenheim 1900: 153; Parry 1895: 254–257; Sachau 1900: 131; Joseph 1919: 208–209.
407	 For more about this case, see Parry 1895: 259.
408	 Parry 1895: 259.
409	 Parry 1895: 259.
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4.4	 Yezidi Captives in ISIS’s System of Slavery and 
Slave Markets

ISIS jihadists had premeditated the invasion of Sinjar and the systematic 
targeting of the Yezidi population prior to their attack on the region on August 3, 
2014. Muḥammad Rašīd Sahab Muṣliḥ 410 (alias Abū Humām al-Sharʿī) was a 
prominent ISIS commander involved in this invasion. He abducted Yezidi 
women under the justification of Islamic sabāyā concept, in accordance with 
ISIS ideological interpretations, with the explicit aim of capturing and trading 
women and girls alongside other ISIS operatives 411.

Abū Humām al-Sharʿi was subsequently interviewed on Al-Iraqia TV 
channel in the presence of one of the Yezidi women he had received as a reward 
for his participation in jihadist activities, who had been enslaved for seventy-
seven days 412. During the interview, he detailed the manner in which ISIS 
forces invaded Sinjar and systematically captured and enslaved Yezidi women. 

The ISIS invasion of Sinjar constitutes one of the most systematic and large-
scale instances of sexual slavery in the twenty-first century 413. These atrocities 
were carried out under religious and ideological justifications propagated by 
ISIS 414. The ISIS’s official online magazine, Dābiq, asserted that the enslavement 
of Yezidi families by ISIS jihadists represented arguably the largest-scale 
enslavement of mušrikūn (polytheist) families in Islamic history 415.

410	 Muḥammad Rašīd Sahab Muṣliḥ: he is an ISIS jihadist who was arrested by Iraqi intelligence. 
He was born in 1984. He joined ISIS in 2014 as “Ash-sharʿi”. Then he got another rank 
which is “Ash-sharʿi invasion of Shingal”. After that ISIS invaded many different places in 
Iraq and Syria because of that Abu Humām was promoted to many higher ranks. At the 
end he became the Amīr of Katiba Zubayr Bin ʿAwwām in Baguz in Syria, which is why he 
was considered as one of the most important ISIS jihadist leaders. (https://www.youtube.
com/watch?v=39M1Sa1DZDA). On March 2, 2020, the Al-Karkh Criminal Court at the 
Presidency of the Baghdad issued a death sentence against Abu Humām. (Almada Paper 
(March 2, 2020).

411	 Interview with ISIS jihadist called Muḥammad Rašīd Sahab Muṣliḥ, al-Iraqia TV Channal.
412	 Ibid. Almada Paper (March 2, 2020).
413	 Sherlock (April 15, 2015).
414	 Ouassini and Ouassini 2019: 56.
415	 See Dabiq – Dābiq (Dhul Hijjah 1435/ October 2014): Number 4: 15.

https://www.youtube.com/watch?v=39M1Sa1DZDA
https://www.youtube.com/watch?v=39M1Sa1DZDA
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According to statistics on Yezidi victims published by the Office of the 
Rescued Yezidi Abductees in Duhok on September 13, 2020, ISIS jihadists 
captured a total of 6,417 Yezidis, including 2,869 women and girls 416. Although 
ISIS has been defeated in Iraq and many captives have been liberated, as of 
the date of this report, 2,880 Yezidis remained in captivity, including 1,304 
women and girls 417.

The enslavement of Yezidis by ISIS began with the occupation of Yezidi 
areas in the Sinjar region on August 3, 2014, and continues to the present. 
The slave trade was carried out systematically and strategically to maximize 
profit 418. The process typically began with the capture of victims, followed by 
their separation, and subsequent transfer to halls, prisons, and other holding 
facilities guarded by ISIS jihadists. Women and girls were frequently subjected 
to sexual violence before being sent to slave markets, where they were sold 
either individually or in groups 419. Eyewitness accounts indicate that some 
captives were first raped by Abū Bakr al-Baġdādī, the self-declared caliph of 
the Islamic State, as well as by other ISIS jihadists, before being presented in 
the slave markets 420.

Abū Surāqa 421, an ISIS operative who participated in the genocide of the 
Yezidis in Sinjar, provides a firsthand account of how ISIS jihadists captured 
and sexually assaulted Yezidi women and girls during the invasion of the al-
Qaḥṭānīyah (Tell Ezer) compound in the Sinjar region. He says:

416	 The statistics of Office of the Rescued Yezidi Abductees in Duhok published on September 
13, 2020.

417	 Ibid.
418	 Sverdlov (Spring 2017): 339.
419	 Sverdlov (Spring 2017): 339, 340.
420	 al-Dayel (February 4, 2020): 14.
421	 Abū Surāqa was born in 1989 to Iraqi parents and was living in Nineveh province. He was 

arrested by intelligence efforts and was under the direct supervision of the investigative 
judge in Nineveh who was competent in terrorism cases. On July 2, 2014, he went on his 
own to join ISIS because he believed in their ideas, as he stated. Nineveh Investigation 
Court confirmed his statements in accordance with the provisions of Article 4 of the Anti-
Terrorism Act of 2005, which he confessed before the judge. (Shafaq News (October 20, 
2019).
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[…] After the siege of the compound [al-Qaḥṭānīyah/Tel-Ezer], young 
Yezidi women were captured and taken as captives. […] the women were 
distributed to the members of the organization to be raped inside the 
residential houses in al-Qahtaniyah compound. 422

Muḥammad Rašīd Sahab Muṣliḥ, the ISIS jihadist previously mentioned, 
stated that they separated young women, elderly women, and children from 
the men. Vehicles then transported the Yezidi girls, with some taken to Syria 
and others to Mosul. Elderly women and those with children were gathered 
in Koço and Tel Afar, in line with the ISIS sabāyā system 423.

ISIS consistently divided Yezidi women and girls into three groups: married 
women with children, married women without children, and unmarried 
women, young women, and girls 424. Elderly women were killed 425 and buried 
in mass graves (many discovered after the liberation of Sinjar 426), likely 
because they were deemed too old for sexual enslavement, forced labor, or 
childbearing 427. Younger women and girls were held in designated locations 428 
to prepare them for enslavement and sale 429.

The captives were then registered on slavery lists according to their age, 
beauty, virginity, and other characteristics.

422	 Shafaq News (October 20, 2019).
423	 Interview with ISIS jihadist called Muḥammad Rašīd Sahab Muṣliḥ, al-Iraqia TV Channal.
424	 The Global Justice Center (December 17, 2015): 1. Interview with Dilvīn: (in Šāriyā on 

September 2, 2016). Interview with Ǧalīlā (in Qādīyā Camp on 03.07.2016). Interview 
with Ḥalwā (in Kabartū 2 Campon 29/2/2016). Interview with Gawrē (in Šāriyā Camp in 
September 2016). Interview with Naʿīmā (in Šāriyā Camp in September 2016). Interview 
with Hiyām (in Kabartū 2 Camp on 29.02.2016). Interview with Wārīdā (in Šāriyā camp 
on 02.10.2016).

425	 The Global Justice Center (December 17, 2015): 1. al-Dayel (February 4, 2020): 13.
426	 The Global Justice Center (December 17, 2015): 1. Interview with Ṣafwān (January 11, 

2019).
427	 The Global Justice Center (December 17, 2015): 1.
428	 Ibid., 1. Interview with Gulē (in Šāriyā Camp on 02.09.2016). Interview with Naʿīmā (in 

Šāriyā Camp in September 2016). Interview with Hiyām (in Kabartū 2 Camp on 29.02.2016). 
Interview with Wārīdā (in Šāriyā camp on 02.10.2016).

429	 The Global Justice Center (December 17, 2015): 2,7.
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According to instructions given by Amīrs, the local commanders of ISIS 
jihadists, the jihadists inspected Yezidi women and girls, some as young as 11 
years old, to evaluate their beauty, perform full-body searches 430, and force 
them to undergo gynecological examinations to determine whether they were 
virgins 431. When ISIS jihadists took photos of Yezidi captives or offered them 
for sale, they often made them wear short dresses that revealed their bodies, 
applied makeup to their faces, and removed their headscarves 432. Jihadists kept 
track of their female captives by numbering them or recording their names 
on lists 433.

Yezidi women, referred to as “mothers,” were generally purchased along 
with their younger children, including girls under the age of nine and boys 
under the age of seven, in the Islamic slave markets 434. At the same time, ISIS 
sold some Yezidi female children, aged one to twelve, separately from their 
families 435.

ISIS established numerous slave markets, commonly referred to as Sūq 
al-Sabāyā (“Market of Slave-Women”), in the territories under its control in 
Iraq and Syria, where captives were systematically sold in public auctions 436.

Owing to the large number of Yezidi women, girls, and children taken 
captive, ISIS created a dedicated department for the administration of “war 
spoils.” One of its primary functions was to manage slavery 437 in accordance 
with the principles of historical Islamic law 438.

430	 Ibid., 2.
431	 Ibid., 2. Interview with Ǧalīlā (in Qādīyā Camp on 03.07.2016). Interview with Nūrē (in 

Šāriyā Camp in September 2016).
432	 Interview with Gawrē (in Šāriyā Camp in September 2016).
433	 The Global Justice Center (December 17, 2015): 2.
434	 Amnesty International Ltd (2020): 14.
435	 RT Arabic (December 11, 2018).
436	 Freamon 2019: 3. Qināwī2014: 71.
437	 Landay (December 29, 2015). Ghandour 2019: 37.
438	 Spencer (13 October 2014). Ghandour 2019: 37.

https://www.reuters.com/journalists/jonathan-landay
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Following their capture, Yezidi women, girls, and children were allocated 
among ISIS jihadists in accordance with Islamic legal provisions 439. One-fifth 
(ẖums 440) of the captured Yezidi women and girls was sent to the ISIS leadership 
as a tax on war spoils, while the remainder was distributed among the ISIS 
combatants who had participated in the operations 441.

This practice is documented in a 2016 report by the United Nations Human 
Rights Office, which notes in part:

Captured Yazidi women and girls are deemed property of ISIS and 
are openly termed sabāyā or slaves. ISIS made eighty percent of the 
women and girls available to its jihadists for individual purchase, the 
apportioning being drawn directly from religious interpretation. ISIS sells 
Yazidi women and girls in slave markets, or souk sabāyā, or as individual 
purchases to jihadists who come to the holding centers. In some instances, 
an ISIS fighter might buy a group of Yazidi females in order to take 
them into rural areas without slave markets where he could sell them 
individually at a higher price. The remaining twenty percent are held 
as collective property of ISIS and were distributed in groups to military 
bases throughout Iraq and Syria. In Syria, Yazidi females have been held 
at bases in Al-Shaddadi and Tel Hamis in Hasakah; Al-Bab and Minbej 
in Aleppo; Raqqa and Tabqa cities in Raqqa; Tadmur in Homs; and in 
various locations including al-Mayadin and Konica gas fields in Dayr 
al-Zawr. 442

439	 Spencer (13 October 2014). See: Dabiq – Dābiq (Dhul Hijjah 1435/ October 2014): Number 
4: 15. Jinan mit Oberlé 2016: 94.

440	 ẖums means one fifth of what the jihadists occupied through the jihad’s war which consider 
as the “war spoils” should go to the State, Islamic authority, or leaders who lead the war. 
There is also a verse in Quran which emphasizes this act. See: Quran, Sūrat al-Anfāl, Āya 
(41).

441	 The Global Justice Center (December 17, 2015): 2. Dabiq – Dābiq (Dhul Hijjah 1435/ 
October 2014): Number 4: 15.

442	 Human Rights Council, thirty-second session, agenda item 4 (June 15, 2016): 12.
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After purchasing Yezidi captives, ISIS jihadists had full control over them, 
treating them as property 443. They could rape, sell, give away, or force them 
into domestic servitude. Most captives were treated brutally, often traded as if 
they were objects 444. Some were given as gifts, while others were sold to local 
or foreign jihadists 445. Many women and girls were raped repeatedly before 
being sold again 446.

ISIS operated various types of slave markets. Some were highly organized 
and monitored by authorities, while others took place in private homes or 
military headquarters. Women and girls were also exploited wherever they 
were collected, including during transport on buses.

ISIS-operated slave markets in Syria were considerably better organized 
than those in Iraq. According to Yezidi survivors and a Human Rights report, 
ISIS established multiple slave markets across Syria. One of the principal 
markets was located at “the farm” in Raqqa city 447; others operated in buildings 
in al-Bāb, al-Šaddādīyah, al-Mayādīn, Tadmur 448, Dayr al-Zūr 449, and additional 
cities and towns within Rīf Ḥalab al-Šamāl al-Šarqī, as well as in Rīf Raqqa and 
al-Ḥas 450. Women and girls were also detained at several Syrian military-base 
holding sites, including Til-Ḥumṣ, Manbiǧ, Ṭabqā, among others 451.

443	 Ibid., 13. Amnesty International Ltd (2020): 14. al-Dayel (February 4, 2020): 6.
444	 The Global Justice Center (December 17, 2015): 2.
445	 Ibid., 2. Nicolaus and Yuce (June 2017): 199. Qināwī2014: 71.
446	 The Human Rights and Gender Justice (HRGJ) Clinic of the City University of New York 

(CUNY) School of Law (November 8, 2017): 33. Also almost all those interviewed survived 
Yezidi women and girl affirm that jihadists behavior with them. For example, see, interview 
with Ǧalīlā (in Qādīyā Camp on 03.07.2016). Interview with Mahayā (in Šāriyā Camp on 
02.02.2016). Interview with Nisrīn (in Qādiyā Camp). Interview with Naʿīmā (in Šāriyā 
Camp in September 2016). Interview with Ḥisnā (in Šāriyā Camp on 02.11.2016).

447	 Interview with Interview with Intīṣār (in Qādiyā Camp 03.07.2016). Human Rights Council, 
thirty-second session, agenda item 4 (June 15, 2016): 13.

448	 Human Rights Council, thirty-second session, agenda item 4 (June 15, 2016): 13. Interview 
with Wārīdā (in Šāriyā camp on 02.10.2016).

449	 FIDH/KINYAT (October 2018): 23. Interview with Naʿīmā (in Šāriyā Camp in September 
2016).

450	 Qināwī 2014: 71.
451	 al-Dayel (February 4, 2020): 9.
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A central committee within ISIS oversaw the buying and selling of 
slaves and was responsible for organizing the Yezidi slave markets 452. The 
establishment of new markets in a particular town fell under the authority of 
this central committee, which occasionally delegated some responsibilities to 
local committees or commanders 453.

ISIS jihadists seeking to purchase Yezidi captives would attend these 
markets. Captives were required to stand on a raised platform, remove their 
headscarves so their hair could be inspected, and open their mouths for a 
dental check before being sold 454.

Tel Afar’s al-Zahrāʾ School: The First and Largest ISIS Slave 
Market for Yezidis
Eyewitness testimonies from surviving Yezidi women and girls indicate that 
the first and largest slave market for Yezidi captives was a school in Tel Afar, 
Ninewa Province, Iraq. Known as the Secondary School of al-Zahrāʾ, the two-
story building became the initial and largest site where Yezidis abducted from 
the Sinjar region were gathered. In a short period following the invasion of 
Sinjar, ISIS assembled thousands of Yezidis, particularly girls, women, and 
children, at this school, from where jihadists began purchasing them.

An ISIS operative known as Ḥaǧī Mahdī was responsible for overseeing 
the captives, though a Yezidi male survivor revealed that his real name 
was ʿAbbās 455. Other jihadists were also involved in managing the captives, 
according to the interviews conducted.

452	 Human Rights Council, thirty-second session, agenda item 4 (June 15, 2016): 13.
453	 Ibid., 13.
454	 Ibid., 13.
455	 Interview with Zīyād (in Šāriyā/ the village of Gire-pan 29.01.2016)
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One survivor, a young Yezidi woman, published a photo of an ISIS jihadist 
nicknamed Abū ʿAlī 456 on her Facebook account in 2017 457, writing above the 
image:

Nicknamed AbūʿAlī!!!
This person who bought and sold me for more than one time!!! 
I can never forget his face; he was responsible for selling and buying all 
Yezidi [captured] women in Tel Afar 458[…]

ISIS appointed a 34-year-old Yezidi man from Sinjar as the mullā of a mosque 
in Tel Afar. According to Zīyād, he stated that the jihadist responsible for the 
buying and selling of captives in Tel Afar was known as Abū ʿAlī. He also 
provided additional information regarding Abū ʿAlī and other ISIS leaders 
operating in Tel Afar 459 by saying:

On 26 April, they […] came to me in the mosque and asked me to do 
a call in the mosque for gathering all men in the mosque. I did the call 
three times and said that every man who 14 years and older should come 
to the mosque. They gathered us in the mosque. Their Wālī [religious 
and political leader] came. His name was Dr. Sayif or Sayif ʿAbdo. He 
was from Tel Afar. He was a former teacher of Islam education. He was 
a former translator. He came and their military commander, a Russian, 
called him ṣaḥrāwī Also three officials from Tel Afar came there. One 
of them was called Abū ʿAlī or Abū Iqtiṣādiyah. He was responsible for 
purchasing girls and women. His real name was ʿAzīz, and was also called 
ʿAzīz Murād, because he was from the Murād tribe. 460

456	 Abū ʿAlī, his name is ʿAbd al-Wahāb H̱atmayar. He was the Minister of Public Security in 
the first cabinet of Abū Bakr al-Baġdādī which was formed in July 2014. (Moubayed 2015: 
110).

457	 See Appendix number (18) that includes the photo with comments taken from Ivānā 
Waleed’s Facebook account.

458	 See Ibid.
459	 Interview with Zīyād (in Šāriyā/ the village of Gire-pan 29.01.2016).
460	 Ibid.
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A 30-year-old female survivor confirmed that when ISIS jihadists transferred 
them from Ṣōlaġ village in the Sinjar region, many Yezidi women and girls were 
held at a school in Tel Afar. She further stated:

The next day at evening time they began to transfer the women to Tel Afar 
by buses. They transferred first group of women in two or three buses. 
[…] When we reached there, there was a school which was full of women 
and girls. There was no place to straighten our legs. It was very crowded; 
we were sittingsleeping on each other. 461

According to the testimony of another 30-year-old Yezidi female survivor from 
Koço, Ǧalīlā, she stated:

In Tel Afar they [ISIS jihadists] put us in a school called “ṯānawīyata al-
Zahrāʾ [the secondary school of al-Zahrāʾ]”. They brought many, women, 
girls, and children to this school 462 […].

In addition, Gawrē, another female survivor who was among the Yezidi captives 
in Tel Afar, stated:

We stayed three days in a school [the secondary school of al-Zahrāʾ] at 
Ḥayy al-H̱aḍrāʾ in Tel Afar, and on the fourth day all around us became 
full of ISIS. Throughout thosefour days, they were coming among us and 
were taking every woman that they liked […]. They took all women out 
of the school after taking the ones that they wanted. 463

She went on to say:

They [ISIS] stood at the door of the school in Tel Afar […], and separated 
the girls to one side, and they put the old women andchildren into the 

461	 For example, see Interview with Intīṣār (in Qādīyā Camp 03.07.2016).
462	 Interview with Ǧalīlā (in Qādīyā Camp on 03.07.2016).
463	 Interview with Gawrē (in Šāriyā Camp in September 2016).
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school. They took them by force, hitting them with sticks and pipes and 
pulling their hair and pushing them. They were also hitting the mothers 
who refused to give them their daughters. 464

An 18-year-old Yezidi female captive from Sinjar was also transferred to the 
school in Tel Afar. She further stated:

We stayed about ten days in the school of Tel Afar. […] we were about six 
cars full of girls, women, and children. They began to separate all girls 
who are over 9 years old, and every woman that do not had children. 
They took three buses full of girls who had been selected from those who 
were in Tel Afar and took all for themselves 465[…].

Torē, another female survivor, further stated:

Thenthey gathered us in a school in Tel Afar. We stayed five days in that 
school, where they began to take the children by force. They took many 
children up seven years old. They took my oldest son who was 13 years 
old. They selected about 150 women and 400 children in that school, and 
told us, “We will send you to Syria to sell you.” 466 […]

Also, Naʿīmā, a 35-year-old Yezidi woman, was among the captives taken by 
jihadists to the school in Tel Afar 467. She further stated:

[…] When we were in the school [in Tel Afar], they [jihadists] were 
coming into among us every evening, and they were taking everyone who 
they think that she is a girl. In the front of my eyes, they beat a woman and 
told her: “You are lying; you are a girl [virgin] but saying I am a woman.” 

464	 Ibid.
465	 Interview with Hiyām (in Kabartū 2 Camp on 29.02.2016).
466	 Interview with Torē (in Kabartū 1 Camp on 02.04.2016).
467	 Interview with Naʿīmā (in Šāriyā Camp in September 2016).
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She put herself into among us and she was crying. One was hitting her by 
gun and saying: “I will kill her or take her.” 468[…].

Ḥalīma, a 25-year-old Yezidi woman from Ḥātmīyyah, was held in captivity for 
nine months. She was among the Yezidi women transferred to Shiite villages 
near Tel Afar. She further stated: 

We stayed 21 days there. Then they took us to a Shiite village where we 
stayed for about one and a half months […]. During that one and a half 
months, every day they came to us and took the beautiful women by 
force for themselves. […] There was a Saudi named “H̱alīfa”. When he 
found any girl he liked, he brought four or five ISIS members with him, 
and took those girls to Tel Afar. He was giving [selling] everyone a girl. 
He was selling them for himself there. 469

Likewise, Hiyām, an 18-year-old Yezidi woman survivor from Sinjar, stated 
that ISIS took her, along with many other Yezidis, to Tel Afar and distributed 
them among Shiite households there, as the ISIS jihadists told them that they 
had converted to Islam 470.

They [ISIS jihadists] putflyer writing the names of every family in it. They 
were putting the name of man of the family. Then, they were coming to 
the village and taking girls and every beautiful woman for themselves. 471

Yezidi Enslavement in the Prisons and Jails of ISIS
The prisons operated by ISIS served as additional sites for the systematic rape 
and enslavement of Yezidi women and girls. Bādūš Prison, located northwest 
of Mosul, functioned as one of ISIS’s slave markets. According to the testimony 
of Ǧalīlā, a 30-year-old Yezidi woman from Koço:

468	 Ibid.
469	 Interview with Ḥalīma (in Qādīyā Camp on 03.07.2016).
470	 Interview with Hiyām (in Kabartū 2 Camp on 29.02.2016).
471	 Ibid.
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[…]in Bādūš prison, our number became about 5 to 6 thousand 472 
[although she might overstate the number, it indicates the huge number 
of Yezidi captives] Yezidi captured women, girls and children. […] We 
stayed about three to four days in Bādūš. Then they came and took the 
6-year-old children from their mothers. They put the children in buses 
and took them. They also took every girl that they liked. They were buying 
and raping them 473. […].

Similarly, Ḥisnā, a 24-year-old Yezidi woman from Gir-Ezer, testifies about the 
large number of Yezidi captives held in Bādūš Prison:

 […] They took us to Bādūš. In Bādūš, they took girls and children. We 
were about 3000 persons in that prison 474.

Ḥalwā, a 20-year-old Yezidi survivor from Tel-Banāt, was among the captives 
whom ISIS jihadists transferred to Bādūš Prison. She recounts:

In Bādūš, they separated the beautiful girls and young women and took 
them to Mosul. They were also taking the children from their mothers. 
We stayed a week in Bādūš and then they took us again to Tel Afar. 475

Furthermore, Ḥalīma, a 25-year-old Yezidi woman from Ḥātimīyah, testifies:

In Bādūš, they selected all children who were between 7 and 13 years 
old, and took all of them from us. They took them by force. One of my 
sons was bigger than this one [she pointed to a son at her side]. I hid 
him three times under my ǧamik [dress] so they would not take him. In 

472	 According to the testimonial of Ḥisnā, a 24-year-old Yezidi survived woman from Gir-Ezēr, 
who assures that in the prison of Badūš were about 3000 Yezidi persons. Interview with 
Ḥisnā (in Šāriyā Camp on 02.11.2016).

473	 Interview with Ǧalīlā (in Qādīyā Camp on 03.07.2016).
474	 Interview with Ḥisnā (in Šāriyā Camp on 02.11.2016).
475	 Interview with Ḥalwā (in Kabartū 2 Campon 29/2/2016).
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the evening they took the children and put them in a place enclosed by 
barbed wire. My mother-in-law went and took my son by force and we 
hid him again 476.

Samīrā, another 20-year-old Yezidi survivor from Tel-Banāt, was among the 
many Yezidi captives transferred to Bādūš Prison. She recounts:

We stayed about 20 days in Bādūš prison. […] Almost every day they 
came among us. The beautiful females were hiding themselves. They were 
coming and taking our females 477[…].

Likewise, ISIS prisons and detention facilities in Syria functioned as slave 
markets for the purchase and enslavement of Yezidi captives. In an interview 
conducted in a Syrian prison following his capture, an ISIS defector recounted 
his experience within the group, describing how jihadists bought Yezidi women 
and girls inside ISIS jails. He stated:

In a prison, there were 475 sabāyā [captives], [they were] Yezidis, Iraqis 
and some were wives of Iraqi army soldiers. When I was in the corridor 
[of that jail] I was shocked by seeing these women. Some of Yezidi girls 
would cry. I would ask why? They said we have small children, one or 
two years and you have taken us, why? “This is your Islam?” […]. When 
[the jihadists] got news that they would get sabāyā, I could hear them 
cheering in the corridor. They were happy. [The jihadists] came and the 
prison warden would bring ten foreign [jihadists] at a time. Because they 
were too many, they could not bring them all in one time. We would guard 
the doors and they would go in and choose a sabīyah, then he would take 
her by the hand and leave. This went on for three days, each was taking 
one by one. They told us if anyone take any word to outside of prison [it 
means their act of taking women should be absolute secret and they 
threatened to behead him]. They [the jihadists] had told the prisoners 

476	 Interview with Ḥalīma (in Qādīyā Camp on 03.07.2016).
477	 Interview with Samīra (in Qādiyā Camp on 03.07.2016).



114

[Yezidi captivities] that they were kuffār [infidels] and they all would be 
slaughtered [or raped and converted to Islam]. This made them think 
that [to go with the jihadists and rape them] much better than being 
slaughtered 478 […].

The jihadist went on to recount:

Before I left [defected from ISIS] there was an incident where a Sudanese 
[jihadist] picked a fifteen-year-old girl, I swear he raped her. She started 
bleeding badly. An ambulance came and took her. The girl had internal 
bleeding and died from the injuries. When they took her outside, they 
told her, “Do not speak.” The sabāyā are sabāyā [slave women are slave 
women] and do as you please with them […]. 479

The Slave Markets in Raqqa
According to the eyewitness testimonies of escaped Yezidi women and girls, 
“the farm” near Raqqa city was the first and largest slave market operated by 
ISIS in Syria. At that farm, the purchase of Yezidi women and girls followed a 
systematic process. It served as the first stage for gathering Yezidi captives in 
Syria after their transfer from Iraq.

ISIS jihadist sentinels guarded the farm to prevent captives from escaping. 
Their duties also included organizing the process of purchasing Yezidi captives. 
A jihadist known as a shaykh (Šayẖ) acted as the broker responsible for selling 
Yezidi women and girls at the farm.

After the Yezidi captives were brought to the farm, they were taken to a 
special room to have their personal information re-registered, including their 
names, ages, and the number of children. Some of the Yezidi captives were then 
taken daily to another slave market in Raqqa city.

478	 https://www.youtube.com/watch?v=JRiw8YHTAlw&feature=youtu.be.
479	 Ibid.

https://www.youtube.com/watch?v=JRiw8YHTAlw&feature=youtu.be
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The United Nations Human Rights Council, in an official report published 
on June 15, 2016, confirmed that the Islamic slave markets in Syria were held 
at “the farm” in Raqqa city 480.

A 30-year-old Yezidi woman from Koço was among the captives taken by 
ISIS jihadists to this slave market in Raqqa. She recalls:

In Raqqa they put us in an agricultural field. There were three guards 
guarding us. We were the first group in that field. After three days they 
brought 53 other girls, all from Koço 481 […].

She continues her testimony:

In Raqqa, ISIS [ jihadists] were always coming to us. They were waking 
us up and everyone was selecting a girl that he wanted for himself. When 
they selected any one of us and if she refused to go with him, he would 
hit her and drag her behind him, taking her by force and putting her in 
the car 482 […].

Ǧalīlā is a Yezidi woman who was assigned by ISIS to oversee the Yezidi captives 
at the farm due to her proficiency in Arabic. She assisted the captives whenever 
they required medical attention or other forms of help. She reported that, at 
times, dozens of captives would collapse from fear, and she would take them 
to a doctor and ensure they received the necessary medications 483.

She states:

When one of them [ISIS jihadists] bought one of us, I was forced help. 
Some of us were bought four times, others five times, some six, seven times, 
and others ten times. They were walking among us and raising 5,000 Iraqi 
dinars [about 3 USD], telling us that is what we were worth. They bought 

480	 Human Rights Council, thirty-second session, agenda item 4 (June 15, 2016): 13.
481	 Interview with Ǧalīlā (in Qādīyā Camp on 03.07.2016).
482	 Ibid.
483	 Ibid.
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all those girls. When one of them liked a girl, he would take her. He slept 
with her for a night and after raping her, he sold her again if anyone gave 
him one dinar more [than he paid]. If other one gave the second owner 
1–1/2 more dinar, he also sold her again. The 40 and 50-year-old of ISIS 
jihadists were taking the 7 or 8-year-old girls and raping them […]. All 
of these cases happened to us. I have seen this with my own eyes. They 
sold all those girls 484 […].

A 35-year-old Yezidi woman from Ṣōlaġ was also among the Yezidi captives 
taken by ISIS to Syria. She provides her testimony regarding the enslavement 
of Yezidis, stating:

At first in Syria [Raqqa], they put us in an agricultural field. They had 
written the name of all of us for themselves. They entered among us and 
took everyone that they liked her. Everyone who they read her name; they 
were taking her by force. […] I was on the second floor in that agricultural 
field. Then, they took ten of us together to a house of one of their šayẖ. 
There were more than 400 Yezidi women 485. […].

A Yezidi woman from Koço village was also an eyewitness. She says that ISIS 
transferred the Yezidi women and girls of Koço village from Galaxy Hall in 
Mosul to Raqqa in Syria. There, ISIS had already established slaves’ markets 
and jails for women. 486She says: A Yezidi woman from Koço village was 
also an eyewitness and provided further details about the process of Yezidi 
enslavement by ISIS in Syria. She stated that ISIS transferred the Yezidi women 
and girls from Koço village from Galaxy Hall in Mosul to Raqqa in Syria, where 
ISIS had already established slave markets and jails for women 487. She reports:

484	 Ibid.
485	 Ibid.
486	 Otten 2017: 111.
487	 Ibid., 111.
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When we got to the farm [near Raqqa] four of five buses full of ISIS 
members with long hair and beards, […] Theywere like animals. On first 
day they came among us and started picking girls for themselves. Two 
or three of them would catch the girls, blindfold them, and take them by 
force into a car. The girls were crying and shouting and wailing but they 
didn’t care 488.

Testimonies of surviving Yezidi women continue in this regard. Another Yezidi 
woman from Koço narrates her story of enslavement during her stay at that 
farm:

[…] They put us into a farm in Raqqa, Syria. There were in the farm 
many other Yezidi women not only from Koço. The farm became full of 
the Yezidi women. We stayed about 20 days in that farm. The one who 
was called H̱aṭāb, from Libya, Abū Fūʾād from Syria, and other one from 
Saudi Arabia, (we knew from their dialects), gathered us at the ground 
floor. They told us that if we [any of us] gave our name and age incorrect 
they would kill her. They took each of us in a room alone, [and wrote her] 
name and age, then they told her go upstairs. After they registered our 
data, they told us, “Every day, a person called šayẖ (sheikh) will come to 
you and read the some of your names. You have to obey šayẖ’s order. If 
you reject his order, we will kill you 489”.

A 35-year-old Yezidi woman from Sībā-Šēẖidrē in the Sinjar region survived 
after being captured along with other members of her family on August 3, 2014. 
She was transferred, along with approximately 150 other Yezidi women and 
400 children, from a school in Tel Afar to Syria 490. She was among the Yezidi 
women sold in the slave markets of Raqqa. She provides the following account 
of how Yezidi girls and women were purchased in these slave markets:

488	 Ibid., 112.
489	 Interview with Intīṣār (in Qādiyā Camp 03.07.2016).
490	 Interview with Torē (in Kabartū 1 Camp on 02.04.2016).
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They [ISIS jihadists] took us to a field in Raqqa in Syria. From midnight 
until early morning, they were beating us, beating our children, etc. From 
the fear we were not able to sleep. They took every girl that they liked 491. 
[…]

According to the testimonies of interviewed Yezidi women and girls who 
survived, in addition to the agricultural farm near Raqqa that served as a 
slave market, the most famous and organized slave market in Raqqa was a 
large building within the city itself. Some of the Yezidi captives from the farm 
were taken there to be sold. On the days when Yezidi captives were individually 
offered for sale, jihadists crowded the building. A jihadist would read aloud the 
name and other detailed information about each woman or girl being offered. 
He would then instruct the captive to remove her headdress and some of her 
outer clothing. She would walk in front of the jihadists so they could inspect 
her. An interested jihadist would raise his hand to indicate a purchase. Captives 
who were not sold were returned to the farm and offered for sale at a later time. 
Women with children were sold together with their children.

An official report by the United Nations Human Rights Council discusses 
the Islamic slave markets in the city of Raqqa. The report contains testimonials 
from Yezidi women and girls who survived ISIS captivity 492. It mentions a 
Yezidi woman who was sold at a slave market at ‘the farm’ in Raqqa; she says:

“After six days, the fighters moved us to a big white hall that was next to 
the river. ISIS would buy and sell girls there. […] There were maybe 200 
Yazidi girls there. The youngest was between seven and nine years old. 
Most were quite young 493 […].”

The Yezidi woman from Koço continued to narrate her story, describing her 
experiences between that farm and another slave market in Raqqa, saying:

491	 Ibid.
492	 Human Rights Council, thirty-second session, agenda item 4 (June 15, 2016): 13.
493	 Ibid., 13.
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Every day, šayẖ (who spoke Arabic) came among us and took two or three 
of us. Sometimes when the women came back again, we would ask them 
what they have done with them. Those women said, “They [the jihadists] 
asked us to take our headdress and some other clothes off. We then walked 
in front of them and they looked at us. They took the ones that they liked, 
and turned back the ones they did not like.” Therefore, we were terrified, 
and so on every time they took some of us. 494

Likewise, a Yezidi survivor from Sībā-Šēẖidrē recounted her experiences of 
enslavement at the slave market in Raqqa:

They [ISIS jihadists] came at night and put girls and women into the cars 
until they were filled, and took us to a big hall full of ISIS members. Two of 
them took the girls in the middle of hall surrounded by ISIS members, and 
other ISIS members were sitting in chairs. They were like pigs. They took 
the headdresses off the heads of girls, and took our coating [outer dress] 
off. Then two of them grabbed our shoulders and walked us around the 
hall in order to have one of them take us. They were purchasing us. One 
time from the 42 women and girls in the hall, all were sold except three 
of us with our 10 children. We stayed alone in the hall crying. Finally, an 
Arab came upstairs. Two of his brothers were in the hands of the PKK 
[Kurdistan Workers Party]. He sympathized with us and told us, “I am 
like your brother. I will buy you.” He bought us (three women and 10 
children, and took us to his home. He was an Arab called Abū Silēmān. 
He did not belong to ISIS. He was very kind with us 495. […]

Additionally, in Raqqa, there were several large houses used by jihadists as 
slave markets for the purchase of Yezidi women and girls. Ḥalwā, a 20-year-
old Yezidi survivor from Tel-Banāt, was among these captives. She provides 
an account of these slave houses:

494	 Interview with Intīṣār (in Qādiyā Camp 03.07.2016).
495	 Interview with Torē (in Kabartū 1 Camp on 02.04.2016).
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In Raqqa they put us in a prison. It was a house consisting of four floors. 
Seven or eight of them [ISIS jihadists] came together and took girls and 
women for themselves. Each took one for himself and left. There were 
two ISIS men guarding us, and others were coming to us. They brought 
a person who they called šayẖ. When he told someone to stand up, even 
if she did not stand up, he took her. When she refused, he killed her. They 
killed two of them using a small “werwere as Shingali call it – pistol”. 
Everyone selected one of us and took us. They brought black dresses with 
them, and dressing the one that they already had chosen for themselves 496.

Also, Nasīmā, a 15-year-old Yezidi girl survivor from Tell Qasab, was among 
the Yezidis purchased in the slave houses. One jihadist, known as Abū Brāʾa, 
bought her and two of her cousins and took them to Raqqa 497. She describes 
what happened next:

[…] He [Abū Brāʾa] put us in a prison in Raqqa. It was a small room. 
We were three in that room. We stayed for a day there. And we were very 
afraid because there was not any other Yezidi there. The next day, one 
came and told us: “I will buy Dalāl.” He bought my uncle’s daughter. She 
was one year older than me. She was 16-years old. I do not know for how 
much money he bought her. They were not telling us the price 498.

One of the survivors said that she asked the jihadists about the reason for 
their cruel treatment of the Yezidi captive women and girls. She recounted the 
jihadists’ response regarding the reasons that motivated them to enslave the 
Yezidis, as follows:

They were telling us that. “The Yezidis are kuffār [unbelievers].” […] One 
of them said, “You deserve that. You are kuffār 499.”

496	 Interview with Ḥalwā (in Kabartū 2 Campon 29/2/2016).
497	 Interview with Nasīmā (in Kabartū 2 Camp on 29.2.2016).
498	 Ibid.
499	 Interview with Ḥalwā (in Kabartū 2 Campon 29/2/2016).



121

Suhām, a 26-year-old Yezidi woman from Gir Zerik, was one of the Yezidi 
women sold in the ISIS slave markets in Syria 500. She recounts her story of 
enslavement in Raqqa, saying:

They [ISIS] took us to Raqqa. We stayed about a month there. We were in 
a prison. They were treating us exactly like sheep. From there they took us 
to a[basement]underground home. Then they took a group to Dayrazor 
and another group to Tadmur, and the third group remained in Raqqa. 
Every group consisted of three big buses. They took us and put us into 
the home of an officer. We stayed there about 20 days […]. It was a big 
apartment. It was an underground home. There were many jihadists and 
their big bosses. Every one of them had a pen and paper in his hand. They 
removed our headdresses and walked us in front of them. Everyone who 
was interested in a one [of us] wrote her name […]. One named Zimrāwī 
from Saudi Arabia bought me and six others. He took one of our friends 
for himself and sold the others 501.

Suhām also provides some information about the price of Yezidi captives when 
they were offered in the ISIS slave markets. According to her, the price of the 
captives depended especially on their beauty 502, she recounts: 

The price depended on the beauty of the female. Some were sold for 200 
Dollars, 150 Dollars, and others for 300 Dollars. There were bosses on one 
side [of the room] and the jihadists on the other side. When someone was 
interested in buying one [of us] he would go to the boss and tell him, “I 
would like to buy this one.” The bosses were writing by themselves, and 
then they gave them money when they were buying women. Our names 
were registered in a ledger by their big Amīr. For each one of us, when 
they removed our head dress, they read our name and gave our data, the 
number of children, and price. Every woman was sold together with her 

500	 Interview with Suhām (in Kabartū 2 Camp on 29.2.2016).
501	 Ibid.
502	 Ibid.
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children. My price the first time was 300 Dollars. And next time one of 
them gave me to his friend called Yūsuf al-ʿIrāqī, as a gift 503[…]. 

ISIS Slave Markets in Tadmur
The slave market in Tadmur (Palmyra, Syria) was also one of the largest Islamic 
slave markets, according to Yezidi survivors. It was a highly organized market 
housed in a large building with multiple rooms and a spacious hall 504. ISIS 
jihadists purchased Yezidi women and girls there, supplied by nearby detention 
buildings for female captives 505.

The buying process involved several steps 506. First, groups of Yezidi women 
and girls were brought from the detention buildings to the slave market building, 
where they were placed in a designated room 507. Before being presented in the 
main hall for sale, the captives’ names were recorded, and their headdresses 
were removed. Then, the captives were brought into the hall 508. In the hall, 
information about each woman, such as her age and the number of children 
she had, was announced. Buyers indicated their interest by raising a finger 509. 
If a woman or girl was not sold during the first round, she could be brought 
back to the market repeatedly until she was sold 510.

Ḥisnā, a 24-year-old Yezidi survivor from Gir Zerik who was held by ISIS 
for about a year, was one of the women sold at the Tadmur slave market. She 
recounts her experience:

[…] they [ISIS jihadist] brought buses and took 42 of us women with our 
children to Tadmur 511.

503	 Ibid.
504	 Interview with Ḥisnā (in Šāriyā Camp on 02.11.2016).
505	 Ibid.
506	 Ibid.
507	 Ibid.
508	 Ibid.
509	 Ibid.
510	 FIDH/KINYAT (October 2018): 23. 
511	 Interview with Ḥisnā (in Šāriyā Camp on 02.11.2016).
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In Tadmur they put us in twobuildingsbeside each other. We stayed there 
also about a month. Then they came wrote our names again and took 
21 of us to the [slave] market. They put us in a room in a big hall. It was 
full of ISIS [jihadists] – more than 1000 of them 512.
They took off our headdresses and read our names. When they read 
our names, they took us into the hall. There they read the information 
about the woman, such as her age, and the number of children. Then 
they asked who wanted to buy her. Everyone who wanted to buy was 
raising his finger 513.

Similarly, the United Nations Human Rights Council recorded the account of a 
Yezidi woman who witnessed these events, in one of its reports, it read in part:

When the fighter in charge of the slave market called her name, jihadists 
entered, took off her headscarf, and escorted her into a larger room of 
seated ISIS jihadists. She was made to “walk through the room like a 
catwalk”. She continued, “[I]f any of the men chose us he would raise his 
hand. The seller from ISIS had paper with our name and the price for us 
on it. They would give it to the man who raised that hand. Then he would 
take the woman, or women, to his car and he would go 514.”

The Yezidi survivor Ḥisnā, from Gir Zerik, concluded her description of how 
she was sold in the slave market with the following statement:

A Saudi bought me. He looked at my two children and said, “Her children 
are beautiful. I will buy this one for myself.” […] This Saudi called Abū 
Hāǧer bought me for himself and took me to his home 515.

512	 Ibid.
513	 Ibid.
514	 Human Rights Council, thirty-second session, agenda item 4 (June 15, 2016): 13.
515	 Interview with Ḥisnā (in Šāriyā Camp on 02.11.2016).
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The story of Yezidi enslavement in the ISIS slave markets in Tadmur continues. 
Gawrē, a 39-year-old Yezidi woman from Gir Zerik, was also sold at the Tadmur 
slave market. She recalls her experience:

They took 42 women of us [from Tel Afar] to Tadmur […]. We stayed 
about 20 days in a home. After those 20 days every evening at 8 o’clock 
the bus came and took 10 to 12 women to an underground building 
[basement] that consisted of two or three floors. It was in Tadmur too. It 
was a [slave] market. It was very dark. They put us into a room where 
there were ISIS men sitting in chairs and there were tables in front of 
them. There was another one with a paper in his hand. There were also 
laptops in front of them. They were responsible for us. The one who 
brought food for us and the one who bought us were walking in front 
of us and reading our names. There was one standing in the door called 
Abū Ḥusayin. He was from Iraq. He was blind in one eye. He read each 
of our names and said, “Bring your children and come 516.”

Gawrē continues to describe the process of her purchase in that market, 
providing more specific details in her testimony:

We were going and he [Abū Ḥusayin] said, “Take your headdresses off.” 
We took our headdresses off. It was exactly like a fashion show. We took 
the hands of our children and walked along the room andturned back. 
It was a long room. We were crying, shaking, and walking in front of 
them. They were calling, “This one has those children, her age is that, 
who wants to buy her? 517”
When someone wanted to buy one of us, he stomped his foot on the floor 
from his chair. They understood each other. Then they stood us to a side. 
The buyer would come to her and say, “Come I have bought you 518.”

516	 Interview with Gawrē (in Šāriyā Camp in September 2016).
517	 Ibid.
518	 Ibid.
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Concerning her sale at the Sabāyā Market, Gawrē went on to describe:

They brought me to the [slave] market. It was the Sabāyā Market as they 
called it. I walked with my two children in the market. One came and 
bought me. His name was Abū Yāsir. He took me to his home with his 
wife in Tadmur 519.

Ashti, a 26-year-old returnee, similarly experienced enslavement at the Sabāyā 
Market in Tadmur. She recounts her ordeal and says:

I was sold for the first time in an underground sabāyā market in Tadmur 
(Syria). I was taken there twice as the first time no one bought me. The 
second time, I was bought with my children by a Saudi man. The market 
was a big hall with a passage in the middle and chairs on both sides. We 
had to walk the passage with our children while uncovering our heads 520.

The stories of Yezidi enslavement in the Islamic State’s slave markets are endless. 
Each girl and woman have a story as harrowing as the next. Nūrē, a 26-year-
old Yezidi survivor from Tell Ezer, said that during her captivity, ISIS jihadists 
sold her eight times among themselves 521. Regarding the process of purchasing 
Yezidi captives in the Tadmur slave market, she recounts:

They [ISIS jihadists] were every evening taking us to the market. There 
was a ledger in the hand of an old man with white and long bread. He 
was reading the name of women and giving information and the price 
of everyone. Whoever liked one of us, was raising his finger and saying: 
“This one I would take.” They were making us to walk in front of them. 
One of them was taking our headdresses and jackets off. So, they were 
purchasing us 522[…].

519	 Ibid.
520	 FIDH/KINYAT (October 2018): 23. 
521	 Interview with Nūrē (in Šāriyā Camp in September 2016).
522	 Ibid.



126

Furthermore, Wārīdā, a Yezidi survivor from Khanasor in the Sinjar region, 
was another woman offered for sale in the Tadmur slave market. She states that 
ISIS jihadists gathered many Yezidi women and girls in a school near Raqqa 
and then moved them in groups to different cities for sale. She points out:

They [ISIS jihadist] took 40 to 50 [of Yezidi women and girls from] 
to Dayrazor. They took a similar number to ḥalab, Raqqa, ṭabqā, and 
Tadmur. […] They took 40 of us to Tadmur 523.

Wārīdā further described the process of how Yezidi women were sold in the 
slave market, stating:

They put us into a Christian villa in Tadmur for 20 days. They were coming 
to us for four evenings and every time taking 10 of us. Our screamreached 
to the sky. There was a market [slave market] underground. It was big 
like three tents. Every evening, they were putting us into the back of KIA 
[ it is a type of cars] or other cars and every time were taking 10 of us 
to that market 524.

Wārīdā elaborates on her experience during her purchase at the slave market. 
She provides more specific details about the treatment of Yezidi women and 
the process of selling them, saying:

There were about 200 to 300 jihadists and they were looking like dogs in 
that market. There were internet and computers. They were filming us. 
They have written the name and price of every one of us on a piece of 
paper. The jihadist raised the paper and walked in front of us. They said: 
“Walk until the end of market and turn back.” Whenever they were taking 
us by their cars, they were honking on the streets and yelling: “These are 
the Yezidi Sabāyā 525.” […] 

523	 Interview with Wārīdā (in Šāriyā camp on 02.10.2016).
524	 Ibid.
525	 Ibid.
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If any one of them said: “I want this one.” He was giving the paper and 
the price. They would give the money to their Amīr called Abū Hāšim. 
He was the one who was raising the papers. Through those four evenings, 
they distributed [sold] all those 40 women. The prices and names of all 
women were written onpapers. […] They sold some for 50 Dollars, other 
for 25 Dollars, 60 Dollars and 70 Dollars. Two women, one called Šērīn 
and other called Nisrīn were sold for 25 Dollars. I had just given birth 
to child. They returned me back to that home 526 [the Christian villa …].

In addition to the official Islamic slave markets, jihadists who purchased Yezidi 
captives often sold them again outside these markets. Gawrē, a 39-year-old 
Yezidi survivor from Gir Zerik, was first sold in the Tadmur slave market to 
an ISIS jihadist named Abū Yāsir. After 16 days, Abū Yāsir sold her to a friend. 
She recounts the story:

… He [Abū Yāsir] took me to his home with his wife in Tadmur. … We 
stayed 16 days with him. After then they took photos of us. He said to me, 
“We will visit my two friends.” We went and got into the car. There were 
two others in it. One was the driver and another one was sitting in the 
front of car. When we got into it, they locked the door. Me and my two 
children cried. I asked them, “Where are you taking us?” The other one 
said, “Do not cry. I have bought you.” He took us. We stayed 40 days with 
him. He took me to a village between Ṭabqā and Tadmur 527.

In her testimony, Gawrē notes that the process of selling Yezidi women outside 
the official slave markets closely resembled the procedure within the markets, 
stating: 

[…] I was wearing Islamic dress, but when they took photos of us, they 
made us wear short dresses that showed our bodies put makeup on us, 
and took off our headdresses. But when they took us out, they do not want 

526	 Ibid.
527	 Interview with Gawrē (in Šāriyā Camp in September 2016).
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to see anyone us – they made us wear [H̱imār] qimārs [headdresses that 
fall over the shoulders], ʿabā [long Islamic robes], gloves and stockings. 
When they prepared us for sale, even when we were in their houses, they 
made us wear the first style; but when we were going out with them, we 
wore the second style 528 […].

Similarly, Naʿīmā, a 35-year-old Yezidi woman from Ṣōlaġ, was repeatedly 
raped by a jihadist named Abū Fāris. After a month, he sold her to another 
jihadist, Abū Muqātil, from Ḥalab in Syria 529. She recounts one of the instances 
when she was sold among the ISIS jihadists, saying:

[…] I was inside of room, and he [Abū Fāris] was outside at door. He 
opened the door and called me: “Come.” I said: “What?” I had a headdress 
on my head. He became angry and told me: “Take it off. What are you 
wearing?” By his hand he took my headdress off. I told him: “Why you 
are doing this to us.” He told me: “You are a sabīyah, and whatever we 
want we will do with you.” After then, the other one, who called was Abū 
Muqātil from Ḥalab, took me for himself 530 […].

The Slave Markets in Dayrazor
In Dayrazor, ISIS jihadists bought Yezidi women and girls, just as they did in 
other cities. According to women who survived, the Islamic slave market in 
Dayrazor was smaller than those in Raqqa and Tadmur. It was not a grand 
market, but rather a single room in a home where ISIS fighters gathered groups 
of Yezidi female captives. A jihadist known as Šayẖ oversaw the process of 
buying and enslaving the women and girls.

Naʿīmā, a 35-year-old survivor from Ṣōlaġ, was one of the women sold in 
Dayrazor 531. She recalls her experience:

528	 Ibid.
529	 Interview with Naʿīmā (in Šāriyā Camp in September 2016).
530	 Ibid.
531	 Ibid.
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[from Raqqa] they took us to Dayrazor. We stayed there for three days. 
Every evening three to four of them, were coming together to see us. They 
were making us sit in a room, and walking infront of us. Everyone that 
they were interested in, they were taking her for themselves. […they took 
all other women] we stayed only four women. Three men came, they 
took a friend of mine called ʿAmšā ʾIbrāhīm. Two of them remained and 
one of them told me: “Stand up and come with me.” I told him: I will not 
stand up. He went to the šayẖ and told him: “I would like to take that 
one, but she is not standing up. And I do not want to beat her.” Šayẖ said, 
“Do you want her to go with you?” He said, “Yes.” He came and told me: 
“You must go with him if you want or not.” So, they took us. They took 
every of us to a home 532 […].

Likewise, Randa, a 28-year-old Yezidi returnee, shares her experience of the 
slave markets in Dayrazor, saying:

Before taking us (the women) to Syria, they took away all the beautiful 
and very young women and girls. They took the rest of us, the older and 
less beautiful ones, to an underground prison in Raqqa, Syria. We were 
about 500 women in a poorly ventilated prison, we felt like we would die. 
After 10 days, they divided us into sub-groups of 25 women and took us 
to a house in Dayrazor where our names were registered. We stayed in 
that house for about 25 days, after which they took us to a market that 
looked like a military camp or a deserted airport. There were groups 
of ISIL militants who came to buy us. They made us uncover our faces 
and walk in a straight line then stand still for the men to look at us. The 
men could look at us, but touching or talking was not permitted by the 
man running the market. He was not Iraqi nor Syrian, he was probably 
a Tunisian. We stayed there from the morning until noon, until we were 
sold. I was bought with my daughter and another Yazidi woman by a 
Tunisian fighter 533.

532	 Ibid.
533	 FIDH/KINYAT (October 2018): 23. 
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ISIS Slave Market in Qaṣṭala in Syria
In the village of Qaṣṭala in Syria, ISIS jihadists used apartments and homes as 
sites for the enslavement and sale of Yezidi girls and women. ʾ Intīṣār, a 30-year-
old Yezidi survivor from Koço, was transferred to Qaṣṭala and witnessed these 
events firsthand. According to her, jihadists would gather groups of Yezidi girls 
and women in a single home or apartment, and other jihadists would regularly 
come to purchase them. In this regard she says:

There were about six to seven other Yezidi women from Koço, Ḥardān 
and Tell Banāt [two other Yezidi villages]. We asked them, “What are you 
doing here?” They said that we would stay here and every day they would 
come and take who they like of us. […] We became about 15 women and 
girls. They came regularly and took who they liked 534.

ʾIntīṣār continues to say:

Later another one came […] was called Abu Nūr from Syria. He took 
me with my children by his car which had dark glass. He drove us about 
two hours. He brought me into a maġārra (underground room) under 
the ground 535.

Enslavement of Yezidis in the ISIS Military Headquarters
In addition to the official Islamic slave markets established in areas under 
ISIS control, the military “headquarters” of ISIS jihadists also served as sites 
where Yezidi women and girls were enslaved and subjected to sexual violence, 
according to survivor testimonies.

Randa, a Yezidi survivor, was only 16 years old when she was captured by 
ISIS. She told Amnesty International that she was confined in a building used 
as an ISIS military headquarters, along with approximately 150 girls and five 
women 536.

534	 Interview with Intīṣār (in Qādiyā Camp 03.07.2016).
535	 Ibid.
536	 Freamon 2019: 471–472.
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Simlilarly, Samīrā, a 20-year-old Yezidi survivor from Tell Banāt, was 
captured on August 3, 2014, and released on February 24, 2016. She recounted 
that:

They put two or three of us into their headquarters. Every day one of the 
ISIS [jihadists] came to see us. As one left another one came. We were 
afraid. They were taking our photos and laughing at us. […] They hit 
and raped us in that headquarters. After they raped us, they gave us to 
another one 537.

Nisrīn, an 18-year-old Yezidi survivor from Koço, reported that, following the 
capture of their community in August 2014, ISIS jihadists forcibly transferred 
approximately 200 Yezidi girls from Koço to Mosul. She described the process 
as follows:

They loaded us into three buses and took us to Mosul. They put us into the 
big palace of Ṣaddām. We stayed for a night there. Next day, they came 
and took 35 of us, and put us in a [ISIS military] headquarter in Mosul. 
They were coming to us every day and every one of them was choosing 
one of us for him. In the evening, they were coming and saying to us: 
“You must wash yourself. If not none of them [jihadist] will take you 538.”

In an effort to escape the sexual violence inflicted by the Mujahideen, or at 
least to find ways to resist or reduce the injustices they faced, Yezidi women 
tried to make themselves appear unattractive. Nisrīn explained that, in order to 
avoid being chosen by the jihadists, they deliberately altered their appearance 
so they would not look beautiful:

We were going into the bathroom, but we were not washing ourselves, 
we were making only our hair wet and coming out from bathroom. And 

537	 Interview with Samīrā (in Qādiyā Camp on 03.07.2016).
538	 Interview with Nisrīn (in Qādiyā Camp).
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we were changing our clothes. They [ISIS jihadists] thought that we had 
washed ourselves 539.

Nisrīn further elaborates on her testimony:

In the evening, they would come and each [jihadist] took one of us for 
himself. They took five, and the others remained. The next day, they came 
and took all of us. They all took one for himself. One of them took me too 
for himself. He took me to a hotel in Mosul. He was called Abū Batār. He 
was from Mosul. At 12 o’clock, he came and took me to a room in the hotel. 
I had a material with me; I hit his head with it. His head was wounded. 
He tied my hands, legs, and then he takes my clothes off and raped me. 
After he finished, he told his guards to rape me again. So, they did. Next 
day, he took me to his house 540.

For further insight, ʾ Intīṣār, a 30-year-old Yezidi survivor from Koço, recounts 
her experience when ISIS jihadists abducted her and transferred her, along 
with other Yezidi captives, from a farm in Raqqa, Syria, to the slave markets. 
She said:

One time they [the jihadists] took seven of us, and transferred us by bus 
to another building “headquarter”. There they brought food and tea for 
us. Then, came ten men, and they took only one, a Yezidi woman called 
Layla, because she was very beautiful 541.

ʾIntīṣār further elaborates on her experience of enslavement, stating that a 
jihadist named Abu Nūr from Syria purchased her and took her, along with 
her children, into a Maġārra (underground chamber). This chamber also 
functioned as the jihadist’s military headquarters in Syria. She confirmed the 

539	 Ibid.
540	 Ibid.
541	 Interview with Intīṣār (in Qādiyā Camp 03.07.2016).
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existence of two additional tunnels, each housing approximately 50 jihadists 542. 
She reported:

After about two months, Abu Nūr told me that he would like to sell me. 
[…] He sold me to Abū ʿAbdullah, who was also from Syria. His home 
was in Ṭabqā. He took me to Ṭabqā. At first, he stayed with me for three 
or four days, and then brought me to his home with his wife. Actually, 
he raped me and forced me to get married with him. I had no any other 
choice except death 543.

Furthermore, Zhūra, a 28-year-old Yezidi woman from Sinjar, was captured 
along with numerous other Yezidis in August 2014. ISIS jihadists forcibly 
transferred her and her children to Syria, where she remained in their custody 
until December 2015, when she managed to escape. She is among the Yezidi 
women who were taken to ISIS military headquarters and subjected to 
enslavement. She reported:

They [ISIS jihadists] took us to Syria. They took us to Raqqa. We were in a 
big hall for eight days. After eight days, they put five women into each car, 
and took them to their headquarters. They took me and four other women 
like me to Ḥomṣ [Homs City in Syria]. It was their headquarters. It was 
very far away. We stayed three days there. In the headquarters we were in 
a room and never got out. After three days, each ISIS [ jihadist] took one 
of us into their family, and they told us, “You have to convert to Islam 544.”

542	 Ibid.
543	 Ibid.
544	 Interview with Zuhūr (in Kabartū 1 Camp on 28/1/2016).
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4.5	 Digital Slave Markets of ISIS:  
Websites, Applications, and Social Media

ISIS established online slave markets on websites, mobile applications, and 
social media platforms, with names such as “Caliphate’s Market,” “The Great 
Mall of the Islamic State,” “Souk Okaz,” and “al-Muwahhideen Market 545.”

In these digital markets, as well as in the traditional slave markets of Homs, 
ISIS operatives employed encrypted applications to distribute photographs of 
captured Yezidi women and girls, accompanied by information on their age, 
marital status, current location, and assigned price 546. An illustrative example 
of online slave marketing is:

Deflowered slave for sale, age 13, […] Body: slim, tall. Price: $9,000 547.

Additionally, social media platforms and messaging applications such as 
WhatsApp, Telegram, and Facebook were used to trade and sell Yezidi women 
and girls as sex slaves and to conduct slave auctions 548. For example, on May 5, 
2016, a German ISIS jihadist in Syria, who called himself Abu Assad Almani, 
offered a Yezidi captive woman for sale in a Facebook post on his account 549, 
publishing her photograph with the following caption:

To all the bros thinking about buying a slave, this one is $8,000 550. 

Another example of a sex slave advertisement appeared on the popular 
encrypted Telegram app, written in Arabic, which read:

545	 FIDH/KINYAT (October 2018): 26. Also see, examples of those apps in Appendix number 
(17).

546	 Human Rights Council, thirty-second session, agenda item 4 (June 15, 2016): 12.
547	 Amara (July 11, 2017): Channel: SBS.
548	 Cockayne (July 13, 2017): Channel: SBS. Warrick (May 28, 2016): The Washington Post.
549	 Warrick (May 28, 2016): The Washington Post.
550	 Ibid.
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“Virgin. Beautiful. 12 years old … Her price has reached $12,500 and 
she will be sold soon 551.”

Similarly, ISIS jihadists were not always selling Yezidi captives for money; they 
also exchanged them in their online slave markets for other women or girls, or 
for a range of items, from cars and weapons to everyday goods such as shoes 552. 
In one online marketplace, “The Great Mall of the Islamic State,” a man with 
the ISIS flag in his profile picture wrote:

“my brothers, I am not joking nor being sarcastic, but following the 
example of Companions [of Prophet Muhammad], if anyone wants to 
swap a sabīyah with an Adidas shoes, message me privately 553.”

A minute after the advertisement was published, a person responded: 

“what shoesize? 554”

After approximately half an hour, another person responded: 

“If anyone wants to swap a sabīyah with shoes, I will give him two pairs 
of Adidas … with socks too 555.”

For the Homs slave markets, ISIS jihadists interested in a Yezidi woman or girl 
offered for sale online were required to pre-register if they wished to attend 
the market and to specify their method of payment 556. Bids were submitted in 

551	 Associated Press (July 5, 2016). Read (July 5, 2016) (Daily Caller News Foundation). 
SOFREP (July 6, 2016).

552	 FIDH/KINYAT (October 2018): 23–26. Also see, examples of those apps in Appendix 
number (17).

553	 Ibid., 26. Also see, examples of those apps in Appendix number (17).
554	 Ibid., 26. Also see, examples of those apps in Appendix number (17).
555	 Ibid., 26. Also see, examples of those apps in Appendix number (17).
556	 Human Rights Council, thirty-second session, agenda item 4 (June 15, 2016): 13.
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sealed envelopes at the time of purchase, and the highest bidder was obligated 
to buy her 557.

4.6	 Regulations and Characteristics  
of Yezidi Enslavement under ISIS

A jihadist who bought a captured Yezidi woman or girl had full ownership 
rights: he could resell her, give her as a gift, or keep her as a slave 558, and could 
rape her at will.

The sellers and buyers of Yezidi women and girls in ISIS slavery markets 
were Muslim jihadists from various countries, including Iraq, Syria, Saudi 
Arabia, Turkey, Morocco, Algeria, Tunisia, Libya, Egypt, Kazakhstan, Sudan, 
Belgium, Uzbekistan, and Australia 559.

ISIS imposed specific rules on the sale of Yezidi women and girls: they 
could not be sold between brothers, had to have completed their menstrual 
cycle, and could not be sold to non-ISIS members, to prevent their return to 
Yezidi families 560. Members attempting to sell captives back to their families 
were punished 561. ISIS also maintained a database of personal information and 
photos of Yezidi captives, shared with checkpoints, to enforce these rules 562.

The price of each Yezidi woman or girl was based on factors such as marital 
status, age, number of children, and perceived beauty, ranging from 200 to 
1,500 USD 563. Prices later increased, particularly after Yezidis began re-buying 
family members through smugglers, despite this being forbidden under ISIS 
slave market rules.

557	 Ibid., 13.
558	 Ibid., 13.
559	 Ibid., 13. Interview with Zuhūr (in Kabartū 1 Camp on 28/1/2016).
560	 Human Rights Council, thirty-second session, agenda item 4 (June 15, 2016): 15. Nicolaus 

and Yuce (June 2017): 207–208.
561	 Revkin (July 2016): 24. 
562	 Nicolaus and Yuce (June 2017): 208.
563	 Human Rights Council, Thirty-second session Agenda item 4 (15 June 2016): 13.
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ISIS jihadists occasionally documented these markets in videos released 
online. One such two-and-a-half-minute video, posted in early November 2014, 
showed dozens of jihadists in a large hall discussing the Sūq al-Sabāyā, the 
“female slave market” in Arabic 564. The jihadists bantered among themselves, 
with one commenting:

Today is the day of Sūq al-Sabāyā or the female slave market […]. Todayis 
the distribution [war spoils, or Yezidi women and girls]. Everybody is 
free, who wants to sell, who wants to gift [Sabāyā – captured woman or 
girl], everyone will take his portion […].

Another one demanded: 

Where is my Yezidi girl? 565

The discussion among the jihadists grew increasingly eager as they debated the 
purchase of captured Yezidi women and girls. The first jihadist then resumed 
speaking, stating: 

Who wants to sell his Sabāyā? I want to buy her. And to gift her to me I 
accept with more satisfaction. 

Among the group, one jihadist called out loudly, asking, “Who wants to sell? 566”
The jihadists also discussed the prices. One called out, “How much?” to 

which others responded, “300 USD … 500 USD, a pistol, a watch […].” The first 
jihadist added, “If she has blue eyes, it is different,” indicating a higher price. 
In the video, another jihadist could be heard saying, “Yezidi, Sabāyā, […] 567.”

564	 YouTube (November 2, 2014).
565	 Ibid.
566	 Ibid.
567	 Ibid
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The prices of the women and girls reflected various factors. A document 
released by ISIS around October 2014 outlined some of these values 568:

Children aged from one to nine years old – about 260 USD 569; 
10 to 20-year-old girls – 130 USD;
20 to 30-year-old women – 85 USD;
30 to 40-year-old women – 65 USD;
And 40 to 50-year-old women – 45 USD.

A strong and widespread demand for female captives contributed to a gradual 
increase in their prices over time.

A July 11, 2015, ISIS document 570 from the Dīwān al-Qaḍāʾ wa-al-Maẓālim 
(Office of Judiciary and Grievances) in Wīlāyat Nineveh details sales regulations 
and the pricing of female children. It states in part:

1.	 A sabīyah (female captive) may only be sold through the Islamic 
court in Wīlāyat Nineveh and under the supervision of a court 
judge. 

2.	 Produce the records (documents) of possession (Mulk al-Yamīn) 
in the Islamic court.

3.	 These female captives may only be sold to brothers who were 
previously (old-timers) recommended by the Islamic court.

4.	 The buyer must take her (the sabīyah) to his home and family for a 
proper Islamic education.

5.	 It is not permissible to sell her before she reaches the age of 
menstruation. After that, the buyer has the right to keep her as his 
property, sell her, or present her as a gift.

568	 Office of the United Nations High Commissioner for Human Rights/ United Nations 
Assistance Mission for Iraq – Human Rights office (August 2016): 14–15.

569	 Prices were posted in Iraqi dinar. Values given are approximate conversions to US dollars 
at1 USD = 1,160 IQD (approx. 2014/15 value).

570	 See the copy of this document in Appendix number (14).
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6.	 The buyer must write a covenant confirming the points mentioned 
above. Any violator will be subject to a reinforcement penalty 
(confiscation of the captive) 571.

Regarding the prices of the female child captives, the document states: Note: 
prices are determined by ages

1.	 From one year to 5 years for 500 Dollars.
2.	 From 6 years to 10 years for 1000 Dollars.
3.	 From 11 years to 12 years for 1500 Dollars. 572

Furthermore, the document specifies that only jihadists originating from 
Turkey, Syria, and the Gulf States were authorized to purchase more than 
three captives or slaves 573.

Abū ʿAbd-llah, a former Syrian ISIS jihadist defector, was interviewed 
in Turkey by the International Center for the Study of Violent Extremism 
(ICSVE). He recalled: “Once, by chance, I passed by the markets [ISIS slave 
markets] and saw women being sold. They were from Iraq 574.” He admitted 
that the price of each woman or girl depended on certain characteristics; for 
instance, those who were considered beautiful and sweet were sold for higher 
prices 575.

Ṣaddām ʿUmar al-Ǧumalī 576, a Syrian ISIS leader, provided further details 
about the enslavement of Yezidis by the Islamic State. He explained that ISIS 
jihadists were buying Yezidi captives from each other. Emphasizing that, in 

571	 RT Arabic (December 11, 2018).
572	 Ibid.
573	 Office of the United Nations High Commissioner for Human Rights/ United Nations 

Assistance Mission for Iraq – Human Rights office (August 2016): 15. Also, see Jinan mit 
Oberlé 2016: 94. Also, see: Appendix number (12).

574	 Speckhard (ICSVE) (May 25, 2017).
575	 Ibid.
576	 He was one of the most important leaders of ISIS. He was born in 1978. He appeared in 

several videos of ISIS propaganda. In an exclusive interview for NAS, he confessed that ISIS 
enslaved Yezidis. (NAS (November 19, 2018): Video in YouTube).
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the Wīlāyat al-Furat, ISIS distributed Yezidi sabāya along with their children 
to jihadists. “Even when they told me to take one, I refused,” he recalled. He 
added, “According to ISIS, there were 5,000 Yezidi captives. I observed that 
Saudi jihadists were the most eager to buy them, paying between 8,000 and 
10,000 USD per captive 577.”

ISIS also distributed Yezidi women and girls to their jihadist as part of their 
salaries. The British newspaper “The Telegraph” reported the confessions of 
Muḥammad Aḥmad 578, an ISIS jihadist who took part in the Yezidi genocide 
in Sinjar. Standing before the Nineveh Investigations Court in Mosul, Aḥmad 
appeared unrepentant as he admitted to four counts of kidnapping and raping 
Yezidi women and ten counts of murdering Yezidi men 579.

He recounted how, after ISIS captured Sinjar on August 3, 2014, he and 
other jihadists rounded up dozens of Yezidi men and boys at a local primary 
school 580. Aḥmad said that his commander, an ISIS emīr, then ordered him to 
take the prettiest girls from the town back to Mosul 581. There, they were sold 
into slavery and circulated among senior ISIS members 582. He added that he 
was presented with four girls, ranging in age from 22 to 30 583. Aḥmad admitted 
and openly said:

They were part of my salary, I received 60,000 dinars (£450) a month 
and the women as a bonus. I kept the four girls in an abandoned house. 
Each night I would have sex with a different one. Sometimes they seemed 
scared, but they never said no. They were all virgins when I got them and 
more beautiful than you can imagine 584.

577	 Ibid.
578	 Muḥammad Aḥmad is a 40-year-old ISIS jihadist who was arrested by the Iraqi forces. He 

was investigated at the Nineveh investigations court. (The Telegraph (July 31, 2017).
579	 Ibid.
580	 Ibid.
581	 Ibid.
582	 Ibid.
583	 Ibid.
584	 Ibid.
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Furthermore, The Telegraph reported that the judge asked Aḥmad, ‘What did 
you do when you were done with them?’ He replied:

I gave them to another fighter in return for $200 each 585.

Zārā, a Yezidi woman from Koço village who had been captured by ISIS, 
recounted that the women and girls from her village were moved from Galaxy 
Hall in Mosul to Raqqa in Syria, where ISIS had set up slave markets and 
prisons for women 586. She continued her account:

Compared to married women with children, single women were moved 
at greater speed through ISIS markets that favored more saleable slaves 587.

The prices for Yezidi women, girls, and children were not fixed. Eyewitnesses 588 
reported that ISIS jihadists sold them at varying rates, with some exceeding 
10,000 USD for those returned to Yezidi families.

A document released by Wilāyat Ḥumṣ, titled “Taʿmīm – Statement for 
Distribution,” numbered 1 and dated 28 Šaʿbān 1436 AH (c. June 15, 2015) 589, 
detailed the procedures by which jihadists could acquire slaves. The statement 
read in part:

The brothers who desire to buy sabāyā [sex slaves] must register their 
names with the admin official of the battalion or sector.
As for the brothers [Murābiṭūn] performing on the front lines, coordination 
will be done with the [commander] of the battalion with their coming 

585	 Ibid.
586	 Otten 2017: 111.
587	 Quoting Otten 2017: 111.
588	 For example, Interview with Suhām (in Kabartū 2 Camp on 29.2.2016). Interview with 

Wārīdā (in Šāriyā Camp on 02.10.2016). Interview with Torē (in Kabartū 1 Camp on 
02.04.2016). Interview with Ḥalwā (in Kabartū 2 Camp on 29/2/2016).

589	 Specimen 13Y: Notice on buying sex slaves, Homs province, 28 Šaʿbān 1436 AH /c. June 15, 
2015. For original copy of this document see: Appendix Number (15)
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down at the defined time that we will subsequently convey to the admin 
official within ten days at most from the date of this announcement.
And whoever does not register his name has no right to attend the ‘slave 
trade market [Sūq al-Naẖāsa]’.
And the bid is to be submitted in the sealed envelope at the time of 
purchase, and the one who wins the bid is obliged to purchase 590.

Iraqi intelligence recovered documents left behind by ISIS jihadists after their 
defeat in Mosul (al-Sāḥl al-Ayman) 591, which detailed the prices of Yezidi and 
Christian women captured by the group 592. One document indicated that 
the price of a single female captive (sabīyah) did not exceed 800 USD, while 
another referred to the sale of four sabāyāh for 3,200 USD 593.

ISIS also used captured Yezidi women and girls as prizes for jihadists who 
won Qur’an memorization contests. During Ramadan in June 2015, ISIS issued 
an statement titled Iʿlān (announcement) addressed to its jihadists, all Diwans 
(dawāwīn) 594, and the sectors of Wīlāyat al-Baraka (Ḥasaka) in Syria 595. The 
announcement read in part:

To Islamic State solders and all Dawāwīn and Sectors in Wīlāyat al-
Baraka […]. The Dīwān of Daʿwawa al-Masāẖd/Advocacy and Mosques 
announce to begin a contest for memorization of verses from Allāh’s 
Book 596 [the Qur’an…].

590	 Specimen 13Y: Notice on buying sex slaves, Homs province, 28 Šaʿbān 1436 AH /c. June 15, 
2015. For original copy of this document see: Appendix Number (13).

591	 ʾAwāǧil Press (March 30, 2017).
592	 Ibid.
593	 Ibid.
594	 Dawāwīn: ISIS had fourteen Diwans in their state. They were places for protecting rights and 

were under the supervision of the Delegated Committee. They had offices in every wilaya 
that assumed the maintenance of public interests and protected the people’s religion and 
security. (Ingram 2020: 237–238).

595	 About the original copy of this announcement, see: Appendix number (13). It had published 
in several Internet websites. For example, see: Variyar (Jun 23, 2015). International Business 
Times.

596	 About the original copy of this announcement, see: Appendix number (13).
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The announcement stated that contestants would be tested from 21 Ramaḍān 
1436 (July 8, 2015) to 27 Ramaḍān 1436 (July 14, 2015), and the distribution 
of prizes would take place on the first day of the Ramaḍān Feast 597. According 
to the document, the first-, second-, and third-place winners would be offered 
a female captive, while the winners ranking fourth through tenth would receive 
cash prizes ranging from 100,000 to 50,000 Syrian Lira (SYP), approximately 
530 to 265 USD, instead of sex slaves 598.

The ISIS jihadist Muḥammad Rashīd Sahab Muṣliḥ described the systematic 
distribution of Yezidi women and girls as Sabāyā, assigning them among ISIS 
jihadists who had participated in the invasion of Sinjar. Some of these women 
and girls were given as gifts, while others were sold for relatively small sums, 
ranging from 100 to 300 USD 599.

The allocation process involved drawing lots: the names of the Yezidi girls 
were written on pieces of paper and placed in a small container. In the Sinjar 
village of Rambusi, the jihadists gathered approximately five Yezidi girls and 
conducted a lottery to determine their distribution among themselves 600. 
Muḥammad Rashīd Sahab Muṣliḥ was among those who participated in this 
process said:

A 14-year-old [Yezidi girl] sabīyah called “Ashwaq” became my allo
cation by lot. I took her in the same night. She prevented me from 
raping her; I beat her and raped her by force on the second day. On the 
third day, I took her to the judge in order to register her in my name 601.

Nadīma is a Yezidi woman from Koço who was captured by ISIS. She 
recounted her experiences of captivity in ISIS detention facilities and slave 
markets. According to her account, she was raped by the ISIS Wālī (governor) 
of Raqqa and subsequently sent as a “gift” to an ISIS Amīr (commander) in 

597	 About the original copy of this announcement, see: Appendix number (13).
598	 About the original copy of this announcement, see: Appendix number (13).
599	 Interview with ISIS jihadist called Muḥammad Rašīd Sahab Muṣliḥ, al-Iraqia TV Channal.
600	 Ibid.
601	 Ibid.
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Manbiǧ (Manbij), a city in northeastern Syria near the Turkish border. The 
Wālī reportedly told the Amīr, “She is a gift. You are free to do as you wish 
with her 602.” The Amīr then confined her to an apartment and subjected her 
to repeated sexual abuse 603.

A Human Rights report dated June 15, 2016, documented another case 
in which a Yezidi woman was purchased by an Algerian jihadist who was an 
ISIS commander in northern Syria. He later gave her as a gift to his nephew 604.

Furthermore, when a jihadist owner of a Yezidi woman or girl died, she 
would be taken by the local Wālī and become the collective property of ISIS. 
The Wālī would then set a new price for her resale 605.

A Yezidi woman from Koço, captured in August 2014, has shared her 
harrowing story of enslavement under the Islamic State (ISIS) and how she 
was repeatedly sold by Muslims. She was sold multiple times to different ISIS 
members across various locations in Iraq and Syria. On one occasion, she was 
sold by a Muslim named Muḥammad, who was her family’s krīv 606, to an ISIS 
jihadist for 1,500 USD. 607

Another unmarried Yezidi woman in her early twenties was held captive by 
ISIS for over a year, during which she was sold nine times. 608 An 18-year-old 
Yezidi girl, also enslaved for more than a year, reported being sold eight times 
and raped hundreds of times. 609 Yet another woman, held by ISIS jihadists in 
Iraq and Syria for 15 months, was sold five times. 610

602	 Otten 2017: 118.
603	 Ibid., 119.
604	 Human Rights Council, thirty-second session, agenda item 4 (June 15, 2016): 13.
605	 Ibid., 13–14.
606	 Krīv or Krīvē-H̱ūnē “Blood-Brotherhood” is a traditional relationship between two Yezidi 

families, or between a Yezidi family and a non-Yezidi family. This lifelong relationship is 
established through the rite of circumcision of a young Yezidi boy where the Krīv, either 
Yezidi or non-Yezidi, is chosen and becomes like a godfather to the circumcised boy. This 
establishes lifelong relationships between the two families. For details about this subject, 
see Nicolaus 2016: 325–341.

607	 Otten 2017: 129–131.
608	 Human Rights Council, thirty-second session, agenda item 4 (June 15, 2016): 14.
609	 Ibid., 15.
610	 Ibid., 14.
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Ḥisnā, a 24-year-old Yezidi woman from Gir Zerik, was held by ISIS 
jihadists for about a year. Her experience mirrored that of many other Yezidi 
captives: she was repeatedly raped and sold across Syria. One of the most 
harrowing episodes occurred in al-Bāb, a city in Syria’s Aleppo Governorate. 
A jihadist named Abū Sulaimān bought Ḥisnā from a Saudi jihadist in Raqqa. 
She remained with Abū Silēmān for about a month, during which he tied her 
hands and legs and repeatedly raped her, as she narrated. 611

To prevent Yezidi captives from escaping, ISIS held them in various 
locations across Syria, including family homes, abandoned apartments, 
makeshift shelters near frontlines, and gas fields. 612 Many women and girls 
were not provided with abayas (traditional Islamic robes covering the body 
and head), which all females over ten were required to wear in public in 
ISIS-controlled areas. 613 This made it easy to identify and capture any captive 
attempting to flee. 614

Yezidi women who attempted to escape from ISIS detention, slave markets, 
or their captors were often subjected to gang rape 615. Similarly, those who 
resisted being raped, were punished through gang rape 616, beatings, and having 
their hands bound 617.

Sometimes, the punishment for captive mothers who attempted to escape 
was the killing of their children. One Yezidi woman, held in northern Syria, 
reported that her jihadist captor killed her children after she unsuccessfully 
tried to escape 618. Likewise, starvation was another form of punishment for 
Yezidis who tried to escape or resisted rape 619. Moreover, ISIS jihadists killed 
many Yezidi men after recapturing them following escape attempts. Gawrē is 

611	 Interview with Ḥisnā (in Šāriyā Camp on 02.11.2016).
612	 Human Rights Council, thirty-second session, agenda item 4 (June 15, 2016): 14.
613	 ISIS were forced women to wear black from head to toe. They must wear the length skirts 

and the thickness of veils when they went on the streets. (Moubayed 2015: 129, 132–133).
614	 Human Rights Council, thirty-second session, agenda item 4 (June 15, 2016): 14.
615	 Otten 2017: 123.
616	 Human Rights Council, thirty-second session, agenda item 4 (June 15, 2016): 14.
617	 Interview with Bušrā (in Kabartū 1 Camp on 02.04.2016).
618	 Human Rights Council, thirty-second session, agenda item 4 (June 15, 2016): 14.
619	 Ibid., 15.
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a 64-year-old Yezidi woman from Sinūnē who survived. ISIS took her to Qasr 
Miḥrāb near Tel Afar 620. She said:

[…] They [ISIS jihadists] killed all of men who tried to escape, and if she 
was a woman, they disgraced her. Therefore, we did not escape. When 
we were in Qasr Miḥrāb, it was very easy to escape, but from fear we 
did not 621.

Likewise, Nūrē, a 26-year-old Yezidi woman from Tell Ezer, survived captivity 
in Ḥayy al-ẖaḍrāʾ in Tel Afar. She recounted:

[…] After short time, the families began to escape. They [ISIS jihadists] 
gathered the men into a mosque and told them: “If you try to escape, 
we will wear you orange clothes and slaughter you, and take your wives 
for us 622.”

Moreover, Yezidi women and girls over the age of nine were subjected to 
systematic and brutal sexual violence. They were raped daily by their ISIS 
captors. During these assaults, the victims were frequently handcuffed behind 
their backs or had their hands and legs bound to the corners of beds 623. In some 
cases, women were raped in the presence of their children 624. Furthermore, 
ISIS jihadists celebrated each sexual assault as spiritually beneficial and even 
virtuous 625. A rescued Yezidi woman reported that her captor showed her 
an ISIS-issued document stating that if ten different ISIS jihadists raped a 
captured Yezidi woman, she would be considered Muslim 626.

620	 Interview with Gawrē (in Kabartū 2 Camp on 29.02.2016).
621	 Ibid.
622	 Interview with Nūrē (in Šāriyā Camp in September 2016).
623	 Human Rights Council, thirty-second session, agenda item 4 (June 15, 2016): 14.
624	 Craw (October 11, 2017): New York Post.
625	 The Global Justice Center (December 17, 2015): 3.
626	 The Global Justice Center (December 17, 2015): 3.
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ʿAmmār Husayn, a 21-year-old ISIS jihadist, was captured by Kurdish 
Peshmerga forces in Kirkūk. During a face-to-face confrontation with Shireen, 
a 23-year-old Yezidi woman who had been held captive in Mosul for three 
years and routinely raped, ʿ Ammār Husayn, who had kept three women as sex 
slaves, admitted to raping 250 women and girls across Sinjar, Sinune, Kasik, 
Baghdad, and Huayja 627.

ISIS jihadists exploited Yezidi women and girls not only for sexual slavery 
but also as concubines and domestic servants, forcing them to clean and wash 
the clothes of their captors and their families 628.

Ṣafwān, a 5-year-old Yezidi boy from Sinjar, was captured along with his 
mother and other family members on August 3, 2014. He remained in captivity 
for two years in the Mosul region and Syria. He explained his experience during 
the captivity period by saying:

[In Syria], at evening they put us in a locked room. And at early morning 
we woke up, and they threw food to us, and my mother went to the roof 
of the house in order to hang up their [washed ISIS jihadist’s] clothes. 
The skin on the hands of the wife of my brother was rubbed off due to 
too much washing 629.

In addition, the jihadists forced captured Yezidi women and girls to work in 
the kitchens of their military headquarters and to care for their paralyzed 
individuals. ʾ Intīṣār recounted her experience of enslavement in Qaṣṭala village 
in Syria, stating that jihadists frequently came to the village to purchase Yezidi 
girls and women. Regarding her own experience of being sold, she said:

One day they [jihadists] came and read my name and asked me about 
my information and children. The next day they sent one of their friends. 
He said to me, “There is a paralyzed person that you willserve, and he 

627	 Dooley (February7, 2018: BBC Three). Mail Online: Video. Dooley (February 7, 2018): 
Video, twitter. 

628	 Human Rights Council, thirty-second session, agenda item 4 (June 15, 2016): 15.
629	 Interview with Ṣafwān (January 11, 2019).



148

will do nothing with you.” I agreed and thought it would be better than 
marriage with others [jihadists]. But next day he came back again and 
told me that the man disagreed to take me and that my children would 
disturb him. My children were with me all that time because I had asked 
the man who had bought me to let my children stay with me 630.

ʾIntīṣār further explained that in the village of Qaṣṭala, Syria, a jihadist named 
Abū Nūr purchased her to serve in the kitchen of the jihadists’ military 
headquarters, and said:

Later another one came and told me he would take me for his kitchen. […] 
He brought me into a Maġārra (underground room) under the ground. 
There were also two other underground rooms. In each underground 
room there were about 50 jihadists. I served all those ISIS. I was making 
food, tea, washing dishes and their clothes. They told me those were my 
duties. […] I stayed about two months 631.

Also, Ǧalīlā, a 30-year-old Yezidi survivor from Koço, was among the women 
captured by ISIS and taken to Syria. She explained that she and her uncle’s 
daughter were brought to a residence in Raqqa to serve the wives of foreign 
ISIS jihadists whose husbands had been killed in the war. She stated:

[…] They took both of us to a home. It was full of ISIS’s wives from 
different countries. They were about 300 women. I never did understand 
their languages 632.
They told us, “You will serve these women. You will cook food for them, 
and wash their toilets and bathrooms.” We responded okay; we will be 
here, but only what we want is that they do not marry us. […] Four days 
we stayed by those women. Those women were the wives of foreign ISIS 
[Jihadists] who were killed in the war. The Islamic State was caring for 

630	 Interview with Intīṣār (in Qādiyā Camp 03.07.2016).
631	 Ibid.
632	 Interview with Ǧalīlā (in Qādīyā Camp on 03.07.2016).
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them and their children. They were laughing at us because of our dresses. 
And they were always waking us up for prays 633[…].

Moreover, the Yezidi abductees often suffered torture at the hands of the jealous 
wives of their jihadist captors. Due to the mistreatment of Ǧalīlā and her uncle’s 
daughter by these women, an ISIS Amīr relocated them to another residence 
at Ǧalīlā’s request. They continued to serve ISIS jihadists there. She stated:

The Amīr sent one to us. He was an ISIS too. He took us to his home. We 
served the Islamic State men there. We stayed there for 15 days 634[…].

Gawrē, a 39-year-old Yezidi woman from Gir Zerik, stated that one of her 
jihadist captors, named Abū Yāsir, took her to his home in a village located 
between Ṭabbqā and Tadmur, about half an hour from Tadmur. She said: 

[…] Nine days I was with his wife [Yāsmīn]. I was taken to serve his wife. 
I was serving his wife […]. I was doing massages for her. I was washing 
their clothes. I washed dishes […]. I was doing all her work. And she was 
beating me too 635[…].

Naʿīmā, a 35-year-old Yezidi woman from Ṣōlaġ, recounted that in Syria, a 
jihadist from Saudi Arabia purchased her with the purpose of serving his wife. 
The jihadist informed her that his wife was pregnant and that he had brought 
Naʿīmā to assist in attending to her needs 636.

Another observed practice was that certain ISIS jihadists changed the real 
names of Yezidi captive children to Islamic names in an effort to conceal their 
original identity or to ensure that they would eventually forget it. According 
to the testimony of Suhām, a 26-year-old Yezidi woman from Gir Zerik, her 

633	 Ibid.
634	 Interview with Ǧalīlā (in Qādīyā Camp on 03.07.2016).
635	 Interview with Gawrē (in Šāriyā Camp in September 2016).
636	 Interview with Naʿīmā (in Šāriyā Camp in September 2016).
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jihadist captors assigned Islamic names to her children in place of their real 
ones.

They [ISIS jihadists] changed the names of my children. They made the 
name of my oldest son ʿUmer, the name of my middle son they made 
Yusf, and the youngest, Abū Bakir. The last one has born in the school in 
Tel Afar 637 […].

In this regard, Nūrē, a 26-year-old Yezidi woman from Tell Ezer, reported that 
ISIS jihadists assigned an Islamic name to her newborn child and changed 
the names of her other children, replacing them with Islamic ones. She said:

The last one was an Egyptian man called Abū ʾInis […]. I was pregnant 
when they captured me. I gave a birth to a son in prison. They made his 
name Moḥammad. […] the one who bought me changed the names of my 
children to H̱adīǧā, Miryam, ʿĀʾišā, Fāṭimā, Abū Bakir, Abū Moḥammad, 
Abū ṣalāḥ al-Dīn. [After we were released] I changed the name of 
Moḥammad to Šuǧāʿ, because Abū Šuǧāʿ has saved us 638.

Likewise, Hayām, an 18-year-old Yezidi woman from Sinjar, was five months 
pregnant when ISIS jihadists captured her 639. She said:

I gave a birth to son in the hospital of Tel Afar. When I had pain, one of 
them [ISIS jihadists] whowas called Abū Mālik, came and told me: “I 
will take you to the hospital.” […] he took me to hospital, named my son 
Moḥammad 640.

637	 Interview with Suhām (in Kabartū 2 Camp on 29.2.2016).
638	 Interview with Nūrē (in Šāriyā Camp in September 2016).
639	 Interview with Hiyām (in Kabartū 2 Camp on 29.02.2016).
640	 Interview with Hiyām (in Kabartū 2 Camp on 29.02.2016).
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4.7	 The Role of ISIS Šarīʿa Courts (al-Maḥākim  
al-Šarʿīyah) in the Enslavement of Yezidis

ISIS established official courts known as the Courts of Šarīʿa (al-Maḥākim al-
Šarʿīyah) within its governorates (“Wīlāyah,” plural “Wīlāyāt”). These courts 
functioned not only as instruments to educate the public about the rules of the 
ISIS system 641 but also as official platforms for the buying and selling of Yezidi 
women, girls, and children.

These courts relied on ancient Islamic religious sources to formulate their 
rules and laws, which provided justification for reviving the practice of the 
slave trade 642. The primary justification cited was an Islamic law permitting 
Muslim jihadists to enslave people who had been defeated in a legitimate jihad 
and taken as spoils of war 643. According to the provisions of these courts, the 
spoils of war included only those captured individuals who could be classified 
as Mušrikūn (pagans), which did not include the “People of the Book 644.” ISIS 
classified Yezidis as part of the Mušrikūn group due to their alleged polytheistic 
beliefs, and accordingly, their women and girls could be enslaved. This stood 
in contrast to women and girls from Jewish and Christian communities, who 
were considered “People of the Book 645” and could be subjected to taxes or 
other legal punishments, but not enslavement 646.

Further, the courts drafted, notarized, and issued sales contracts for slaves 647, 
as well as documents related to bequeathing, disposing of, and freeing them. 
They also imposed restrictions on the transfer of slaves within ISIS to ensure 
that slaves remained spoils of war 648 and were not sold outside the ISIS group. 

641	 Revki (23, July 2016): 25.
642	 Sverdlov (Spring 2017): 338.
643	 Ibid., 338.
644	 Ibid., 338.
645	 Ibid., 338. Gerges 2017: 31–32. Ghandour2019: 35.
646	 Sverdlov (Spring 2017): 339. Gerges 2017: 31–32. Ghandour 2019: 35.
647	 Gerges 2017: 31. Murad mit Krajeski 2017: 183.
648	 Sverdlov (Spring 2017): 339. Also see original copy of the document in Appendix.
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Under this law, ISIS jihadists could not transfer slaves to non-ISIS individuals, 
nor were brothers permitted to transfer slaves between themselves 649.

The courts further established that only those who personally conquered 
an individual could claim ownership of that person as a slave. Consequently, 
non-ISIS jihadists who did not participate in the fighting against the Yezidis 
were prohibited from owning Yezidi slaves 650.

Nonetheless, some female captives were sold to local Sunni populations 
and to civilians from Syria, Saudi Arabia, Egypt, Qatar, Tunisia, and other 
countries 651. Eyewitnesses reported that certain residents of Mosul and Tell 
Afar, though not ISIS members, maintained favorable relations with ISIS and 
were able to obtain Yezidi women or girls and register their marriages in the 
local Sharīʿa court 652. One Mosul resident informed Amnesty International that 
he was aware of at least two such cases, he reported:

They are local business men, not fighters. I don’t know if they bought the 
girls or what the arrangements are to get the girls but they registered their 
marriage in the local Shari’a court 653 […].

Also, a resident of Tell Afar, who supported ISIS told Amnesty International 
that, he personally knew some of the local Muslim men who have married 
those Yezidi girls 654.

Additionally, according to the laws issued by ISIS courts, slaves were 
not freed if their owner died. In such cases, slaves reverted to the common 
ownership of ISIS and could once again be placed on the market 655.

Also, the Courts of Šaraʿ drafted laws concerning the permissibility of sex 
with slaves. According to these laws, masters were not allowed to have sexual 

649	 Sverdlov (Spring 2017): 339.
650	 Ibid., 339.
651	 Nicolaus and Yuce (June 2017): 199.
652	 Amnesty International Ltd (2014): 9.
653	 Ibid., 9.
654	 Ibid., 9.
655	 Sverdlov (Spring 2017): 339.



153

relations with a pregnant slave, nor with both a mother and her child. They 
were, however, permitted to have sex with children who had reached puberty 656 
and were over eight years old. Likewise, fathers and sons were not allowed to 
share slaves 657.

Each Wīlāya maintained its own Šarīʿa Court of, which included an office 
responsible for the forced marriage of Yezidi women and girls. For instance, 
a document entitled “Document of Ownership – Ḥuǧat mulkīyah”, issued by 
the Office of Marriage Contracts at the Šarīʿa Court of of Wīlāyat Nineveh 
(Mosul) on August 16, 2016, records that Abū Zubayr purchased a 20-year-old 
Yezidi sabīyah named Naǧma from Abū Munʿim for the sum of 1,500 USD 658.

In addition to the Šarīʿa Courts of, ISIS maintained a “Research and Fatwā 
Department,” which issued guidance on slavery 659. The group published 
documents specifying proposed prices for slaves and instructions for buyers 
and sellers 660. According to a pamphlet from this department, sexual intercourse 
with non-Muslim slaves, including minors, was permitted, and jihadists were 
allowed to beat and trade them 661. The pamphlet also endorsed the capture 
of non-Muslim women, a practice it claimed was undisputed among Islamic 
scholars 662. It further stated that female captives could be bought, sold, or 
given as gifts, as they were considered property 663. Additionally, it suggested 
that sexual activity with prepubescent female slaves was permissible if deemed 
“fit for intercourse 664,” allowing the owner to exploit them through oral and 
anal acts. 665

656	 Ibid., 339.
657	 Reuters (December 29, 2015). 
658	 See original copy of the document in Appendix number (11).
659	 News.com.au (December 30, 2015).
660	 Freamon2019: 3.
661	 News.com.au (December 30, 2015).
662	 Ibid.
663	 Ibid.
664	 Ibid.
665	 Nance 2016: 248.

http://News.com.au
http://News.com.au
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5	 Genocidal Measures to Annihilate 
Yezidi Religion and Community

As we have indicated elsewhere in this study, one of the fundamental goals of 
those genocidal campaigns against Yezidis was to erase their religious identity. 
Therefore, it is not surprising that the invaders targeted the material and non-
tunable heritage religion and culture of Yezidi, viewing it as one of the main 
pillars of their distinct religious identity. Without destroying it, they could not 
achieve their goal, which was to wipe the Yezidis out of existence.

5.1	 Destruction of Yezidi Religious Heritage

Although the Yezidis possess numerous holy sites across their inhabited 
regions 666, both within and beyond the borders of Iraq, the most significant 
among them is the Lalish Temple 667. Situated approximately 65 kilometers 
northeast of the city of Mosul, in the Šayẖān district of the Kurdistan Region 
of Iraq, Lalish constitutes the spiritual center of the Yezidi faith. It encompasses 
several shrines and tombs of highly venerated historical figures who hold 
cosmological significance within Yezidi religious thought, as well as two sacred 
springs, Zimzim and Kaniya Spî (White Spring 668), along with other physical 
features imbued with cosmological meaning.

Yezidi shrines, particularly those characterized by their fluted spires, stand 
as iconic symbols both for and of the Yezidi people, serving as vital expressions 

666	 For more details about the Yezidi shrines, mausoleums, and other their religious holy Sites 
and their locations, see: Açikyildiz (2014 [2010]): 115–195.

667	 For a further detailed study of Lalish Temple, its name, its historical events, and its sacredness 
in Yezidi mythology, see Khalīl 2009: 18–25.

668	 Shammo 2018: 75.
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of their collective identity 669. While various local terms 670 are used to refer 
to these structures, the most commonly employed is mazār 671. These shrines 
are dispersed throughout the Yezidi homeland and are regarded by adherents 
as inherently sacred 672. In contemporary contexts, they function not only as 
emblems of Yezidi identity but also as sites of profound spiritual significance 
within the community’s religious framework 673. Moreover, these shrines play 
a crucial role in reinforcing the Yezidis’ social cohesion and emotional con
nection to their home villages and communities, whether they continue to 
reside there or live in diaspora 674.

In addition to their sacred sites, the Yezidis also possess a range of other 
religious symbols and ritual objects that hold profound spiritual significance. 
Among the most revered of these are the Sanjaqs, standards surmounted by a 
copper or brass figure of a peacock. According to Yezidi tradition, there were 
originally seven Sanjaqs; however, as a consequence of repeated persecutions 
(Fermans – genociadal campiagns) throughout history, most of them were 
lost 675. At present, only one Sanjaq survives, preserved in the Kurdistan Region 
of Iraq 676.

The eradication of Yezidi existence and faith has been a central objective of 
ISIS and of earlier Islamic campaigns against the community. Consequently, 

669	 Ibid., 41.
670	 For example, the Yezidi inhabitants of collective town of Šāriyā in Iraqi-Kurdistan, usually 

use the term H̱ās or Šaẖs for their local religious spaces and shrines.
671	 Shammo 2018: 41.
672	 Ibid., 41–42.
673	 Ibid., 75.
674	 For moredetails about this subject and the importance of these religioussights and symbols 

for Yezidis, see Ibid., 41–43.
675	 According to Empson’s narrative, a peacock resembling a Sanjaq was stolen by Ottoman 

leader Reshîd Pâshâ in 1837. It was the fourth one to be taken. This Sanjaq was brought 
into an antique shop in Baghdad and kept by a Muslim man named Ali, who sold it a few 
years later to a rich Christian called Futhu-’llah Abbud. Empson points out that there are 
two others which were outside of the Yezidi shrine (it seems that he meant Lalish Temple). 
One was in the possession of Mr. J. W. Dowden of Edinburgh, and the other was in the State 
Museum of Jeypore (Jaipur) in India. Empson 1928: 9. 

676	 Shammo 2018: 43–44.
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the destruction of Yezidi religious symbols and sacred sites has constituted a 
recurrent strategy in these assaults, with the Lalish Temple often serving as a 
primary target. Historical sources record that in 1254, Badr al-Dīn Luʾluʾ, the 
ruler of Mosul, led a substantial force of mainstream Muslims in an attack 
against the Yezidis. During this campaign, his troops reportedly exhumed 
and burned the remains of Šayẖ ʿAdī at the Lalish Temple 677, Šayẖ ʿAdī being 
the most venerated historical and spiritual figure within the Yezidi religious 
tradition.

The Yezidis rebuilt ŠayẖʿAdī’s tomb, only to have it destroyed again 
approximately 150 years later. According to al-Maqrīzī, Kurdish troops from 
Botān, Šarānš 678, and Ḥuṣn-Kefā, under the leadership of ʿIzz al-Dīn al-Buẖtī, 
the prince of the Kurdish Botān Principality, and Tukal al-Kūrdī, the prince 
of Šarānš, occupied the Lalish Temple in 817/1414 679. They destroyed the 
dome that had been constructed over Šayẖ ʿAdī’s mausoleum and once again 
exhumed and desecrated his grave 680. This campaign against the Yezidis was 
legitimized by a fatwā issued by the Šāfiʿī scholar Ǧalāl al-Dīn al-Ḥalawānī 681. 
The temple was subsequently rebuilt by the Yezidis shortly after the attack 682.

Later, Farīq ʿUmar Wahbī Pasha 683 occupied most of the Yezidis’ sacred 
sites, including the Lalish Temple, which he converted into an Islamic religious 
school for twelve years. He also plundered the temple, transferring many of 
its sacred objects to Mosul 684. Among these items were five bronze Sanjaqs; a 

677	 See, al-Ġassānī 1975: 2/601. Ibn al-Fūṭī (1997): 315. Guest 1987: 21. Patton 1991: 65. 
Açikyildiz (2014 [2010]): 144.

678	 It was a fortress in the northeast area of the Zakho district Iraq.
679	 al-Maqrīzī 1997: 6/370.
680	 Ibid., 6/370.
681	 Ibid., 6/370. al-ʿAzzāwī 1935: 113.
682	 al-Maqrīzī 1997: 6/370. al-Maqrīzī 1997: 113. Kreyenbroek 2009: 36. 
683	 Farīq ʿUmar Wahbī Paša was an Ottoman Lieutenant-General. On May9, 1892, Sultan 

ʿAbdulhamîd II appointed him as the commander of a Reform Force, or Fırka-i İslahiye, 
(also Fırka-i Seyyare-i Nizamiye or Kuvve-i Islahiye), and he was given the rank Nişan-ı 
Osmanî on June13, 1892. In the same year, he was sent to Mosul to ensure that the Yezidis 
corrected their religious beliefs (tashih-i itikad), to convert them to Islam. For detail about 
this topic, see, Gölbaşi 2008: 2, 17, 22–23, 90–98. Shammo 2018: 84–86.

684	 Gölbaşi 2008: 101.
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bronze image in the shape of a ram; the bronze rod of Moses; a cast bronze 
snake; the Shahrur (a cast bronze nightingale); a rosary of Sayyid Aḥmad al-
Badawī; a comb belonging to al-Junayd of Baghdad; a wooden staff of Šayẖ ʿAbd 
al-Qādir al-Gaylānī; and a bronze cup dedicated to the Prophet Sulaymān 685. In 
his account, Nūrī Pasha notes that these sacred materials were later transported 
from Mosul to the army headquarters in Baghdad, though he was unaware of 
their exact location 686. The items remained hidden in Baghdad and were not 
returned to the Yezidis until 1914, when Süleyman Nazif Pasha served as the 
governor of Mosul 687. Farīq ʿUmar Wahbī Pasha also targeted other Yezidi areas, 
including the villages of Baʿšīqa and Baḥzānē, where numerous shrines were 
demolished by Ottoman soldiers 688.

Additionally, the traveler Hubbard, who visited the region in 1914, confirmed 
that only a few years prior, the Wālī of Baghdad had led a campaign against the 
Yezidis during which he confiscated a Sanjaq and sent it to Constantinople 689. 
Hubbard further noted that the object was eventually believed to have been 
returned to the Yezidis 690.

Until 1892, it is understood that no sanjaq had ever been stolen or lost. 
However, a rumor circulated at that time that the principal sanjaq had been 
removed from Lalish by a Kurd and taken to Mosul, where it was later dis
covered and reportedly returned to Lalish. Another account from the same 
period suggests that when the Ottoman Turks attempted to convert the Yezidis 
living near Lalish to Islam, they seized five sanjaqs. The Yezidis, however, have 
consistently maintained that these were replicas rather than genuine sacred 
standards 691.

685	 Ibid., 101. Guest 1987: 131.
686	 Gölbaşi 2008: 101–102. Guest 1987: 131.
687	 Gölbaşi 2008: 102. 
688	 About the name of those demolished Yezidi shrine in the villages of Baʿšīqa and Baḥzānē, 

see Parry 1895: 258–259. Gölbaşi 2008: 101–102.
689	 Hubbard 1917: 220.
690	 Ibid., 220.
691	 Empson 1928: 141. 
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The Iraqi author Ṣadīq al-Damlūjī reports that ʿĀṣim Beg, the son of 
Farīq ʿUmar Wahbī Pasha, who had led the Ottoman army during his father’s 
campaign against the Yezidis, plundered the palace of the Yezidi prince in 
Baʿadrê, the political center of the Yezidi community. ʿĀṣim Beg’s forces also 
occupied several Yezidi holy sites, destroying the spires of shrines at the Lalish 
Temple and looting many sacred objects 692.

Similarly, John S. Guest records that ʿĀṣim Beg’s troops attacked the Yezidi 
towns of Baʿšīqa and Baḥzānē, near Mosul, where they likewise destroyed 
numerous Yezidi shrines and sacred places 693.

In more recent times, the destruction of Yezidi shrines by Saddam Hussein’s 
Baʿathist regime, and later by ISIS, has diminished the perceived sanctity of 
these sites, particularly among the younger generation 694. Although many of 
the shrines have been reconstructed, they are often viewed as having lost some 
degree of their spiritual significance.

The contemporary destruction of Yezidi shrines at the hands of Saddam 
Husayin’s Baʿathist regime, and later by ISIS, has decreased their sacredness, 
especially in the eyes of the younger generation. 695Although many of the shrines 
have been rebuilt, they have lost some measure of their sanctity.

In its campaign to sever the Yezidis’ religious and historical connections, the 
Baʿathist regime demolished numerous Yezidi shrines and mausoleums 696. This 
policy was intended to facilitate the narrative that the Yezidis had historically 
been Muslims and ethnically Arab 697. It is noteworthy that, although the 
Baʿathist actions against the Yezidis and their religious symbols mirrored earlier 
Islamic campaigns in intent and method, they did not involve looting, the 
enslavement of Yezidi women, or mass killings.

692	 Farḥān and Šammo 2009: 122. Gölbaşi (January 2013): 6.
693	 Guest 1987: 132. Farḥān and Šammo 2009: 122.
694	 Shammo 2018: 67.
695	 Ibid., 67.
696	 Ibid., 170.
697	 Ibid., 170.
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5.2	 Erasing Yezidi Sacred Heritage under ISIS

At the outset of the ISIS invasion of Yezidi areas in the Sinjar region and Yezidi 
villages in the north and northeast of Mosul in August 2014, ISIS jihadists 
systematically targeted Yezidi religious temples, shrines, and sites of worship. 
The Islamic State (ISIS) was fully aware of the significance of these cultural and 
spiritual sites, as part of its deliberate strategy to destroy the Yezidi community 
by eradicating both its physical and spiritual heritage 698.

According to statistics published on September 13, 2020, by the Office of 
the Rescued Yezidi Abductees in Duhok, ISIS jihadists destroyed a total of 68 
Yezidi shrines and religious sites 699.

In the Sinjar region, ISIS destroyed notable shrines, including those of Šayẖ 
Mand in Ǧadāla village, Mahmad-Rašān in Sōlaġ, Šayẖ Ḥasan in Gābārā, and 
Malik Faẖr al-Dīn in Skēnīyē 700.

Human rights reports indicate that shortly after the occupation, ISIS 
militants destroyed the Yezidi shrine known as “Qubā Šayẖ Ḥasan” in the 
village of Gābārā, west of Sinjar town, using two rocket-propelled grenades 
in August 2014 701.

In the broader Sinjar region, ISIS destroyed numerous shrines on both the 
southern and northern sides of Sinjar Mountain 702. On the southern side of 
Sinjar Mountain, the destroyed sites included Āmādīnē Šamsā, Pīr Mahmad-
Rašan, Šayẖ Ḥasan, Šayẖ Mand Pasha, Ismāʿīl Bēg (commonly referred to as 
“Kičik Lāliš” or “The Little Lalish 703”), Šayẖ ʿAbdul-ʿAzīz, Šayẖ ʿAbd al-Qādir 

698	 For more details about the destroying of shrines and their cultural heritage, see: Rashid 
(August 2019).

699	 The statistics of Office of the Rescued Yezidi Abductees in Duhok published on September 
13, 2020.

700	 Human Rights Council, thirty-second session, agenda item 4 (June 15, 2016): 19.
701	 Human Rights (May 1–October 30, 2015): 16.
702	 Examples of photographs of these shrines are provided in the “Photographs” section at the 

end of this study.
703	 It is a common name used by some Sinjaris.
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Gaylānī (also known as Raḥmānī), and Malik Faẖr-al-Dīn (Šayẖ Faẖr-al-
Dīn) 704.

On the northern side of Sinjar Mountain, ISIS destroyed the Yezidi shrines 
of Šayẖ Rūmī and Šayẖ Maḥamā, located near Bārā village 705. 

These attacks reflect a deliberate effort by ISIS to erase the religious and 
cultural heritage of the Yezidi community in the Sinjar region. 

ISIS carried out similar actions in other Yezidi areas under its control. In 
the town of Bābīrē, ISIS also targeted four Yezidi shrines and religious sites: 
Šaẖssē-Bātē 706, Nīšānā Bilāl Ḥabašī, and Ǧmāyē in Bābīrē village, Šayẖ Muẖfī 
in Ǧagānā village, and Malik-Šayẖ-Sin (Šayẖ Ḥasan) in Mušrifē village.

Similarly, in Baḥzānē and Baʿšīqa, ISIS carried out systematic destruction 
of Yezidi religious shrines, domes, and symbols 707. In Baḥzānē, the demolished 
domes included Šayẖ-u Bakir, al-H̱afīr, Šayẖ ʿAbdl-Qādir, Šayẖ Mand, Šē-Šm 
(Šayẖ Šams), Šayẖ Nāsr-Dīn, Šayẖ Suǧādīn, Šayẖ Ḥasan, Šayẖ Mahmad al-
Bāṭnī, Sit-H̱aǧīǧī, Sit-Nafīsā, Mahmad-Rašān, Pīr Būb al-Baḥzēnī, al-Sīʿad, 
Šayẖ Bābk, Ḥasan Frdos, ʿAbdē Raš, mazār Šayẖ ʿAbdl-ʿAzīz, Šayẖ Ġafūrē Rēyā, 
and mazār Ġābat al-Sāsī 708.

In addition, ISIS destroyed numerous Nīšānās (religious symbols) in 
Baḥzānē, including Nīšānā Abū Rīša, Bayt al-Sit-Ḥabībī, Bayt Barē-Šbākē, 
Nīšān Bāb al-Kahf, Nīšān Kanī-Zrkī, Nīšān Pīr Bnūk, Nīšānā Stiya Bilġān, 
Nīšānān Pīrē Ǧarwān, Nīšānā ʿAbdē Raš, Nīšānā Danūn Msrī, Nīšānā Ḥǧrat 
Karmk, Nīšānā ʿAbdl-ʿAzīz, Nīšānā Stiya ʾēs, Nīšānā Šayẖ ʿAbrūs, Nīšānā Qubāt 
al-ʾImāra, Nīšānā Qubat Abū Rīša, Qubat Gāvānī Zarzī, Nīšānān Ēzī, Nīšānān 
Taslīm al-Ṭaʾūs, and Nīšānān Mūsa Ṣor 709.

In Baʿšīqa, ISIS demolished the Yezidi shrines of Nāsr-Dīn, Malik Mīrān, 
al-Šītk, al-Šahīd, Šayẖ Mahmad, Šaraf-al-Dīn, and Yūsf al-Qarīnī. The Nīšānās 

704	 Leutheuser, Robert (August 28, 2020): personal communication/email.
705	 Ibid.
706	 Examples of photographs of these shrines are provided in the “Photographs” section at the 

end of this study.
707	 Examples of photographs of these shrines are provided in the “Photographs” section at the 

end of this study.
708	 Lalish Center Baḥzānē Branch (July 20, 2020): (communication WhatsApp).
709	 Ibid.
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destroyed in Baʿšīqa included Kursī Suǧādīn, Kuǧkī Koǧak Ǧm, Nīšānā Sit-
Nafīsā, Nīšānā ʿAbdē Raš, Nīšānā Faqīr Mūs, and Nīšānā Mahmad-Rašān 710.

These attacks demonstrate a deliberate effort by ISIS to erase the physical 
and spiritual heritage of the Yezidi community, targeting both sacred structures 
and symbols of religious identity. The Yezidis themselves are fully aware that 
the ISIS invasion was not the first assault aimed at eradicating their religion 
and culture. Throughout history, they have continually struggled yet always 
managed to survive and preserve their religious identity. The same resilience 
was evident following the ISIS invasion.

After the liberation of Yezidi areas from ISIS, the community quickly began 
rebuilding their destroyed worship sites and shrines 711. Yezidis from local 
families, internally displaced persons, and those in the diaspora contributed 
funds for reconstruction. Volunteers, both young and old, worked tirelessly 
to remove debris and remained resolutely committed to restoring their sacred 
sites 712.

Following the liberation of the Yezidi town of Bābīrē, residents launched a 
campaign to rebuild the Šaẖsē-Bātē shrine, which was completed in two years. 
The shrine was reopened for worship with a large celebration on February 
15, 2017 713. More than 150 million Iraqi Dinar (approximately 125,000 USD) 
was spent on the reconstruction, entirely funded by the Yezidi community 714, 
without any contributions from government institutions 715. All workers 
involved in rebuilding the shrine were volunteers 716. At the rededication 
ceremony, a speaker remarked:

710	 Ibid.
711	 al-Shahid (August 11, 2017). The Baghdad Post (June 10, 2017).
712	 al-Shahid (August 11, 2017).
713	 Rudaw (February 15, 2017).
714	 Interview with Bībo Krēt (October 5, 2018).
715	 Ibid.
716	 Ibid.
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By rebuilding the shrine, we want to send a message that we survived and 
won’t abandon our faith 717 

It is worth noting that, although the location remained the same, the design of 
the rebuilt Šaẖsē-Bātē shrine differs significantly from the original 718. In Baʿšīqa 
and Baḥzānē, Yezidis collected 220 million Iraqi Dinar (approximately 185,000 
USD) for the reconstruction of a total of 23 holy sites and shrines destroyed by 
ISIS 719. The shrine of Šayẖ Ḥasan in the Sinjar region has also been reopened 
in a ceremony attended by spiritual leaders and lawmakers 720.

Rebuilding the destroyed shrines and religious sites is one challenge, but 
reconstructing a nearly shattered community is far more difficult. The Yezidis 
have restored their places of worship while continuing the arduous work of 
rebuilding and strengthening their community.

5.3	 Historical and Contemporary Appropriation  
of Yezidi Property by Muslims

The appropriation of Yezidi property by Muslims was a persistent feature of 
both historical and contemporary campaigns against the Yezidis. During the 
Ottoman era, Muslim troops and jihadists routinely looted Yezidi possessions 
during military operations. Such property, when captured in the course of 
campaigns, was regarded as spoils of war and frequently documented by 
Ottoman chroniclers. The following examples illustrate historical instances 
of property theft perpetrated against the Yezidis.

Evliyā Çelebī, who accompanied the 1640 campaign, reports that Melek 
Aḥmad Pasha sacked Yezidi villages and seized numerous valuables, including 
money, gold, copper vessels, muskets, bales of silk, several hundred bales of 

717	 Rudaw (February 15, 2017).
718	 The photograph of this shrine is provided in the “Photographs” section at the end of this 

study.
719	 al-Shahid (August 11, 2017).
720	 The Baghdad Post (June 10, 2017).
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gunpowder, mules, and a wide array of precious textiles 721. Regarding these acts 
of looting, Evliyā Çelebī provides detailed accounts of the Ottoman troops’ 
seizures of Yezidi property. He writes:

[…] All the multitudes of troops from the provinces of Van and Diyarbekir 
and Mardin who came to the aid of Melek Ahmed Pasha, all the 
Kurdistan soldiery who participated in plundering money, food, drink, 
copper vessels, household furnishings and the like which emerged over 
ten days from the Saçli Daǧi [Sinjar Mountain] caves, could not carry 
away more than a drop in the sea and a mote in the sun 722.

The plundering of Yezidi property was legitimized; Evliyā Çelebī notes that 
Melek Aḥmad Pasha’s seizure of Yezidi property was regarded as spoils of 
war 723, he stated: 

To conclude: Malik Aḥmad Pasha got as royal ti the of the booty 1,060 
purses of silver, 11purses of gold, 3,000 muskets, 300 bales of silk, several 
hundred bales of gunpowder, 300 mules […], and countless precious cloth 
items 724.

Although Evliyā Çelebī often exaggerated the number of Yezidi victims and 
dramatized events, his accounts nonetheless attest to the substantial losses the 
Yezidis suffered at the hands of the Ottomans. In 1655, Muṣṭafā Pasha Fīrārī, 
the mayor of Diyarbekir, led a military campaign against the Yezidis in Sinjar 725, 
during which he reportedly seized all Yezidi property as spoils of war 726.

In 1715, Ḥasan Pasha, the Ottoman mayor of Baghdad, and his troops 
looted Yezidi villages in Sinjar. According to the 18th-century Iraqi author 

721	 Evliyā Çelebī 2001: 4/51. Dankoff 1991: 173.
722	 Ibid., 4/49. 173.
723	 Ibid., 4/51. 173.
724	 Ibid., 4/51. 173.
725	 Evliyā Çelebī 2001: 4/48. Farḥān and Šammo 2009: 42.
726	 Evliyā Çelebī 2001: 4/48.
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Yāsīn al-ʿUmarī, the Ottoman forces captured significant booty, including 
livestock 727. Al-ʿUmarī also states that Ottoman troops killed about 45 Yezidi 
men and looted 15 villages of the Šayẖān in 1799 728. Likewise, the Ottoman 
troops plundered the villages of the Yezidi Dunādiya (Dunā) clan in the region 
in 1801, as al-ʿUmarī mentions 729.

This violence persisted into the early 19th century. Rasūl al-Karkūklī 
records that in 1809, Ottoman forces attacked Sinjar, looting Yezidi villages 
and their livestock 730. Eyewitness accounts from the late 19th century confirm 
that this pattern of plunder continued. He stated, in 1828, the wālī of Mosul, 
Muḥammad Amīn Pāšā Ǧalīlī, murdered and robbed the inhabitants of 
Šayẖān 731.

The British traveler E. A. Wallis Budge observed Ottoman soldiers under 
Ayūb Beg looting Yezidi houses in Sinjar between 1890 and 1893 732. Budge 
wrote: 

… they [Ayūb Beg’s soldiers] went to the houses … and tore the clothes 
off the old women to see if they had money tied up in the corners, and 
then drove them out naked into the streets 733 […].

Ottoman attacks against the Yezidis continued until the fall of the Ottoman 
Empire, with the last major campaign taking place in 1917–1918 during World 
War I. This operation in the Sinjar region was led by Ibrāhīm Pāsha. The 
pattern remained consistent: many Yezidis sought refuge in the mountains 
while their villages were looted and destroyed 734.

727	 al-ʿAzzāwī 1935: 117–118. Farḥān and Šammo 2009: 45.
728	 al-Mawṣilī 1968: 195.
729	 Ibid., 202.
730	 al-Karkūklī (No date): 245.
731	 Budge 1920: 229.
732	 Budge 1920: 229.
733	 Ibid., 216–17.
734	 al-Mawlā 2000: 51–55.
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These events represent documented examples of the systematic plundering 
of Yezidi villages by Muslim forces over more than six centuries. Similar 
patterns of violence have persisted into the twenty-first century with ISIS. The 
acts of looting carried out by ISIS jihadists closely resemble, if not mirror, those 
perpetrated by historical Muslim forces, both in method and purpose; the 
primary difference lies in the availability of more comprehensive contemporary 
documentation.

Beginning in August 2014, ISIS jihadists systematically looted Yezidi 
villages in Sinjar, Baʿšīqa, Baḥzānē, Bābīrē (the collective town of Bābīrē), and 
other Yezidi settlements in Ninawa province that fell under ISIS occupation.

Following the ISIS invasion of the Sinjar region on August 3, 2014, Yezidi 
villages were targeted, and houses were marked with symbols to distinguish 
them from those of Arab villagers 735. ISIS jihadists subsequently looted these 
homes, destroying some entirely 736 and partially damaging others 737. Witnesses 
and ISIS documents indicate that all personal property, including cars, money, 
gold, and mobile phones, was confiscated during the capture of Yezidis by ISIS 
jihadists.

An official ISIS document dated April 15, 2015, issued by the Dīwān al-
Zukāt wa-al-Ṣadaqāt / Maktab al-ǧānib al-aysar fī wilāyat Naynawā (Diwan of 
Zakat and Charity / Office of the Left Side of Mosul), details the appropriation 
of Yezidi assets. It reports the confiscation of 83,668,750 Iraqi dinars and 200 
US dollars from a Yezidi individual, emphasizing that these funds were to be 
deposited exclusively in the Muslim treasury 738.

Ǧānē is a Yezidi woman from Sinjar City. She was captured along with other 
members of her family by ISIS jihadists on August 3, 2014. She described the 

735	 Human Rights Council, Thirty-second session Agenda item 4 (15 June 2016): 19. Isakhanand 
Shahab2020: 12.

736	 A report of Human Rights and (UNAMI) confirms that in early October 2014, ISIS 
destroyed around 20 Yezidi houses in Skēnīyah village located in south of Mount Sinjar, 
including part of the town’s cemeteries. It also states that, ISIS demolished houses in Koço 
villagein December 2014. Human Rights and (UNAMI) (December 15, 2014): 16. Also, 
see, Isakhanand Shahab2020: 12.

737	 Human Rights Council, thirty-second session, agenda item 4 (June 15, 2016): 19.
738	 About the content of this document, see: Appendix number (22).
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plundering of their property by ISIS, saying that when the jihadists caught 
them, they first asked them to give their money and gold. She said:

It was morning between 9 to 10 o’clock. We ran towards my son’s home. 
The brother of my husband came with his car and told us to get into the 
car. […] We drove for very short time. They [ISIS jihadist] stood in front 
of us in the street. […] They stopped us, and opened all four doors of our 
car and told us to get out, so we did. Then they separated males from 
females. Then they put a “werwere” [pistol] to the head of my husband. 
They sat us [women and children] beside a wall and asked us to give 
them our money and gold. I covered the ears of my daughter who was 
in my lap. I was afraid that they would pull hard on her earrings which 
would tear her ears. They took all of our money and gold 739.

Similarly, Ḥisnā is a Yezidi woman from Gir Zerik who escaped after being 
held by ISIS for one year. She said that when the ISIS jihadists captured them 
in Sinjar territory, they first took the captives’ jewelry, money, and mobile 
phones 740. She continued her account, describing how the jihadists stole their 
remaining possessions. After they were taken to Mosul, the jihadists finally 
took her young daughter’s earrings. She said:

For one month, we were in a hall in Mosul. They came regularly to 
check on us. The ear of my daughter was pierced and they took her small 
earring 741 […].

Gawrē, another Yezidi woman captured from Gir Zerik, said that after she was 
captured, the ISIS jihadists 742:

739	 Interview with Ǧānē (in Kabartū 1 Camp on 02.01.2016).
740	 Interview with Ḥisnā (in Šāriyā Camp on 02.11.2016).
741	 Ibid.
742	 Interview with Gawrē (in Šāriyā Camp in September 2016).
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…they took everything that we had such as money, gold, and mobiles. We 
had two cars; they took them 743 […].

Other Yezidi women who were captured reported similar experiences: their 
jewelry and gold were immediately seized by the jihadists upon capture 744.

Ṣafwāna, an 8-year-old Yezidi girl from Sinjar city, was taken by ISIS 
jihadists on August 3, 2014, and remained in captivity for two years in the 
Mosul region and Syria. She recalled:

When, ISIS captured us, they took the gold earrings from my small sister 745.

Nūrē, a Yezidi woman from Tell Ezer, described how ISIS jihadists transported 
her and other captives using both ISIS-owned vehicles and cars they had stolen 
from Yezidis 746. In another account, a woman explained that ISIS fighters looted 
the remaining jewelry and belongings that Yezidis had hidden in Mosul. She 
said:

ISIS [ jihadists in Mosul] came again and searched for our remaining 
jewelry. When they found toberik 747, they threw them away. My cousin 
and I hid every toberik that we found. An ISIS [jihadists] removed the 
earrings out of my sister’s and my ears and took them. They took about 
40 boxes full of money, jewelry, and toberik. ISIS took all those things. 748

Another Yezidi survivor, from Khanasor in the Sinjar region, asserted:

743	 Ibid.
744	 Interview with Dilvīn: (in Šāriyā on September 2, 2016). Interview with Nūrē (in Šāriyā 

Camp in September 2016). Interview with Rudayna (in Kabartū 1 Camp on 02.04.2016). 
Interview with Nisrīn (in Qādiyā Camp).

745	 Interview with Ṣafwān (January 11, 2019).
746	 Interview with Nūrē (in Šāriyā Camp in September 2016).
747	 Toberik or berat: is a sacred object made from sand or soil and water in Lalis. It can also 

be a small stone or pebble taken from a Yezidi shrine or mazār for a good fortune, staying 
away from evil eyes, which the Yezidis carry with them.

748	 Interview with Rudayna (in Kabartū 1 Camp on 02.04.2016).
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In Šadādīyah in Syria, they took everything from us: our money, gold, 
cars, mobiles, ID cards, passports, deeds and everything else that we had. 
Even they took my earrings and my children’s earrings 749.

Moreover, the jihadists looted Yezidi cattle, sheep, cows 750, and all other 
animals, which were the main source of livelihood for Yezidis in the Sinjar 
region. The community lost many thousands of such livestock, particularly 
sheep.

Dilvīn, a Yezidi woman from Duholā village on the north side of Sinjar 
Mountain, was a member of one of the Yezidi families that ISIS jihadists forced 
to settle in Tel Afar to tend to flocks of grazing sheep that ISIS had stolen from 
the Yezidis. She testified, saying:

[…] We went to graze sheep. We were grazing 1,500 sheep in Ḥayy al-
H̱aḍrāʾ which is located outside Tel Afar City. We were milking the sheep, 
and they came and took the milk. Our men were sheepherders, so they 
were taking their sheep to pastures. Every day at one o’clock, a car with 
two men in it came and took the milk. Those sheep belonged to piteous 
and poor Yezidi people. They gathered all of the sheep and took them into 
their possession. There were 12 families grazing sheep. Each had about 
1,000, 700, or 800, and so on 751.

5.4	 Massacres and Forced Conversion  
of Yezidis to Islam

The forced conversions and large-scale killings constitute two fundamental 
Islamic practices directed against the Yezidis throughout their history, and 
these acts are intrinsically interconnected. During each Muslim campaign 
against the Yezidis carried out in the name of Islam, Muslim troops and 

749	 Interview with Wārīdā (in Šāriyā Camp on 02.10.2016).
750	 Murad mit Krajeski 2017: 90.
751	 Interview with Dilvīn: (in Šāriyā on September 2, 2016).
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jihadists presented the Yezidis with a stark choice: conversion to Islam or death 
by the sword. This binary ultimatum consistently resulted in massacres and 
genocidal acts targeting the Yezidi community. Accordingly, it is both logical 
and necessary to examine these two phenomena together.

The large-scale massacres of Yezidis that accompanied each genocidal 
campaign were directly linked to the Muslim demand for their forced religious 
conversion to Islam, as will be discussed in this section.

Following the collapse of the Ottoman Empire in the second decade of the 
twentieth century, the Yezidis had already endured seventy-two campaigns of 
persecution, known among Yezidis as ferman, which were ordered by Muslim 
rulers and have remained deeply embedded in Yezidi public memory. These 
campaigns represented systematic attempts to annihilate the Yezidi population, 
who were frequently portrayed by their persecutors as devil worshippers, 
infidels, or apostates. However, little is known about pre-Ottoman Islamic 
attitudes toward the Yezidis, particularly prior to the twelfth century, owing to 
the general scarcity of historical sources addressing this period. Nevertheless, 
an examination of the documented assaults and discriminatory acts committed 
against the Yezidis provides sufficient insight into the magnitude of their 
historical persecution and contextualizes the genocidal atrocities perpetrated 
by ISIS against the Yezidis in 2014.

5.5	 Historical Islamic Methods of Forced Conversion 
towards Yezidis

Throughout history, attacks against the Yezidis in the name of Islam were 
frequently characterized by a stark ultimatum: conversion to Islam or death 
by the sword. This approach constituted the primary method employed by 
Islamic military forces during campaigns against the Yezidis. As Joseph notes, 
the historical experience of the Yezidis under Muslim rule was largely defined 
by persecution. 752 Unlike other non-Muslim communities, the Yezidis were 

752	 Joseph1919: 205.
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not recognized as having a formal treaty (dhimma) with Muslim authorities, 753 
rendering them particularly vulnerable to coercion and violence. Consequently, 
they were repeatedly confronted with the binary choice between conversion 
and extermination.

In 1640, Melek Ahmed Pasha, then the Ottoman governor of Diyarbakir, 
led a significant military campaign against the Yezidis of Sinjar, resulting in the 
killing of thousands of men, the enslavement of women, and the destruction of 
numerous villages. 754 Evliyā Çelebī, who accompanied the campaign, reports 
that Melek Ahmed Pasha assembled approximately 80,000 troops from 
Diyarbakir and its surrounding regions. 755 According to Evliyā Çelebī, the ġāzīs 
or muǧāhidīn advanced upon Mount Sinjar from seventy to eighty different 
directions. 756 The ensuing confrontation between the Yezidis and Ottoman 
forces lasted approximately seven hours 757, during which thousands of Yezidis 
were slain. 758 Evliyā Çelebī further notes that Melek Ahmed Pasha pursued 
those who had sought refuge in the mountains, 759 ordering his soldiers to set 
fire to the caves and kill all occupants. 760

Similarly, the German eyewitness Helmuth Karl Bernhard von Moltke 
observed that during the campaign led by Mehemet Reshid Pasha, nearly all 
Yezidi men in Ǧazīrat ibn ʿUmar were killed. 761

In 1715, Ḥassan Pasha, then the governor of Baghdad, directed a substantial 
military expedition, including allied Muslim Kurdish tribes, into the Yezidi 
stronghold of Sinjar. This campaign resulted in the mass killing of Yezidis, 
particularly members of the Smōqī and Qirānī tribes. The events of this 

753	 Ibid., 205.
754	 Guest 1987: 47; Dankoff 1991: 170, 173. Farḥān and Šammo 2009: 37–38.
755	 Evliyā Çelebī 2002: 6/82.
756	 Evliyā Çelebī 2001: 4/49. Dankoff 1991: 170.
757	 Ibid., 4/49. 170.
758	 Ibid., 4/49. 170.
759	 Ibid., 4/49. 171.
760	 Ibid., 4/50. 171.
761	 Moltke (1979): 237.
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campaign have been commemorated in Yezidi oral traditions and popular 
songs, reflecting the enduring historical memory of these atrocities. 762

According to the book Yezidi Tragedy, more than thirteen campaigns or 
massacres were carried out against the Yezidis in the 19th century alone. 763 One 
of the most notorious of these campaigns (1831–1832) was led by the Muslim 
Kurdish prince of Rawāndiz/Rawāndoz, Muḥammad al-Rawānduzī, during 
which several thousand Yezidis were killed. 764 Muḥammad al-Rawānduzī 
and his forces perpetrated widespread slaughter, 765 massacring Yezidis 
indiscriminately. 766 Regarding this massacre, Parry writes:

They [ Yezidis] suffered cruelly at the hands of the famous Kurdish Beg 
of Ruwanduz, when the mounds of Nineveh opposite Mosul gained the 
name of “Kuyunjik” (The Slaughter of the Sheep), from the horrible 
massacre which he there inflicted on them. 767

Muḥammad al-Rawānduzī arrested the Yezidi prince, ʿAli Beg ibn Ḥasan Beg, 
and executed him. 768 He also took ten thousand Yezidi women and girls’ captive, 
leading them to his capital, Rawāndoz. 769 The Yezidis continue to refer to this 
campaign as “Fermana Mîrê Kore”, 770 or the Genocide of the Blind Prince.

The inhabitants of Sinjar were subsequently subdued by Mehemet Reshid 
Pasha in 1836, and again shortly thereafter by Hafiz Pasha in 1837. 771 On both 

762	 al-Mawlā 2000: 12–13; Farḥān and Šammo 2009: 43–45.
763	 Farḥān and Šammo 2009: 77–160.
764	 Badger 1852: 133; Parry 1895: 358; Ainsworth 1861: 14–15; Budge 1920: 229.
765	 Ainsworth 1861: 15.
766	 Badger 1852: 133.
767	 Parry 1895: 358.
768	 Ainsworth 1861: 14.
769	 Ibid., 14.
770	 Laurie, who in 1839 visited the Yezidis, writes that Mohammed was usually called “Koor 

Bey” (blind chief ) because he had only one eye (Laurie 1853: 221).
771	 Joseph 1919: 207.
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occasions, 772 massacres occurred. 773 Many Yezidis sought refuge in caves, where 
they either suffocated due to fires set at the entrances or were killed by cannon 
fire. 774

A second major campaign against the Yezidis in the 19th century, carried 
out by Muslim Kurdish forces, took place in 1844 under Badr-ẖān Beg, the 
prince of Botān. 775 His troops attacked Yezidi villages in Torabdin (present-
day southeastern Turkey), employing force to compel conversion to Islam 776. 
Those men and women who refused to convert were slaughtered mercilessly. 777

Rev. Thomas Laurie, a 19th-century missionary in the region, documented 
the actions of Badr-ẖān Beg against the Yezidis, noting that Badr-ẖān Beg:

He had left no alternative to the Yezidees but the Koran or the sword 778.

In 1890, the Ottoman authorities focused all efforts on converting the Yezidi 
population to Islam, initially through administrative and missionary measures 
and later through military campaigns. 779 Sultan ʿAbd-l-Hamid dispatched an 
“Advice and Persuasion Commission” (Heyet-i Tefhimiyye) to Mosul, which 
reached Sheikhan at the end of April 1890. The Commission was tasked 
with informing the Yezidis about Islam, encouraging them to accept military 
conscription, and persuading them to convert. 780 When this attempt proved 
unsuccessful, the Ottomans once again resorted to persecution and military 
action against the Yezidis.

On this occasion, the eyewitness Budge recorded:

772	 Due to the occurrence of the two campaigns in close time to each other, sources confuse 
their incidents with each other.

773	 Joseph 1919: 207.
774	 Layard ([1850]1867): 93, Ainsworth 1861: 15.
775	 Badger 1852: 133; Von Oppenheim 1900: 152; Lescot 2007: 221. Budge 1920: 229.
776	 Badger 1852: 133; Gölbaşi 2008: 47.
777	 Layard 1867: 181.
778	 Laurie 1853: 329.
779	 For details about the Ottoman efforts and methods of force conversion of Yezidis during 

the late nineteenth century, see Gölbaşi (January 2013): 3–23.
780	 Gölbaşi 2008: 83–84.
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An infamous official Ayûb Beg had been sent by the Porte with a 
considerable number of soldiers to compel the Yazîdîs to embrace Islâm. 
This Ayûb Beg had gone on to Balad Sinjâr leaving soldiers to carry out 
his instructions in every town and village where there were Yazîdîs 781.

Budge further elaborates on the Ottoman attempt to forcibly convert the 
Yezidis, noting:

In 1890–91, as we have seen, Ayûb Beg was in the Sinjâr “converting” the 
Yazîdîs to Islâm by the methods 782 which I have described. 783

Budge further reported that several Yezidis who refused to embrace Islam 
were subjected to torture in the town of Sinjar, while others were executed by 
shooting. 784

In the summer of 1892, the Ottoman government assigned Farīq 
(Lieutenant-General) ʿUmar Wahbī Pāshā as commander of the Forces of 
Reform and sent him to Mosul to carry out the forced conversion of the 
Yezidis. 785 Farīq ʿUmar Wahbī was brutal in his systematic oppression, forcing 
Yezidis to obey his orders. 786

Farīq ʿUmar Wahbī prepared a new military campaign against the Yezidis 
in the Mosul region (Fermana Frîkî, as the Yezidis call it) during 1892–1893 787. 
The witnesses von Oppenheim and Parry, who were in the Mosul territory in 

781	 Budge 1920: 216.
782	 He meant by force and persecution, such as choice between Islam and death, raping the 

Yezidi women and girls, etc. For more details about methods of forced conversion of Yezidis 
by Ayûb Beg and his soldiers, see: Ibid., 216–219. 

783	 Ibid., 229.
784	 Ibid., 217.
785	 Parry 1895: 253. Deringil (May 15, 2014): 17–18.
786	 Deringil (May 15, 2014): 18. Gölbaşi (January 2013): 5–6.
787	 He is known among the Yezidis as Ferik Pasha. Von Oppenheim 1900: 153–54; al-Damlūǧī 

1949: 508; al-Mawlā 2000: 43–44.
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1892 and 1893, wrote that Kurdish Muslims also participated in the campaign 
against the Yezidis 788.

Farīq ʿUmar sent an army to Yezidi villages, giving them the choice between 
Islam and the sword. His son, ʿUmar Beg, commanded the soldiers to slaughter 
the men and take the attractive women and girls as captives for forced marriage. 
He killed about five hundred men. Many Yezidis converted to Islam out of fear, 
including Mīrzā Beg, a member of the Yezidi civil chief family 789.

Parry, a contemporary source who was in the region in 1892, states that 
Osman Beg, the Ottoman military commander, visited the villages of Baʿšīqa 
and Baḥzānē 790. He gathered the chiefs of the Yezidi villages and threatened 
them: if anyone refused conversion, their house would be plundered, the honor 
of their family, including their wives and daughters, would be violated, and they 
and their sons would be killed 791. Parry confirms that the next day, the son of 
Farīq ʿUmar Wahbī began forcing the Yezidis to convert to Islam 792, taking their 
declarations one by one and compelling them to renounce the Yezidi faith 793. 
Their children were placed with a mullā in the mosque to learn the Muslim 
faith 794, and they were forced to pray five times daily 795.

According to Parry, despite torture and threats, the Yezidi Mīr ʿAlī Beg and 
many others refused to convert to Islam 796. The Ottoman soldiers executed 
Mīr ʿAlī Beg near Istanbul, along with others, and captured their women and 
girls 797.

On August 20, 1892, Farīq ʿUmar Wahbī sent a detailed telegram to Istanbul 
reporting his “success” with the Yezidis. This reads in part:

788	 Von Oppenheim 1900: 154, Parry 1895: 259.
789	 Von Oppenheim 1900: 153; Parry 1895: 257; Sachau 1900: 131; Joseph 1919: 208–209.
790	 Parry 1895: 257.
791	 Ibid., 257–258.
792	 Ibid., 258.
793	 Ibid., 258.
794	 Ibid., 258.
795	 Ibid., 258–259.
796	 Ibid., 259.
797	 Ibid., 259.
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After repeated unsuccessful attempts through the centuries to bring them 
back to the true path, eighty villages of the Yezidis and thirty villages of the Shi’a 
have acceded to the honour of the True Faith. Yesterday their leaders, with total 
freedom of conscience, accepted my invitation to come to Mosul and become 
Muslim. This morning, as the military band played the Hamidiye march, and 
ranks upon ranks of the ulema intoned the holiest of prayers proclaiming the One 
True God, a great crowd of notables and military personnel gathered around the 
municipality offices. As a guard of honour stood to military salute, the Müftü 
asked each one if he accepted Islam of his own free will. Upon each confirmation 
the crowd shouted, ‘Long Live the Sultan!’ (Padişahim Çok Yaşa) 798.
The telegram confirmed that the Ottoman authorities had persecuted the 
Yezidis and made extensive efforts over centuries to force them to convert 
to Islam. It also stated that, eventually, Farīq ʿUmar Wahbī succeeded in 
converting many Yezidis to Islam.

According to numerous historical sources, due to the repeated military 
campaigns, widespread oppression, and massacres over the past 200 years, the 
Yezidi population had been reduced by three-fourths 799.

5.6	 Forced Conversion and Mass Killings by ISIS

The ISIS invasion of Yezidi communities in Iraq and Syria is regarded as one 
of the most horrific campaigns of the 20th and 21st centuries. ISIS jihadists 
perpetrated widespread atrocities against the Yezidis, including forced 
conversions, mass killings, and extreme acts of brutality, with some victims 
reportedly buried alive in mass graves around the Sinjar region 800.

Yezidis who were captured by ISIS were subjected to a systematic process 
of forced conversion from Yezidism to Islam. Men were typically presented 

798	 BBA Irade Dahiliye 53, Telegramfrom Ömer Vehbi Pasa to Sublime Porte 7 Agustos 1307/ 
20 August 1892. Quotingfrom: Deringil (May 15, 2014): 18.

799	 For example, see Layard 1867: 181. Empson 1928: 66–9. Ainsworth 1861: 15. Joseph 1919: 
207.

800	 Rasheed (August 10, 2014).
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with the ultimatum of conversion or execution 801, while women and girls who 
resisted conversion faced the threat of sexual violence, including gang rape 802.

A video released by ISIS on social media around August 20, 2014, 
documented the forced conversion of a group of abducted Yezidi men to 
Islam 803.

Abū Surāqa, an ISIS jihadist involved in the attacks on Yezidis in Sinjar, 
provided a firsthand account of the invasion of the Yezidi compound al-
Qaḥṭānīyah (Tell Ezer) in the Sinjar region, detailing the killings and atrocities 
committed against the community. He stated:

We were carrying a variety of weapons to enter the compound at dawn 
without fighting. After the siege of the compound, young Yezidi women 
were captured and taken as captives. Young men, old men and women 
were killed, and children over the age of three years and above were killed. 
[…] children under the age of three were left outdoors without food or 
drink while their mothers were taken as captives to die of hunger and 
thirst and this was issued by his battalion 804 […].

Similarly, Muḥammad Aḥmad was another ISIS jihadist involved in the August 
2014 ISIS invasion of the Yezidis in the Sinjar region. He confessed before the 
Nineveh Investigations Court in Mosul that he had killed Yezidi men and boys 
in a primary school in Sinjar 805. He stated:

I shot them there in the school hall. I think I killed 10 or 12 of them, 
including some children 806.

801	 Amnesty International Ltd (2014): 18.
802	 al-Dayel (February 4, 2020): 6.
803	 Amnesty International Ltd (2014): 18.
804	 Shafaq News (October 20, 2019).
805	 The Telegraph (July 31, 2017).
806	 Ibid.
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One of the most well-documented and horrifying instances of ISIS’s “convert 
or die” campaign against the Yezidis took place in the village of Koço, on the 
southern slopes of Sinjar Mountain. On the afternoon of August 3, 2014, 
ISIS jihadists invaded Koço, seizing control of the village and its inhabitants. 
Initially, they confiscated all weapons from the residents. Two days later, on 
August 5, the jihadists issued an ultimatum: the Yezidis had to convert to Islam 
or face execution 807. The villagers were given only three days to decide 808.

After careful discussion, the Yezidis unanimously chose to remain faithful 
to their religion. In response, the jihadists extended the deadline by one week, 
but the villagers remained steadfast 809. On August 15, ISIS returned to Koço and 
forcibly gathered all the inhabitants in the village school 810. A Yezidi witness 
recounted hearing a Da’esh/ISIS member tell Aḥmad Jāso, the village leader 
(muẖtār), “If all of you convert to Islam, we will not order you to do anything.” 
Aḥmad Jāso replied, “If I speak for myself, I will not become Muslim, but let 
me ask my people.” In unison, all the men of Koço declared, “We will not 
become Muslim 811.”

ISIS separated the men from the women and girls and began killing the 
men in six groups at four main mass-killing sites surrounding the village, in 
the east, southeast, southwest, and north 812. When the men chose to remain 
Yezidi, they were driven in groups of ten to fifteen outside the village, lined 
up in ditches, and shot 813. Some men survived by pretending to be dead, lying 
beneath the bodies of those already killed. ISIS jihadists stood over them, 

807	 Nāif Jāso the brother of Aḥmad Jāso (the Kojo village’s leader or muẖtār, who was killed by 
ISIS jihadists); Also see, Rasheed (August 10, 2014). Murad mit Krajeski 2017: 83.

808	 Nāif Jāso. Murad mit Krajeski 2017: 106.
809	 ibid: 106.
810	 A photograph of the school is provided in the “Photographs” section at the end of this study.
811	 UNITAD Iraq (May 13, 2021): Documentary: YouTube.
812	 Nāif Jāso. UNITAD Iraq (May 13, 2021): Documentary: YouTube. Murad mit Krajeski 2017: 

130–134.
813	 Otten 2017: 107. Shand 2018: 204–205.
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checking twice and shooting anyone who still moved 814. Over five hundred 
men and boys from Koço were executed that day 815.

A 16-year-old Yezidi girl, who had been held by ISIS for seven months, said:

After we were captured, ISIS forced us to watch them beheading some 
of our Yazidi men. They made the men kneel in a line in the street, with 
their hands tied behind their backs. The ISIS fighters took knives and 
cut their throats 816.

Ziyād, a 34-year-old Yezidi male survivor from Sinjar, said that the ISIS jihadists 
committed mass killings in Koço. In this regard, he stated: 

We were about 500 people and more. […] After about a month they 
moved us [from Tel Banāt] to Koço. They had killed the people of Koço. 
There were dead bodies around and it smelled bad. We told them that 
we smelled the bad odor. They used a loader [heavy equipment] to put 
sand over the dead bodies. There were many dead bodies. I could not 
count them 817[…].

According to Zārā, after ISIS executed the men, they moved the women to the 
building of the Technical Institute in Ṣōlaġ, east of Sinjar 818. There, they divided 

814	 Otten 2017: 107. Shand 2018: 205.
815	 Otten 2017: 108.
816	 Citation from: Human Rights Council, thirty-second session, agenda item 4 (June 15,  

2016): 8.
817	 Interview with Ziyād (in Šāriyā/ the village of Gire-pan 29.01.2016)
818	 Also, see Murad mit Krajeski 2017: 137. Sara mit Mercier 2017: 95.
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the women and girls by age. The younger women and girls were transported 
by bus to a wedding hall in Mosul called “Galaxy 819 Hall 820.”

On August 16, more than 80 elderly Yezidi women from Koço were 
massacred behind the technical institute 821.

Earlier, on the morning of August 4, 2014, ISIS jihadists captured the Yezidi 
village of Solāġ, near Sinjar 822. They gathered the villagers and, that evening, 
demanded that they convert to Islam or face death 823. About 50 people refused 
to abandon their Yezidi faith. Of these, 30 elderly villagers were executed in 
front of the others 824. The remaining individuals who refused to convert were 
locked in a room and given only dirty water, with no food, causing all of them 
to die after 16 days 825.

The experiences of the people in other Yezidi villages captured by ISIS 
were tragically similar. Jihadists systematically forced conversions to Islam 
and carried out killings, either with firearms, by burning individuals alive, or 
through mass executions.

ʿAbbās, a Yezidi man from Sībā-Šēẖidrē who survived a mass killing, 
recounted his experience during the ISIS invasion of his township. According 
to him, the jihadists gathered the villagers who had failed to escape 826. While 
surrounding the captives and pointing their weapons at them, the ISIS 
commander sat at the head of the group and addressed them 827: 

819	 Galaxy Hall was a wedding hall in the Iraqi city of Mosul. ISIS turned it to a place for 
enslavement of Yezidis. Hajji Abdullah was an ethnic Turkman from Tel Afar. He was 
a religious judge at the time and labeled one of the architects of the militant group’s 
enslavement of Yazidi, who rose to become deputy to ISIS leader Abu Bakr al-Baghdadi. 
He was in charge of enslavement of Yezidis in Galaxy Hall. (Associated Press, Middle East 
(May 21, 2020).

820	 Otten 2017: 108. 
821	 Ibid., 108.
822	 Office of the United Nations High Commissioner for Human Rights/ United Nations 

Assistance Mission for Iraq – Human Rights office (August 2016).
823	 Ibid.
824	 Ibid.
825	 Ibid.
826	 Shand 2018: 44.
827	 Ibid., 44.
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There is only one way for you to go. You must convert, here, now. If you 
do not we will kill you 828.

An elderly Yezidi man fixed his gaze on Ṭalāl Ḥamdī ʿAlī Qāsim 829, who was 
sitting beside an ISIS commander, and declared, “We will not convert 830.” In 
response, the jihadists pulled five Yezidi women from the group and began 
massacring the men 831.

Gulē, a survivor from Tell Ezer, was captured along with 25 of her family 
members and relatives. They were taken to Sībā-Šēẖidrē 832, she recounted, 
bearing witness to the horrors they endured. She said:

[…] in Sībā-Šēẖidrē, they [ISIS jihadist] had captured many young people 
of the Qīrānī tribe [a big Yezidi tribe in Sinjar region] there. They [ISIS] 
burned many of them in rooms there. They also burned a girl there 833 […].

When ISIS jihadists captured Gulē, she had been with her family in an 
agricultural field near Tell Ezer 834. She continued recounting the horrors she 
had witnessed, the killings of her relatives and other Yezidis, and said:

In the location where they arrested us they killed 11 of my relatives […]. 
They killed all of them. They beheaded some of them and killed others 
with guns. Besides my relatives, they killed many others 835 […].

828	 Ibid., 44.
829	 Ṭalāl Ḥamdī ʿAlī Qāsim was an Arab neighbor of Yezidi villagers. He belonged to the ISIS 

jihadists and contributed to the killing of Yezidis in August 2014. Ibid., 44.
830	 Ibid., 44.
831	 Ibid., 44–45.
832	 Interview with Gulē (in Šāriyā Camp on 02.09.2016).
833	 Ibid.
834	 Ibid.
835	 Ibid.
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The Yezidi residents of the villages Sakenīyah and Ḥayālī, located at the far 
western foothills of Sinjar Mountain, suffered genocidal attacks similar to those 
in Sībā-Šēẖidrē 836. According to survivors, ISIS jihadists, many of whom were 
Arabs from neighboring villages, committed mass killings 837.

In the northeast of the mountain, near the village of Ḥardān, ISIS carried 
out one of its most brutal massacres 838. Many Yezidi men were executed, and 
ten were beheaded 839.

On August 3, 2014, ISIS invaded the northern Yezidi villages of Sinjar 
Mountain. Families unable to escape were captured and transferred to 
checkpoints and towns such as Khanasor and Sinūnē. Men and adolescent 
boys were separated from women and children. Those who refused to convert 
to Islam were executed, most by gunshot to the head, others by throat-cutting, 
with families often forced to witness the killings 840.

Men and older boys who were forcibly converted were held as captives 
and transported to sites in Tel Afar, Mosul, and Baʿāǧ 841, where they were 
forced into labor, including construction, street cleaning, tending livestock, 
and agricultural work 842.

Samīrā, a 20-year-old Yezidi woman from Tel-Banāt, recalled that ISIS 
captured her family along with other Yezidis in Qinē.

Samīrā, a 20-year-old Yezidi woman from Tel-Banāt saidthat ISIS came and 
capturedher family with other Yezidis in Qinē. She gave her testimony about 
how they were killed, saying:

They took us and put us into a house. They separated our men from us. 
They took the men behind of a hill and shot them. They killed a half of 

836	 Shand 2018: 47.
837	 Ibid., 48.
838	 Ibid., 75.
839	 Ibid., 75.
840	 Also, see: Human Rights Council, thirty-second session, agenda item 4 (June 15, 2016): 8.
841	 Amnesty International Ltd (2020): 13.
842	 Interview with Gawrē (in Šāriyā Camp in September 2016). Human Rights Council, thirty-

second session, agenda item 4 (June 15, 2016): 9. Amnesty International Ltd (2020): 13.
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them and we do not know what they did with the second half of them. 
We asked them: What you did with our men? They said: “We killed all 
of them.” 843

Also, a report by UNAMI and Human Rights confirms that ISIS perpetrated a 
mass killing of approximately 67 male members of the Yezidi community in the 
village of Qinē, in the Sinjar district, in mid-August 2014 844. Sahīrā, an 18-year-
old Yezidi woman survivor from Sinjar, said that the jihadists threatened them 
if they refused to convert to Islam 845. She stated:

They took us to Rambūsī. They put men into one room, and the children 
and women into a separate room. We were 7 girls among us – four of us 
sisters, two girls of my uncle, and the sister of my aunt. We all registered 
as married women. There was an Arabic woman translator. She knew 
Kurdish. She told us, “Say that you will convert to Islam. If you do not say 
so, they will separate you, kill the men and take the girls 846.”

Regarding the forced conversion of Yezidis, Lamiyā, a Yezidi girl survivor from 
Qābūsī in Sinjar, said that the men obeyed the orders of the jihadists and agreed 
to convert to Islam. She pointed:

They took us to Rambūsī by an agricultural field. On the first day, they told 
us, “You have to convert to Islam, and to pray.” The men said, “Okay 847.”

Historically, and during the ISIS invasion, both male and female Yezidi captives 
faced the same choice, convert to Islam or be killed, but they were treated 
differently. Women who refused to convert, even under threat of death, were 
often forced through rape or marriage. If they still refused, they were kept for 

843	 Interview with Samīrā (in Qādiyā Camp on 03.07.2016).
844	 Human Rights and UNAMI (December 15, 2014): 16.
845	 Interview with Sahīrā (in Kabartū 1 Campon 02.04.2016).
846	 Ibid.
847	 Interview with Lamiyā (in Šāriyā in September 2016).
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sexual enslavement without being converted. Older women (perhaps over 60) 
who were unsuitable for marriage or sexual enslavement were treated like men: 
no exceptions. This suggests that the primary goal of capturing Yezidi women 
and girls was sexual enslavement, with conversion to Islam being secondary.

Fawzīya, an 18-year-old Yezidi survivor, stated in her testimonial to 
Amnesty International:

In the first 10 days we were not molested, the men brought us food and 
left us alone. Then we were told each of us must choose a husband or else 
men will choose us. At that time we were kept together, many of us, more 
than 100. Then we were split in groups, six girls per group, and each group 
was taken to a different house in Rambūsī (near Mount Sinjar). In the 
house where I was held each girl was with a man from Da’esh; these men 
were aged between 30–40 years; we were aged between 15 and 20. The 
man who took me as his wife was about 30 and was from Mosul. He used 
me as his wife for four days in that house and then took me to Mosul to 
his family home. […] His parents did not interfere, but they said that if 
I did not convert to Islam he should give me away or sell me, and get a 
Muslimwife instead. He took me and his wife and children to Rambūsī 
and said he was going to give me back to the emir [commander]. There 
were other girls in houses nearby and I eventually managed to escape 
with some other girls 848.

Nawāf, a 25-year-old male survivor from Kāniyā ʿIdo in Sinjar, reported that 
on August 3, ISIS captured him along with about 60 other people in Ṣōlaġ 849. 
He said:

About 10 of [our group] were young boys, and others were men, old 
men, and a Shiite family. They put us in four rooms [in Ṣōlaġ]. Whoever 
converted to Islam they would let him go. But those who did not convert 

848	 Amnesty International Ltd (2014): 9.
849	 Interview with Nawāf (in Šāriyā Camp on 28.02.2016).
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to Islam they would kill. 850 About 10 of us converted to Islam. They took 
us to the side. They distributed sweets to us 851 […].

Nawāf continued his narrative about those Yezidis who refused to convert to 
Islam, saying:

They tied the hands of those who did not convert to Islam and killed them 
by shooting themin their heads. While they were killing them, they were 
saying Allāh-u Akbar [God is greater]. The Kurmānj [Muslim Kurds] 
of Sinjar were with them. They were ISIS too. They said: “Even if you 
converted to Islam, you are still infidels, and we would kill you 852.”

Nūrē, a 26-year-old Yezidi woman from Tell Ezer, pointed out that after looting 
the Yezidis’ property, the second significant focus of ISIS jihadists was forcing 
conversion from the Yezidi religion to Islam. She said:

On the way [to Tel Afar], they [ jihadists]told us: “You have to convert 
to Islam 853.”

In a school in Tel Afar where many Yezidis had been taken, ISIS jihadists 
separated the men from the women. They were transferring the women at 
night to another school in Tel Afar 854. Nūrē says that ISIS jihadists told them:

If any men convert to Islam, we will bring them to you, and thosewho do 
not, we will kill them 855.

850	 It appears that ISIS killed those Yezidi men who refused to convert to Islam, because after 
the libration of Sinjar region from ISIS, mass graves were found in Ṣōlaġ. About the mass 
graves, see section “The Yezidi Mass Killings (Graves) by ISIS” of this study.

851	 Interview with Nawāf (in Šāriyā Camp on 28.02.2016).
852	 Ibid.
853	 Interview with Nūrē (in Šāriyā Camp in September 2016).
854	 Ibid.
855	 Ibid.
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After 12 days, ISIS jihadists allowed the women to meet with their men 856. Nūrē 
continues, relating what the men told the women: 

“They [ISIS] have not killed many of us because most of us have said 
that we would convert to Islam.” My husband said me: “There was a man 
standing behind us. He was like a bear and he carried a sword.” He asked 
us: “Would you like to convert to Islam, or not?” A guard pointed out with 
his hand [and told us that] if we did not accept, he will slaughter us. We 
said: “We will convert to Islam 857.”

Ḥisnā, a 24-year-old Yezidi survivor from Gir Zerik, provided an account of 
ISIS’s treatment of Yezidi captives during their detention in Mosul. She stated 
that:

We stayed three months in ḥayy al-ẖaḍrāʾ. They were taking our men 
[who pretended that they have converted to Islam] for work as sweepers 
inside of Mosul. We women were used to take care of the trees 858 [in the 
gardens].

Regarding this matter, Gawrē also stated that ISIS sought to convert them to 
Islam, she said:

In Tel Afar […], they [ISIS jihadists] told us: “You have to convert to 
Islam; we will kill everyone who does not convert” We said: “We will 
follow what our men decide 859.”

She continued her account of the forced conversion to Islam: 

856	 Ibid.
857	 Ibid.
858	 Interview with Ḥisnā (in Šāriyā Camp on 02.11.2016).
859	 Interview with Gawrē (in Šāriyā Camp in September 2016).
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[…] they [ISIS jihadists] took us to Qasr Miḥrāb. We stayed about three 
months in Qasr Miḥrāb in houses with brothers of my husband. They told 
us, “Your husbands have converted to Islam, and you too will become 
Muslimsand you have to pray and read the Qur’an. You have to convert 
to our religion. You are our brothers, and we will not tell you anything.” 
We said that it was no problem 860.

Gawrē provides more details about the process of the forced conversion of 
Yezidis by ISIS, stating that they were forced to go to the mosque and pray 
every day. She recounted:

We left and they put us into houses. My children were going with their 
uncles to the mosque five times every day to pray. They also told us that 
we had to learn to pray at home. That was by force. We prayed too 861.

Moreover, the jihadists compelled the captive Yezidis to learn about Islamic 
principles and practices, including reciting Islamic prayers, growing their 
beards and hair, and adhering to other religious directives as interpreted and 
imposed by the terrorist group 862.

In certain instances, ISIS utilized previously Shiite-inhabited villages as 
detention sites for forcibly converted Yezidis. For example, by late August 2014, 
ISIS transferred groups of Yezidi families to the villages of Qasr Miḥrāb and 
Qizil-Qayo, located southwest of Tel Afar. These villages had been abandoned 
by their Shiite residents months earlier following ISIS’s takeover of the region 863.

It is clear from a document issued by the Islamic State on September 
27, 2014 that the process of verifying the conversion of Yezidi captives was 
monitored and formed part of the responsibilities of the Dīwān al-Qaḍāʾ wa-
al-Maẓālim in Islamic State 864.

860	 Ibid.
861	 Ibid.
862	 Human Rights Council, thirty-second session, agenda item 4 (June 15, 2016): 9.
863	 Ibid.
864	 See, Appendix number (16).
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By April 2015, ISIS asserted that the Yezidis in these Shiite villages who 
claimed to have converted to Islam were deceitful and had not genuinely 
embraced the religion 865. Consequently, ISIS separated these Yezidi families, 
relocating women, children, and boys under the age of twelve to various 
detention sites 866. By May 2015, these villages were vacated of the forcibly 
converted Yezidis 867. It is widely believed that the men and older boys were 
summarily executed 868.

To pressure Yezidis who were still held at the Tel Afar and Bādūš prison sites 
to convert to Islam, ISIS jihadists recorded videos of reunited Yezidi families in 
Qasr Miḥrāb and showed them to those who had not yet converted. They also 
relocated some of the forcibly converted families to the al-ẖaḍrāʾ neighborhood 
of Tel Afar 869.

Zīyād, a 34-year-old Yezidi man from Sinjar who survived captivity, 
reported that ISIS forced him to serve as the mullā of a mosque in Tel Afar 870.

According to a report by the Human Rights Council, ISIS immediately 
executed men and older boys who refused to convert to Islam 871. Most of those 
killed were shot in the head, while others had their throats slit 872. In many cases, 
family members were forced to witness the executions of their male relatives 873.

The 50-year-old Yezidi woman from Sinjar, previously quoted, provided 
further testimony regarding the forced conversions:

[…] They took us to Tel Afar […]. After 11 days, they [ISIS jihadists] 
asked us, “Who of you will convert to Islam?” I did not say anything. 
They frequently asked [the same question.] Eventually, the women from 

865	 Human Rights Council, thirty-second session, agenda item 4 (June 15, 2016): 9
866	 Amnesty International Ltd (2020): 13.
867	 Human Rights Council, thirty-second session, agenda item 4 (June 15, 2016): 9.
868	 Amnesty International Ltd (2020): 13.
869	 Human Rights Council, thirty-second session, agenda item 4 (June 15, 2016): 9.
870	 Interview with Ziyād (in Šāriyā/ the village of Gire-pan 29.01.216)
871	 Human Rights Council, thirty-second session, agenda item 4 (June 15, 2016): 8.
872	 Ibid., 8.
873	 Ibid., 8.
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fear said, “If you bring our men to us, we will convert.” They sat down 
on the door and wrote the names of everyone who accepted to convert to 
Islam. From fear, all of us said. “We will convert 874[…].” 

Another survivor went on to describe the process of forced conversions in 
Tel Afar: 

They showed the photos of Yezidi men who had accepted to convert to 
Islam, to their wives, and let them [the women] talk with their husbands 
in order to take them to their men 875.

ISIS jihadists seemed aware that the Yezidi captives were converting to Islam 
solely to escape persecution. Consequently, they frequently questioned the 
captives to determine whether their conversion was genuine. Zīyād recounted:

In Tel Afar, they [ISIS jihadists] told us: “We have become brothers [You, 
Yezidi captives whohave converted to Islam]. We will not deal with you 
as before.”…They made a mosque for us. The mullāwas from themand 
we were the listeners. When sometimes someone was delayed to attend 
to the mosque, they would investigate us and ask, “Why were you not 
coming to the mosque? Where were you? What were you doing? It is not 
possible to not come to the mosque. It is dangerous for your life. Later do 
not say that you have not told me 876.”

Zīyād continues to narrate what he witnessed in this context, saying:

One time theytold me: “You have to be the mullā of mosque.” I accepted. 
My Arabic was a little bit good. They told me: “You have to Performing 
the call to prayer 877.”

874	 Interview with Gawrē (in Šāriyā in September 2016).
875	 Ibid.
876	 Interview with Ziyād (in Šāriyā/ the village of Gire-pan 29.01.2016)
877	 Ibid.
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He pointed out that: 

When they were there, they were doing the call for prayers, but when 
they were not there, I was performing the call to prayer. They had given 
me a calendar of prayers. I was performing the call to prayer according 
to that calendar. It was a house that they made into the mosque for us. It 
was in a location called Ḥayy al-H̱aḍrāʾ. It was beside Tel Afar. I was a 
mullā for about 20 days 878.

Gawrē also said that ISIS jihadists regularly asked them whether they had 
truly converted to Islam and threatened them if they had not. She recounted:

They [ISIS jihadists] said to us, “If you do not convert to Islam we will 
kill you. If you do not pray we will kill you 879.”

Even Yezidis who were forcibly converted to Islam could later be killed 880. 
Gawrē the 39-year-old survivor from Gir Zerik, noted that the jihadists did not 
recognize the Yezidi captives who accepted forced conversion as true Muslims. 
In this regard, she said:

Even when we said that we had converted to Islam, they did not release 
us. The girls said that they had converted to Islam, but they took them, 
raped them, and sold them to each other. All of them, eventhose who 
converted, when they doubted them, they blindfolded them, tied their 
hands, and took them 881.

Gawrē added that the jihadists were aware of Kurdish television reports on 
Yezidis who had escaped, which indicated that their conversions to Islam had 
been made solely to preserve their lives, noting:

878	 Ibid.
879	 Interview with Gawrē (in Šāriyā in September 2016).
880	 Petrou 2019: 298.
881	 Interview with Gawrē (in Šāriyā in September 2016).
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[…] [During about four months in Ḥayy al-H̱aḍrāʾ in Tel Afar] that 
time many escaped to Kurdistan. They [the escapees] were shown on TV 
saying, “We are going to Lalish and we are still Yezidis.” They [ISIS] said 
to us: “You are lying to us. You are escaping. Today you are at home and 
tomorrow you are on TV.” That TV destroyed our home 882.

Similarly, Mahayā, a 35-year-old Yezidi woman from Khanasor, noted that 
even after accepting conversion, ISIS jihadists did not treat them as Muslims. 
She reported:

We said them, “You have taken our girls and our youth. What would you 
like to do more than that with us? It is enough, let us go.” They said, “You 
said that you have converted to Islam.” We said. “If we are Muslims, you 
have to respect us not degrade us.” They said, “No, you are still hostile to 
[our] religion. You are lying 883.”

It is important to note that forced conversions did not protect the Yezidis from 
persecution by ISIS jihadists; they did not attain the same status as other Sunni 
Muslims 884. Every day, men and boys over the age of twelve were taken from 
their villages and compelled to perform various forms of labor in nearby towns 
and cities. Similarly, ISIS regularly raided villages to seize unmarried women 
and girls, as well as married women without children. In addition, Yezidis held 
in Qasr-Miḥrāb, Qizil-Qayo, and Ḥayy al-ẖaḍrāʾ were frequently insulted and 
labeled “kuffar,” or infidels 885.

According to Ḥisnā, a twenty-four-year-old Yezidi woman survivor from 
Gir Zerik, ISIS jihadists told them that, while held captive in Tel Afar: 

882	 Ibid.
883	 Interview with Mahayā (in Šāriyā Camp on 02.02.2016).
884	 Human Rights Council, thirty-second session, agenda item 4 (June 15, 2016): 9.
885	 Ibid.
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We [ISIS jihadists] will take you [Yezidi captive women and girls] for us, 
and we will take your children too. We will convert your men to Islam. 
We will never liberate them. They must become Muslims 886.

She continued to narrate:

They were transferring us much. They took us to a school in Tel Afar 
for a week. They told our men to convert to Islam. They converted them 
[Yezidi men], and brought them to us 887 […].

Regarding the mechanism of ISIS’s forced conversion of Yezidis, abducted 
Yezidi women were compelled to convert to Islam, pray in Arabic daily 888, and 
memorize the Qur’an. Ḥisnā stated that a Saudi jihadist named Abū Hāǧir 
purchased her from the slave market in Tadmur for himself. He raped her and 
forced her to memorize verses of the Qur’an. Regarding the deal this jihadist 
made with her, she said:

He brought a big page from the Qur’an and told me: “You have to 
memorize this.” I told him: I have been never gone to school. I cannot. 
He told me: “You have to memorize it. If not, I will kill you, or I will take 
your son from you 889.”

Ḥisnā was sold multiple times, and each of her jihadist captors compelled her 
to memorize at least some verses of the Qur’an. Having never attended school, 
she was unable to read or write; yet, her captors insisted that she commit even 
individual phrases of the Qur’an to memory. She went on to recount the story 
of a jihadist, saying:

886	 Interview with Ḥisnā (in Šāriyā Camp on 02.11.2016).
887	 Ibid.
888	 Nicolaus and Yuce (June 2017): 204. Murad mit Krajeski 2017: 200.
889	 Interview with Ḥisnā (in Šāriyā Camp on 02.11.2016).
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I stayed 10 days with this man. He was taking my son from me, and 
said to me, “If you can or not, it is mandatory that you have to read 
the Qur’an.” Forcibly, I memorized some verses, but I was not able to 
memorize more of it 890.

Ḥalīma, a twenty-five-year-old Yezidi woman survivor from Ḥātimīyyah, 
recounted her experience of forced conversion in Syria, noting:

We were forced to read the Qur’an. When we did not read it, they hit us. 
This is my daughter [she pointed to her daughter next to her]; they did 
not let her speak a Kurdish word. They taught the Qur’an to my daughter, 
and told her that she had to pray 891 […].

Mahayā, a thirty-five-year-old Yezidi woman survivor from Khanasor, stated 
that after her capture, ISIS jihadists transferred her and others to a school in 
al-Ḥasakā, Syria, where they were forced to convert to Islam 892. In this regard, 
she recounted her testimony, saying: 

An Iraqi [ISIS jihadist] came to us and told us, “You have to change 
your religion, or we will kill you.” We said, “We will not decide anything 
[conversion to Islam] without our men.” They said, “Your men have said 
that they have converted to Islam. Only you remain.” They were laughing 
at us, and said, “You will convert despite your will.” Then they told the 
men, “Yallah. Pray now.” They told women too, “Pray.” Then they said, 
“There is no woman to teach you pray. When we take you to Iraq, there 
will be a woman to teach you 893.”

She went on to describe the process by which Yezidi captives were forcibly 
converted to Islam at the school in al-Ḥasakā:

890	 Ibid.
891	 Interview with Ḥalīma (in Qādīyā Camp on 03.07.2016).
892	 Interview with Mahayā (in Šāriyā Camp on 02.02.2016).
893	 Ibid.
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An Egyptian came and to teach the men the Quran, how to pray, and 
other Islamic principles 894.

Laylo, a fifty-year-old Yezidi woman survivor from Ḥardān, described her 
experience in a school in Raqqa:

[…] We became 306 persons. It became dark and they drove us to Syria. 
At 1 o’clock at night, they put us into a school that consisted of three 
floors. They said that it was in Raqqa. […] They separated men from 
us [women]. They separated the young children too. And they kept the 
women and children to one side. Then they put us into rooms and locked 
the doors. They said, “We will kill all the men.” We stayed that night 
there 895.

She further described ISIS’s behavior toward them and the forced conversion 
process, explaining:

The next day, one of them came and said, “Come to register your names, 
each family separately.” He registered every family and said, “You will 
convert to Islam.” We said, yes. […] They spoke Arabic. […] After five 
days, and on the sixth day, about 100 members of ISIS came among us. 
They made the men stand in a line and said, “We will kill the men.” They 
separated the women, and said [to the men], “Convert to Islam. Whoever 
said I become Muslim, he is our brother, and whoever does not, he is not 
our brother and we will behead him immediately 896.”
[…] They separated the young children from us. We were even afraid 
to cry. An Egyptian came and read [the Quran] to them for about an 
hour 897.

894	 Ibid.
895	 Interview with Laylo (in Kabartū 1 Camp on 28.01.2016).
896	 Ibid.
897	 Ibid.
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Continuing her account, Laylo explained that ISIS jihadists demanded they 
recite the Islamic creed, emphasizing:

They said to us, “Convert to Islam and give your [proclamation to 
convert to Islam.]” We all gave our šahāda 898.

ISIS jihadists also separated Yezidi children, typically eight to fifteen years old, 
from their mothers and moved them to different sites in Iraq and Syria. They 
then forced these Yezidi captives to convert to Islam in groups by making them 
recite the šahāda 899, the Islamic creed 900.

Nasīmā, a 15-year-old Yezidi girl survivor from Tell Qasab, also said that 
ISIS jihadists forced Yezidi captives to recite the šahāda as a proclamation of 
conversion to Islam. She testified:

In Mosul, […] they took us into a big palace which consisted of three floors. 
It was also full of Yezidi women, children, and girls. We stayed for a day 
there. The next day, they told us, “All of you come from second floor to 
downstairs.” We all went to downstairs. They put girls in a room. They 
told us: “You all have to give your šahāda, and convert to Islam.” None 
of us gave the šahāda. They told us: “If you do not give your šahāda, 
we will kill you all.” We were very afraid. None of us dared to say: I will 
not convert to Islam. […] Some of us gave šahāda, and others did not 901.

As Nasīmā recounted in her interview, although ISIS jihadists threatened to 
kill Yezidi women captives if they did not recite the šahāda, they did not carry 

898	 Interview with Laylo (in Kabartū 1 Camp on 28.01.2016).
899	 The common principle of Islam emphasizes that, when a non-Muslim gives the Islamic 

šahāda, she/he will become a Muslim. The šahāda, the first pillar of Islam, is the simple 
declaration, “There is no deity but God, and Muhammad is the messenger of God.” Once 
spoken by a “non-believer,” he or she is considered to have converted to Islam.

900	 The Global Justice Center (December 17, 2015): 5.
901	 Ibid.
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out these threats 902. Instead, the captives were subjected to sexual enslavement 
and forced “marriage,” while also being pressured to convert to Islam.

Gawrē, a 64-year-old Yezidi woman from Sinūnē, recalled that when ISIS 
jihadists captured them in the foothills of Sinjar Mountain on August 3, 2014, 
there were thirteen captives. The jihadists demanded that they convert to Islam 
by reciting the šahāda 903.

In Syria, the jihadists took young Yezidi boys to local mosques for prayer 904. 
Moreover, according to testimonies from numerous rescued Yezidi captives, 
the ISIS jihadists forced women and girls to convert by confining them in a 
single room with a religious leader. There, they were told they were infidels 
and compelled to recite the Šahāda or read from the Qur’an, after which they 
were collectively declared to have converted 905.

A 13-year-old Yezidi girl reported being held in a house in Mosul alongside 
other girls aged 10 to 15. She said:

[…] They made usconvert to Islam and we all had to say the [Šahāda]. 
They said, ‘You Yazidis are kufar [infidels]. You must repeat these words 
after theleader.’ They gathered up all in one place and made us repeat after 
him. Afterwe said the [Šahāda], he said you have now been converted to 
our religion [Islam] andour religion is the correct one 906.

Warīdā, a Yezidi woman from Khanasor in the Sinjar region, survived ISIS 
captivity. She recounted that shortly after their capture, ISIS transferred her 
and other Yezidi families to Syria. The jihadists confined around 300 families 
in a school in Šadādīyah 907. After seven days, ISIS militants came among them 

902	 Ibid.
903	 Interview with Gawrē (in Kabartū 2 Camp on 29.02.2016).
904	 Human Rights Council, thirty-second session agenda item 4 (June 15, 2016): 14.
905	 The Global Justice Center (December 17, 2015): 5.
906	 Ibid.
907	 Interview with Warīdā (in Šāriyā camp on 02.10.2016).
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and asked, “Will you convert to Islam or not? 908” Warīdā recalled that the men 
agreed to convert to Islam, and recounted her testimony as follows:

The men were upstairs, and the women were downstairs. After they said 
that they will convert to Islam, they prayed with them [ISIS]. They forced 
the men to pray and to give the šahāda 909.

Gawrē, a 39-year-old Yezidi woman from Gir Zerik, described how their 
jihadist captors forced Yezidi women and their children to follow Islamic 
traditions and principles while in captivity 910. She recounted her time in the 
home of a jihadist named Abū Yaḥyā, one of her captors in Syria. She said:

I stayed 20 days with Abū Yaḥyā. I served his wife. They were teaching 
us the Quran and how to pray. We were praying five times a day 911 […].

5.7	 Yezidi Mass Graves: Memory and Consequences 
of the ISIS Genocide

In December 2014, the Kurdish Peshmerga, with U.S. airstrike support, broke 
ISIS’s siege of Sinjar Mountain. During the operation, mass graves containing 
Yezidi victims were discovered 912. Nearly half of the Yezidis were executed, by 
gunshot, beheading, or being burned alive, while the rest died from starvation, 
dehydration, or injuries sustained during the siege 913.

According to UNAMI/OHCHR, based on Iraqi authorities’ data, as of 
November 6, 2018 914, 202 Yezidi and non-Yezidi mass grave sites had been 

908	 Ibid.
909	 Ibid.
910	 Interview with Gawrē (in Šāriyā Camp in September 2016).
911	 Ibid.
912	 USCIRF, Annual Report (2015): 97.
913	 Dearden (Independent) (May 9, 2017).
914	 UNAMI/OHCHR (November 6, 2018): 1,7.
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documented across Kirkuk, Salah al-Din, and Anbar provinces. Ninety-five of 
these were in Ninewa Province, primarily in the Sinjar region, home to a large 
Yezidi population 915. Estimates suggest that 4,000–10,500 victims were buried 
in the Ninewa mass graves 916.

By March 2019, over 70 mass graves had been identified in the Sinjar 
region 917, and the number continued to rise. As of July 12, 2020, 82 Yezidi 
mass graves, along with dozens of individual graves, had been documented, 
according to KRG figures confirmed by the United Nations 918.

According to statistics published by the Office of the Rescued Yezidi 
Abductees in Duhok on September 13, 2020, ISIS killed 1,293 Yezidis 919. By that 
date, the Office had identified 83 Yezidi mass graves in Sinjar and surrounding 
areas 920, including Zummār (northwest of Mosul), al-Ǧadda (a neighborhood 
of Mosul), the Ṣōlaġ area (east of Sinjar), Ḥardān and Koço 921 (Sinjar district), 
and Qine Ruke (southwest of Sinjar) 922.

Notable discoveries include:

•	 On September 9, 2014, the first mass grave containing remains of 
victims of ISIS was discovered in the village of Bardi in Ninewa 
Governorate, on the road to the Mosul Dam. 923 It contained the bodies 
of 14 Yezidi civilians (10 men, three children and one woman). 924

•	 On February 25, 2017, the mass grave of Khasfa sinkhole in the desert 
along the Baghdad-Mosul highway was uncovered. It contained the 

915	 Ibid., 7.
916	 Ibid., 7.
917	 The Daily Star (Middle East) (March 16, 2019).
918	 Wali (Rudaw) (July 12, 2020).
919	 The statistics of Office of the Rescued Yezidi Abductees in Duhok published on September 

13, 2020.
920	 Ibid.
921	 Acording to the UN until June 2019, 16 confirmed grave sites around Koço had been found. 

(Middle East Online (meo) (June 6, 2019).
922	 UNAMI/OHCHR (November 6, 2018): 8.
923	 Ibid., 7.
924	 Ibid., 7.
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remains of around 4000 bodies including some Yezidis vitctims 925. 
Witnesses recalled having watched blindfolded Yezidi men being 
driven to the edge of the hole and then rolled over the edge. 926

•	 A new mass grave of Yezidi victims was found in al-Ba’aj town in the 
Sinjar District on November 28, 2017. It contained the bodies of 340 
Yezidis. 927

•	 On December 3, 2017, Iraqi paramilitary forces uncovered two more 
mass graves containing the bodies of 140 Yazidi civilians, including 
women and children, in Sinjar region. 928 One mass grave with the 
bodies of 20 women and about 40 children, was in the village of 
Qābūsī, south of Sinjar and the second one with 80 other bodies was 
in the Ǧazīra residential complex, also south of Sinjar. 929

•	 On July 12, 2020, a Yezidi family discover burned mass grave in yard of 
their home. The mass grave was discovered in the Tell Ezer subdistrict 
near Sinjar. According to the family members, the four buried in the 
grave are the bodies of four elderly relatives, three women and one 
man, aged between 60 and 80 years. 930

•	 Moreover, on February 19, 2020, a large ISIS mass grave was 
discovered in a sinkhole in Tel Afar. 931 It contained the remains of at 
least a thousand people, Shiites, and Yezidis, who were killed by ISIS 
jihadists between 2014 and 2017. 932 According to an official from the 
Tel Afar Mass Graves Affairs Office the sinkhole contained the bodies 
of at least 30 Yezidis from Sinjar. 933

925	 The News Arab (February 25, 2017). Moore (MailOnline) (February 25, 2017).
926	 The News Arab (February 25, 2017).
927	 Arutz Sheva 7 (November 28, 2017). The Baghdad Post (November 29, 2017).
928	 Arab News (December 3, 2017). Al Arabiya English (December 3, 2017).
929	 Arab News (December 3, 2017). Al Arabiya English (December 3, 2017).
930	 Wali (Rudaw) (July 12, 2020).
931	 Wali (Rudaw) (February 19, 2020).
932	 Ibid.
933	 Ibid.
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On March 15, 2019, the first Yezidi mass graves in Koço were officially opened 
by United Nations forensic teams, following Yezidi religious ceremonies. 
Delegations from the Iraqi central government, the Kurdistan Regional 
Government in Erbil, the United Nations, and other organizations attended 934.

In June 2019, the head of Baghdad’s Forensic Office announced that DNA 
testing would be used to identify the 141 bodies found in the grave 935. On 
February 27, 2020, the names of 62 Yezidis were published as the first group 
to be buried 936. After DNA tests identified 104 Yezidi men killed by ISIS, their 
remains were reburied in a special cemetery in Koço on February 6, 2021 937.

On October 24, 2020, under Yezidi religious rites and the supervision of 
UNITAD head Karim Khan, exhumation began at a mass grave in Ṣōlaġ, Sinjar 
region, in the presence of the mass graves team 938. This grave, located near the 
Technical Institute, contained the remains of about 75 women over 40 years 
old, including pregnant women 939, who had been buried there in 2014 940.

5.8	 From Captivity to Radical Islam:  
The Indoctrination of Yezidi Children by ISIS

ISIS jihadists abused captured Yezidi children and disciplined them according 
to their radical interpretation of Islamic ideology 941. In addition to forcing 
them to convert to Islam, compelling them to read the Qur’an, taking them 
to mosques for prayers, and teaching them Islamic religious principles, 

934	 Voanews (March 15, 2019). Arabnews (March 16, 2019).
935	 Middle East Online (meo) (June 6, 2019). Al Arabiya English (June 10, 2019).
936	 Republic of Iraq Ministers Council General Secretarial (March 4, 2020). Ezidi24 (February 

27, 2020).
937	 See, al-Manar (February 6, 2021).
938	 Rudaw TV (October 24, 2020).
939	 Ibid.
940	 Ibid.
941	 Elbagir, CNN (October 18, 2017).
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the children, and sometimes their mothers, were sold and bought in slave 
markets 942. In some cases, children were even sold for organ harvesting 943.

Sources confirm that ISIS sold Yezidi orphans to Sunni Muslim families. 
For instance, a 5-year-old Yezidi boy named Ayman was sold by ISIS for $500 
to a Muslim couple 944 who were unable to have children 945. According to Middle 
East Eye (MEE), when a middle-aged Sunni couple from Mosul learned about 
the sale of Yezidi orphans, they decided to take one in 946. They changed his 
name to Aḥmad, taught him to memorize the Qur’an, and enrolled him in a 
local school. For 18 months, until his eventual rescue, they raised him as their 
own son 947.

Similarly, a 10-year-old Yezidi boy from Sinjar was initially placed in an 
ISIS training camp 948 and later sold to a Syrian family in Raqqa for 70,000 Iraqi 
dinars (approximately $60) 949. In another case, a 10-year-old Yezidi girl was 
purchased from the slave market in Mosul by an ISIS-affiliated family 950. She 
was taken to Raqqa in northern Syria 951, where she lived in the household of 
an ISIS Russian woman 952. At the age of 14, she was forced to marry a 32-year-
old jihadist 953.

942	 The Global Justice Center (December 17, 2015): 9. Human Rights Council, Thirty-second 
session agenda item 4 (15 June 2016): 14.

943	 al-Dayel (February 4, 2020): 7.
944	 Ayman was 4 years old when he was kidnapped by ISIS with 11 relatives, including Ayman’s 

parents and brother, all from the Yazidi village of Hardan, are all who are still missing. He 
was released on January 28, 2017. For more details about this subject, the rescue of Ayman 
by Iraqi army and his reunification with his Yezidi grandmother in Iraqi Kurdistan, see Free 
Burma Rangers (February 5, 2017). Stoter (MEE) (December 18, 2018).

945	 Stoter (MEE) (December 18, 2018).
946	 Ibid.
947	 Ibid.
948	 Ibid.
949	 Ibid.
950	 ANF News (April 27, 2020).
951	 Ibid.
952	 Ibid.
953	 Ibid.



202

Yezidi children were subjected to military training and extreme Islamic 
indoctrination, including beheading 954, weapon use 955, and planting 
explosives 956. They were also exploited as household servants and frontline 
combatants 957. Trained boys often served as checkpoint guards, handling 
ammunition and weapons such as knives, grenades, and Kalashnikovs 958, and 
performed logistical tasks like fetching water and supplies 959. Both children 
and women were trained to carry out suicide attacks 960.

This indoctrination occurred in training camps, schools, and mosques 961, 
with ISIS claiming to operate hundreds of such sites 962. Training lasted 8 to 
10 hours daily for 3 to 7 weeks, combining physical exercises, weapons drills, 
Qur’anic studies, and Arabic language lessons to enable the reading of the 
Qur’an 963.

Ḥalwā, a 20-year-old Yezidi woman and survivor from Tell Banāt, was 
captured along with her children and subsequently transferred to Raqqa, 
Syria. She provided testimony describing the treatment of her children by the 
jihadists, notting:

They asked us to convert to Islam. They were taking my children from 
morning until evening and forced them to speak only Arabic. They were 
taking them at 7 o’clock at morning and returning them at 4 o’clock at 
evening 964.

954	 Barbarani (July 25, 2015).
955	 Interview with Ṣafwān (January 11, 2019).
956	 Amara (July 11, 2017).
957	 Elbagir (October 18, 2017).
958	 Al-Dayel (February 4, 2020): 7.
959	 Ibid., 7.
960	 AHT staff (August 05,2016).
961	 Associated Press (20/7/2015).
962	 Ibid.
963	 Ibid. Snyder (June 15, 2017). al-Dayel (February 4, 2020): 15.
964	 Interview with Ḥalwā (in Kabartū 2 Campon 29/2/2016).
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Likewise, Mahayā, a 35-year-old Yezidi woman from Khanasor who was 
captured along with her five children, provided testimony regarding her 
experience, said: 

[…] they [ISIS] took our children in Qayārā. There was a big hall. They 
were doing military training in it. They were gathering children and 
training them there. They were teaching them the Qur’anand prayers 965.

Moreover, jihadists employed various methods to force Yezidi children to 
adopt their ideology as quickly as possible. The children were subjected to 
beatings, torture, and threats of decapitation or amputation if they resisted 
during weapons training 966, as they later recounted to their mothers.

Ṣafwān, an 8-year-old Yezidi boy from Sinjar City, was captured along with 
his mother and other family members by ISIS on August 3, 2014. He remained 
in captivity for two years in the Mosul region and in Syria. About this subject, 
he narrated his experience, saying:

They [ISIS jihadists] took us to Qizil [Qasr] Miḥrāb [the village located 
southwest of Tel Afar]. And then we lived in Mosul city with an ISIS 
family in their house. Then, they transferred us to Syria. They killed a 
person in the front of us in order to intimidate us 967.

He also described his indoctrination, saying:

They [ISIS jihadists] gave us guns and told us to play with them. […] They 
give us guns and told us, you must kill Peshmerga and blow ourselves 
up among them. I have killed a person and my brother killed two others 
through training. They trained us in the evening […]. They taunted us 
and hit us with a wood stick and a belt 968. 

965	 Interview with Mahayā (in Šāriyā Camp on 02.02.2016).
966	 Snyder (June 15, 2017). Interview with Ṣafwān (January 11, 2019).
967	 Interview with Ṣafwān (January 11, 2019).
968	 Ibid.
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Similarly, the jihadists sometimes used psychological tools to encourage the 
children to behave well during training. They separated the children from 
their mothers after killing the fathers, and from other adults in their families. 
Because the separations lasted so long, the children missed their families, 
especially their mothers. The jihadists would promise to let them meet their 
mothers if they showed progress in becoming good soldiers 969.

One report described the training program as follows. The children had 
to wake up early in the morning at 4:00 a.m. They had to wash and pray 970. 
Another step was ideological training and Qur’an recital, followed by weapons 
training. During the day they were also shown jihadi videos 971. There were also 
special tests about their understanding of Islam that the children had to pass 972.

According to a Yezidi child who was trained in al‑Farouq Camp, they 
received lengthy lessons on reciting the Qur’an and on the origins of the Islamic 
faith before going through military training for the rest of the day 973.

The timing of lessons for Yezidi children differed from camp to camp. A 
12‑year‑old Yezidi boy who trained in Raqqa 974 said they had to wake up at 
4:00 a.m. to pray and then went back to sleep until 8:00. From 8:00 to 9:00 
they had breakfast and then were given lessons on the Qur’an until 12:00, the 
time of lunch. According to him, after lunch they were trained on weapons 
until 5:00 p.m. To simulate suicide bombs, they wore a black piece of cloth 
with a white piece underneath that could be pulled to “detonate” the bomb 975.

Akram, a 7-year-old Yezidi child, was captured by ISIS jihadists and 
remained in their custody for two and a half years 976. According to him, his 
“lessons” began with pictures illustrating how to behead an enemy, referred to 

969	 Snyder (June 15, 2017).
970	 Amara (July 11, 2017).
971	 Feldman (June 7, 2017).
972	 Hussein (January 11, 2018).
973	 Kassem (November 10, 2015).
974	 Hussein (VOAnews: June 20, 2016).
975	 Ibid
976	 Snyder (Fox News: June 15, 2017).
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by the jihadists as an unbeliever 977. After completing these drawing exercises, 
he was moved on to practical training. On one occasion, the jihadists took him 
to a town square 978, where he witnessed an actual beheading 979.

ʿAdil, an 8-year-old Yezidi boy from Tell Ezer and a survivor of ISIS captivity, 
recounted his experiences in Syria during an interview, he pointed out:

From Ḥayy al-H̱aḍrāʾ [in Tel Afar], they [ISIS] took me to Syria. […] One 
time one came and took me. There were two others in the car. We drove 
for a while and we got out. And they slaughtered one. He was wearing 
orange dress. They put a cover over his head and beheaded him. There 
was a cameraman who was recording the case. They beheaded him in 
the middle of city. There were many people gathered there. This was in 
Tadmur [Syria]. Another time too, they took me, and they also brought 
an 11-year-old boy and killed him 980.

ʿAdil was trained alongside many other Yezidi children in a military camp in 
Homs, Syria. He recounted further details, saying:

In Homs [Syria], they brought me to training. It was a military camp It 
was in the streets. They trained me. They forced me to run. They did not 
give us weapons yet. There were many children […]. My clothes were a 
military thobe. They also give us a cloth for two days and told us, “Put 
it around your head 981.”

977	 Ibid.
978	 Public executions and decapitations were common in the territories controlled by ISIS. In 

Raqqa’s main square, ISIS executed those who were considered infidels, spies, doubters, 
ISIS’s deserters, and prisoners of war. (Moubayed 2015: 134–135).

979	 Snyder (Fox News: June 15, 2017).
980	 Interview with ʿĀdil (‎in Šāriyā Camp on 13.02.‎2016).
981	 Ibid.
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Ṣafwān, an eight-year-old Yezidi boy from Sinjar City, was captured by ISIS on 
August 3, 2014, and remained in captivity for two years in the Mosul region 
and Syria, said:

At the morning we woke up and washed our faces, and then we went to 
pray. They taught us the Qur’an, and we prayed 982.

The jihadists focused their lessons for Yezidi children on cultivating enthusiasm 
for waging jihad 983. Some instructors used large-screen televisions to teach these 
lessons, showing specific films that depicted black-clad jihadists “liberating” 
cities from kuffār (non-believers), as well as graphic scenes of beheadings 
followed by celebratory gatherings 984.

In cases where the children made mistakes or failed to memorize their 
lessons, they were punished, often through beatings with electric cables 985. 
During physical training sessions, jihadists would sometimes fire their guns 
near the children’s feet to force them to run faster 986.

ISIS occasionally documented the training of Yezidi children and 
disseminated these recordings online. One such video portrays young Yezidi 
boys undergoing military training in a camp 987, receiving Islamic religious 
instruction, and later joining an ISIS jihadist camp in Syria, where they were 
eventually included on a list of the group’s suicide [jihad] bombers 988.

ʿAdil, an eight-year-old Yezidi boy from Tell Ezer, provided further details 
about this period of captivity, said:

They told us we were infidels, and we had to say “al-ḥamdu-li-llah.” We 
converted to the clean religion [meaning Islam]. And they told us that we 

982	 Interview with Ṣafwān (January 11, 2019).
983	 D’agata (July 29, 2017).
984	 Feldman (June 7, 2017).
985	 Amara (Channel SBS: July 11, 2017).
986	 Ibid.
987	 Arkandi (2017-10-17).
988	 Ibid.
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were fighting for the way of God […]. They showed us a video of children 
killing people […]. It was a short part of the video, when [that part] was 
finished, they replayed it frequently. They told us [they showed it to 
us] in order that we do the same […]. In the military camp, there was a 
child about 8 years old, who was calling for prayer as Mullā at times of 
prayers. He was praying and we too prayed behind him. We were praying 
five times per day 989 […]. 

According to a 12-year-old survivor who was trained at the al-Farouq camp, 
approximately 150 Yezidi children were held and trained there 990. An ISIS 
propaganda video from the al-Farouq camp in Raqqa depicts Yezidi boys dressed 
in camouflage uniforms performing calisthenics and chanting slogans 991. In the 
video, an ISIS fighter stated that the boys had studied jihād so that “in the coming 
days, God Almighty can place them on the front lines to battle the infidels 992.”

The promise of attaining paradise after death served as one of the primary 
motivating factors for jihadists to carry out suicide operations. A Yezidi boy 
who escaped ISIS captivity recounted that the jihadists intentionally starved 
the children while telling them: “In paradise, you will be able to eat whatever 
you want. But first, you have to reach paradise, and you do that by blowing 
yourself up 993.”

The military training of Yezidi children consisted of a variety of exercises. 
ISIS-released footage shows children participating in drills 994 that included 
crawling under barbed wire, moving through narrow tunnels, and training 
with assault rifles 995.

989	 Interview with ʿĀdil (‎in Šāriyā Camp on 13.02.‎2016).
990	 Kassem (November 10, 2015).
991	 Associated Press (20/7/2015).
992	 Ibid.
993	 Fisch (May 10, 2017).
994	 Akbar (Daily Mail: June 16, 2015).
995	 Ibid.



208

Upon completing their military training, the cuptured Yezidi boys were 
integrated into a group that ISIS referred to as the Cubs of the Caliphate 996 
(Ašbāl al-H̱alīfa).

Wārīdā, a Yezidi woman from Khanasor in the Sinjar region, is one such 
survivor. She was captured by ISIS along with her children on August 3, 2014, 
and was released in September 2015. During her captivity, she and her children 
were transferred to Syria. Her Egyptian captor sent her sons for military training 
under the direction of his Amīr, identified as Abū Hāšim from Libya 997. She said:

He was taking my sons, later he took the daughter too. My sons told me: 
“They were tying our mouth and then catching our leg and putting our 
head into the water in the lake. They were beating our back and stomach 
with military boots.” When they were bringing them back from [military] 
training, they were taking them for [religious] teaching again 998.

She went on to describe her experience, saying:

My sons were saying that they told us: “To stand on our head, break 
the stick by hitting the breast of each other” 999[…]. My oldest son said: 
“They were training them to use weapons too. They were giving him drugs 
during the training. They were giving us a capsule 1000.”
He said: “When I was taking it, I was not feeling pain when they were 
hitting me 1001.”

Due to the systematic and programmatic nature of ISIS’s educational framework 
and the prolonged duration of captivity, many Yezidi children inevitably 
internalized the ideological indoctrination and became profoundly influenced 

996	 Hussein (January 11, 2018).
997	 Interview with Wārīdā (in Šāriyā camp on 02.10.2016).
998	 Ibid.
999	 Ibid.
1000	 Ibid.
1001	 Ibid.
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by the radical doctrines of ISIS 1002. Some of these children eventually joined 
the jihadist ranks and participated in military operations in Syria 1003. Others, 
even after being liberated from ISIS control, refused to return to their Yezidi 
families 1004, having developed hostility not only toward the Yezidi community 
and religion but also toward their own relatives 1005.

Moreover, a considerable number of Yezidi children were toddlers at the 
time of their abduction. Their jihadist captors originated from diverse national 
backgrounds, including Turkey 1006, Russia, Azerbaijan, Tajikistan 1007, several 
Arab countries, Germany, and Great Britain 1008. Among them were also Muslim 
Kurds affiliated with ISIS, particularly from the Khatuni, Tata 1009, and Gargari 
tribes 1010. During their captivity and training within ISIS camps, Yezidi children 
were prohibited from speaking their native language 1011, the Kurmānjī dialect 
of Kurdish 1012. Consequently, many acquired the languages of their captors 
and, in some cases, forgot their mother tongue entirely. This linguistic loss 
further complicated their reintegration into post-captivity life and their re-
identification with the Yezidi community.

1002	 Kassem (al-Hayat Newspaper: November 10, 2015).
1003	 Ibid.
1004	 Ibid.
1005	 Ibid. Elbagir (October 18, 2017). D’agata (July 29, 2017).
1006	 Elbagir (October 18, 2017).
1007	 Clarion Project (November 14, 2017).
1008	 On December 28, 2019, the United Nations released ISIS jihadists numbers according to 

their nationalities who participated in the killing, rape, displacement, and absenteeism in 
Iraq. They were from 46 countries. 750 of them were from UK and 600 from Germany. (al-
ʿAṭwānī (December 28, 2019).

1009	 Interview with Gawrē (in Šāriyā in September 2016).
1010	 On April 1, 2015, ISIS released a video clip entitled “Nineveh clans renew allegiance and 

prepare to confront.” The duration of the video is more than eleven minutes. In which 
shows thirty sheikhs from the major tribes of Nineveh. They were sting in a big hall while 
the ISIS representatives reading the names of those clans that renew allegiance to ISIS, 
included the name of Kurdish Gargari tribe. See video in YouTube: https://www.youtube.
com/watch?v=eOAX-Z3MMuA. Shamdeen (Nov 03, 2015).

1011	 It should also be noted that an increasing number of Yezidis now maintain that their 
language is not Kurmānjī Kurdish, but rather Ezdiki.

1012	 Kassem (November 10, 2015): (al-Hayat newspaper).

https://www.youtube.com/watch?v=eOAX-Z3MMuA
https://www.youtube.com/watch?v=eOAX-Z3MMuA
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Ayhām is an eight-year-old Yezidi child from the village of Tell Banāt in the 
Sinjar region. At the age of four, he was captured by ISIS jihadists together with 
his brother and mother. Their first captor in Tel Afar was a militant known as 
Abū Ǧandal. Following his separation from his family, Ayhām was sold to an 
American member family of ISIS in Syria. He remained in captivity until late 
August 2017. During this period, he acquired proficiency in English 1013 while 
retaining his mother tongue, Kurmanji 1014.

Also, when a Yezidi survivor child named Ayman 1015 was reunited with his 
grandmother, he had no memory of his real parents, Middle East Eye (MEE) 
reports 1016. Ayman’s grandmother told Middle East Eye (MEE):

[…] He did not speak a word of Kurdish anymore, only Arabic 1017 […].

Sīpān, a Yezidi survivor who was only four years old when captured by ISIS, 
was released in 2017. At the time of his rescue, he spoke only Turkish and had 
to re-learn Kurmānjī 1018. After spending several years with a Turkmānī Iraqi 
couple from Tel Afar, Sīpān barely remembered that his parents were Yezidis, 
or that his real name was not “Dawud,” the name given to him by the couple 
who had purchased him from ISIS 1019.

Ronya, a ten-year-old Yezidi girl, recounted to ANF: “We were not allowed 
to speak Kurdish either, otherwise they would have killed us 1020.” After six years 

1013	 I conducted a part of the interview with him in English. He was speaking very good English, 
but also Kurdish. He confirmed that he has learned English from that American family in 
Syria. He stated that the members of that American family were talking only English.

1014	 Interview with Ayhām (January 11, 2019).
1015	 He is a Yezidi child from Sinjar, who was four years old when he was captured by ISIS in 

2014. ISIS sold him to a local Sunni couple from Mosul for $500. In January 2018, the Iraqi 
forces obtained information that a couple was keeping a Yezidi child in their home. The 
Iraqi forces, accompanied by US soldiers, went to the house, and took him to his relatives 
in Kurdistan region. (Stoter (MEE) (December 18, 2018).

1016	 Ibid.
1017	 Ibid.
1018	 Interview with Sīpān (in Šāriyā in ‎December ‎2019).
1019	 Stoter (MEE) (December 18, 2018).
1020	 ANF News (April 27, 2020).
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in ISIS captivity, she became fluent in Russian and Arabic, but nearly lost her 
mother tongue, Kurmānjī 1021. According to ANF News, only a few Kurdish 
words remained in her vocabulary 1022.

Zuhūr, a 28-year-old Yezidi woman from Sinjar, was captured in August 2014 
and released on December 2, 2015 1023. In her interview, she explained that ISIS 
jihadists and their families forced her children to speak only Arabic. Although she 
did not speak Arabic herself, they threatened to kill her if she spoke Kurdish to 
her children 1024. As a result, her children learned Arabic 1025, and her five-year-old 
daughter forgot her mother tongue. In this regard she recounted:

She [5-year-old daughter] could not speak Kurdish at all. She has already 
learned a little bit of Kurdish [after being released]. She was speaking only 
Arabic [during the captive period]. They did not let her to speak Kurdish. 
One time the man [Zuhūr’s ISIS ownerin Ṭabqā in Syria] came to me 
and said to me, “If we find that you are speaking in Kurdish with your 
children, we will slaughter you. You have to speak in Arabic with them 1026.”

She continued to describe the situation by saying:

[…] They were teaching them [her children] the Qur’an. I did not care to 
learn it [Qur’an]. They said to me, “It is right that you are praying, but 
your heart still does not believe. You are still unbeliever.” His [Zuhūr’s 
ISIS owner] daughters were teaching the Qur’an to my daughter. They 
said to me, “You are unbeliever. We want to teach her 1027.”

1021	 Ibid.
1022	 Ibid.
1023	 Interview with Zuhūr (in Kabartū 1 Camp on 28/1/2016).
1024	 Ibid.
1025	 Ibid.
1026	 Ibid.
1027	 Ibid.
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6	 The Unknown Future Awaiting 
Yezidism and Yezidi Survivors

Although the recent genocide committed by the Islamic State against the Yezidis 
has ended, it has left enduring consequences that threaten the future of Yezidi 
religious identity and jeopardize both the social and religious structures of 
their community. This is primarily due to the atrocities committed by Islamic 
State jihadists against Yezidi female and the devastating consequences of the 
sexual violence they inflicted upon them.

6.1	 The Fate of Yezidi Women and Children Victims 
of ISIS Invasion

ISIS perpetrated genocide against the Yezidis, aiming to annihilate the Yezidi 
community through an organized and systematic campaign. This campaign 
included mass killings, forced conversions, rape and other forms of sexual 
violence, as well as the forced indoctrination of Yezidi children into the group’s 
radical Islamic jihad ideology. These actions have left deep scars, affecting not 
only the current lives of Yezidis but also shaping the uncertain future of their 
individuals, community, and faith.

As of September 13, 2020, a total of 3,537 Yezidis who had been captured 
by ISIS were rescued 1028. Among them were 1,201 women, 339 men, 954 boys, 
and 1,043 girls 1029. However, the fate of many Yezidi women, men, and children 
remains unknown. On the same date, approximately 2,880 individuals – 1,304 

1028	 The statistics of Office of the Rescued Yezidi Abductees in Duhok published on September 
13, 2020.

1029	 Ibid.
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of them female – were still unaccounted for, either remaining in the hands of 
ISIS militants or hidden among families in displaced persons’ camps 1030.

Meanwhile, some Sunni Arabs, particularly in Mosul, who had supported 
ISIS, continue to conceal kidnapped Yezidi children 1031. Many wives of ISIS 
jihadists are also hiding the identities of hundreds of abducted Yezidi children, 
whom they took with them to prisons and displaced persons’ camps in Iraq 1032 
and Syria. In a single month, fifteen kidnapped Yezidi children were discovered 
living with ISIS women and Arab families in Mosul 1033; their ages ranged from 
four to seven years old 1034.

According to eyewitnesses, in the city of Tal ‘Afar alone, approximately 
300 Yezidi boys were subjected to training and indoctrination in Islamic State 
ideology at a local school 1035.

Furthermore, one of the major effects of the ISIS invasion on the Yezidis is 
that it left behind a large number of widows and orphans within the community. 
There are Yezidi families in which only a single member has survived, while 
all others were killed or executed by ISIS jihadists. According to one unofficial 
statistic, the ISIS invasion resulted in more than 2,700 Yezidi children being 
orphaned 1036. Likewise, many Yezidi children were deprived of education for 
more than four years, particularly in the Sinjar region and the Mosul area. Even 
after their liberation, many of them were not given the opportunity to resume 
their education for various reasons, in addition to those mentioned above. To 
this day, they continue to live in refugee camps under harsh living conditions. 
This indicates that ISIS has irrevocably damaged the future of thousands of 
Yezidi children. As mentioned earlier, some of the Yezidi children who were 

1030	 Ibid.
1031	 Rudaw TV (Jul 26, 2020): https://www.youtube.com/watch?v=dROM6nm9bNE& 

feature=youtu.be
1032	 Clarion Project (November 14, 2017).
1033	 Ibid.
1034	 Ibid.
1035	 Office of the United Nations High Commissioner for Human Rights/ United Nations 

Assistance Mission for Iraq – Human Rights office (August 2016).
1036	 Interview with Šammāl Salīm Šammo (in Šāriyā on 23.02.2020).

https://www.youtube.com/watch?v=dROM6nm9bNE&
http://youtu.be
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liberated had been thoroughly indoctrinated with ISIS ideology, while others 
had forgotten their mother tongue, Kurmānjī.

Yezidism is not only a non-proselytizing (non-missionary) religion, but 
it also does not permit conversion into the faith, regardless of one’s previous 
beliefs; only those born to Yezidi parents are considered Yezidi. Moreover, a 
Yezidi who converts to another religion cannot return to Yezidism. Historically, 
a girl who lost her virginity to a non-Yezidi, even those captured during the 
historical Islamic invasions, was considered to have been cast out of the Yezidi 
community. This has been the case for nearly all Yezidis who were forcibly 
converted to Islam during past invasions, except for one incident that occurred 
during the campaigns of Farīq ʿUmar Wahbī, which was discussed earlier in 
this study.

The international community initially paid considerable attention to 
the Yezidi situation at the beginning of the ISIS invasion, attention that had 
never been extended during earlier historical Islamic assaults on the Yezidis. 
Consequently, many Yezidis believed they would not be left alone to face these 
dire circumstances.

Yezidis around the world organized public demonstrations, calling upon 
the United States, European nations, the United Nations Security Council, 
and the international community at large to assist them and rescue their 
women and girls from ISIS jihadists. However, no substantial assistance was 
forthcoming. Even after the territorial defeat of ISIS, meaningful help remained 
limited, despite the Yezidis and the global public having witnessed, through 
media coverage, the brutal treatment of Yezidi women and girls in the Islamic 
“slave markets.”

After realizing that there were no serious efforts by the international 
community or Iraqi local authorities to rescue the captives, the Yezidis turned 
to their own resources. The most practical method for rescuing Yezidi captives 
was to pay smugglers to purchase them from their ISIS jihadist “owners” and 
return them to their families. The cost for each rescued captive generally 
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ranged from 6,000 to over 10,000 USD, with some reports indicating prices 
exceeding 12,800 USD for multiple family members 1037.

ISIS had its own strategy for retaining Yezidi captives as war spoils 1038; 
consequently, buying back captives from ISIS jihadists was initially extremely 
difficult. However, after ISIS lost significant economic resources, particularly 
oil production in Mosul and Raqqa, due to the combined military campaigns 
of US-led coalition air forces and Kurdish ground forces, ISIS jihadists sought 
alternative methods to sustain their economy 1039. One of these methods was 
selling kidnapped Yezidis 1040. Simultaneously, the military campaigns prompted 
a significant retreat of ISIS forces in Iraq and Syria, leading dozens of jihadists 
to sell abducted Yezidi women and children in order to secure their own escape, 
sometimes even facilitating their movement to Europe or other safer areas 1041.

Despite these opportunities to reclaim captives, the cost was prohibitively 
high for the Yezidi refugees themselves. This process was far from easy; rescuing 
even a single survivor required substantial financial resources 1042. Many Yezidis 
had already lost all their property during the ISIS invasion and were still living 
under harsh conditions in refugee camps, making these rescues a tremendous 
economic burden. 

In 2014, the KRG created the “Office of the Rescued Yezidi Abductees” 
in Duhok, spending millions to buy captives from ISIS, though the cost per 
person remains undisclosed 1043.

Once liberated, Yezidi captives faced numerous psychological challenges. 
To address this need, by early 2016, the Federal Republic of Germany sponsored 

1037	 Interview with Ḥalīma (in Qādīyā Camp on 03.07.2016). Interview with Gulē (in Šāriyā 
Camp on 02.09.2016). Interview with Zuhūr (in Kabartū 1 Camp on 28/1/2016). Human 
Rights Council, thirty-second session, agenda item 4 (15 June 2016): 15.

1038	 Also, see, Petrou 2019: 300.
1039	 Arkandi (Online Suwar Magazine: 2017-10-17).
1040	 Ibid.
1041	 Ibid.
1042	 Ibid. Also, for example, see: Interview with Ḥalīma (in Qādīyā Camp on 03.07.2016). 

Interview with Samīrā (in Qādiyā Camp on 03.07.2016). Interview with Gulē (in Šāriyā 
Camp on 02.09.2016).

1043	 Elbagir (October 18, 2017).
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a program that relocated over 1,000 Yezidi women and children, survivors of 
ISIS captivity who had been held as sex slaves, to the Stuttgart region (Baden-
Württemberg, Germany) for psychological treatment, including trauma 
therapy 1044. On August 7, 2019, the German Federal Foreign Office published 
an article on its official website summarizing Germany’s support for Yezidi 
victims of ISIS persecution, stating in part:

Measures to help the internally displaced deal with trauma are being 
funded, mainly in the Dohuk areas. Among other things, a training 
course for trauma therapists at the local university has been set up 
with the support of Baden‑Württemberg. In refugee camps, the German 
Government is supporting not only medical but also psychological care 
for severely traumatized women and children who were abducted by IS 
but were able to flee 1045.

The article notes that Germany’s most significant support for the Yezidis 
lies in projects documenting ISIS crimes against them. This effort to gather 
evidence may provide important material for the future recognition of the 
Yezidi genocide. The article continues:

One key focus of German support are the projects on documenting the 
human rights violations and crimes against humanity committed by IS 
in Sinjar, including projects run by the Commission for International 
Justice and Accountability (CIJA) and the International Commission 
on Missing Persons (ICMP). Their work is helping the search for the 
missing, evidence‑gathering and the exhumation of mass graves – with 
the aim of making it possible to prosecute IS crimes at a later point in 
time. Moreover, the German Government is supporting the efforts of the 

1044	 Also, see: Human Rights Council, thirty-second session, agenda item 4 (15 June 2016): 33. 
Feldman (The Daily Beast) (May 16, 2017). Shirin mit Cavelius und Kızılhan 2016: 315–344.

1045	 Federal Foreign Office[of Germany] (August 7, 2019). 

https://www.auswaertiges-amt.de/en
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United Nations Investigative Team to Promote Accountability for Crimes 
Committed by Da’esh/ISIL (UNITAD) in Iraq 1046.

Similarly, in December 2018, as part of the Humanitarian Admissions Program 
launched by President Emmanuel Macron 1047, France received the first group 
of Yezidi women and their children liberated from ISIS. This group included 16 
Yezidi families, totaling 83 individuals 1048. On May 22, 2019, a second group of 
28 families departed from Erbil International Airport for Toulouse, France 1049. 
On August 7, 2019, a third group of Yezidi families was received by the French 
Ministry of the Interior. All women and children were victims of ISIS jihadists 
in 2014 1050. The Ministry stated that the French state would provide protection, 
security, education, and medical and social support for the families 1051.

Likewise, since 2015, the Australian government, under the Offshore 
Humanitarian Program, has focused on resettling Yezidi women, children, 
and families from Iraq and Syria, particularly survivors of ISIS 1052. From July 
1, 2015, until February 2019, Australia granted offshore humanitarian visas to 
2,738 Yezidis, who are now beginning new lives in the country 1053. Moreover, 
in March 2018, the Australian House of Representatives formally recognized 
the ISIS attacks against the Yezidi community, passing a motion acknowledging 
the genocide perpetrated against the Yezidis in Iraq 1054.

In December 2014, the Yezidis began establishing six local schools, called 
Kānīyā Spī (White Spring) 1055 Schools, in refugee camps in the Kurdistan 

1046	 Ibid.
1047	 International Organization for Migration (Report on May 22, 2019).
1048	 Europe1 (August 8, 2019).
1049	 International Organization for Migration (Report on May 22, 2019). Europe1(August 8, 

2019).
1050	 Europe1 (August 8, 2019). Ezidi24 (August 7, 2019).
1051	 Europe1 (August 8, 2019).
1052	 Australia Government: Department of Home Affairs (February 4, 2019).
1053	 Ibid.
1054	 Hutchinson (March 8, 2018).
1055	 The name of these schools comes from the holy spring called “White Spring” located in 

Lalish temple.

https://reliefweb.int/organization/iom
https://reliefweb.int/organization/iom
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region of northern Iraq for refugee children 1056. Many rescued Yezidi children 
attended these schools, where they learned Yezidi religious principles, studied 
their native language, and explored Yezidi history 1057. For these children, the 
schools played a crucial role in countering ISIS propaganda 1058.

By the time the Kānīyā Spī schools were closed in September 2019 by the 
Kurdistan Regional Government, due to not being officially sanctioned 1059, 
more than 700 rescued orphans had attended 1060.

In addition, after Yezidis began escaping ISIS captivity, a new psychological 
rehabilitation center was opened in the city of Dohuk specifically for Yezidi 
children who had been used as child soldiers 1061. The center aims to rehabilitate 
these children and facilitate their reintegration into their families, communities, 
and culture 1062.

Several other projects, funded by the Yezidi community themselves, 
also assist in reintegrating rescued children, particularly orphans. One such 
initiative is the Juveen Charity Orphanage House 1063, which provides education 
and support to help surviving children return to a normal life disrupted by 
the ISIS invasion 1064. Juveen operates with more than 40 volunteers caring for 
approximately 140 orphaned children 1065.

However, a significant concern remains regarding programs to treat and 
reintegrate rescued children into Yezidi society. There is no comprehensive, 
professional program addressing this issue, either by internal or external 
government institutions. On the contrary, the matter has often been exploited 

1056	 Rudaw TV (September 9, 2019).
1057	 Yazidi. Info (September 12, 2019).
1058	 Rudaw TV (September 9, 2019).
1059	 Rudaw TV (September 9, 2019).
1060	 Yazidi. Info (September 12, 2019).
1061	 al-Shahid (April 3, 2018).	
1062	 Ibid.
1063	 The Yezidi businessman Basheer Koreih funded the project of Juveen Charity Orphanage 

House for Yezidi orphans.
1064	 Interview with Šamāl Salīm Šammo (in Šāriyā on 23.02.2020).
1065	 Ibid.
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for political and economic interests by local governments in Iraq, NGOs, 
journalists, and the media.

6.2	 Captives and Children of ISIS Rapists

ISIS jihadists subjected many Yezidi women and girls to systematic sexual 
violence. The forms of abuse included forced rape, gang rape, and the killing 
of children when women refused sexual advances. Many of the women and 
girls were held captive for prolonged periods, some for as long as five years, 
and others remain in captivity to this day.

A consequence of these assaults was that many women and girls became 
pregnant, giving birth either during captivity or after their release. These 
pregnancies occurred despite attempts by their captors to impose birth 
control through pills and injections 1066. Some mothers gave their infants away 
under circumstances that remain unclear 1067. Among those rescued, some 
Yezidi women integrated these children into their families, while others left 
the children with their captors, sometimes personally delivering them to 
orphanages in Syria before returning to Iraq 1068. According to members of 
the committees overseeing these orphanages, some mothers remain in close 
contact with their children 1069.

The identities of the fathers of many of these children remain unknown. 
This uncertainty arises from several circumstances: some women were gang-
raped, making paternity impossible to establish; others were sold and raped 
by multiple jihadists over short periods; and in some cases, the fathers were 
killed during the conflict.

1066	 Human Rights Council, Thirty-second session, agenda item 4 (15 June 2016): 15.
1067	 Ibid., 15. Shirin mit Cavelius und Kızılhan 2016: 263–264.
1068	 There are 41 children in an orphanage in northeastern Syria born of Yezidi mothers and 

ISIS jihadists. Arraf (npr) (June 6, 2019).
1069	 Ibid.
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This tragic situation raises profound social, ethical, and humanitarian 
questions regarding the experiences of the captives, the welfare of their 
children, and the broader implications for the Yezidi community:

•	 What fate awaits these children?
•	 Is it possible for Yezidi families to raise these children alongside their 

biological children?
•	 What about those children who were left with the jihadists? Legally, 

whose children are they?
•	 What are the official and community positions of the Yezidis toward 

these children?
•	 What is the Islamic perspective regarding these children?

All of these questions need careful consideration. Yezidis live in various 
countries in the region, including Iraq, Syria, and Turkey, where constitutions 
and personal status laws are based on Šarīʿa and other principles of Islam. 
Courts in these countries make decisions according to these principles, which 
also apply to Yezidis.

Additionally, Yezidis who were forced to convert to Islam by ISIS have often 
returned to Yezidism. These individuals emphasize that they only pretended 
to convert to Islam to avoid severe punishment, without abandoning their 
religious beliefs.

However, regardless of the forced nature of the conversion, Islamic 
principles hold that anyone who declares the šahāda is considered a Muslim. 
Furthermore, those who later return to their original religion are considered 
apostates (murtaddūn). The situation for individuals labeled as apostates is 
complicated, and Islamic principles prescribe severe consequences 1070.

According to the “Islamic Personal Status Law 1071,” which is applied in Iraqi 
courts, the children of ISIS perpetrators are considered Muslims. Chapter 

1070	 About the fate of who is regarded an apostate or murtad in Islam, see for example: Ṣaḥīḥ 
Muslim 1991: 3/1302–1303. Ṣaḥīḥ al-Buẖārī 2002: 1712.

1071	 Personal Status Law is a branch of the law which is used in the court for civil issues such 
as marriage, divorce, inheritance, marital rights, dowry, taboos, etc., and all other issues 
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Five, Article 21, Section 3 of the Muslim Personal Status Law, No. 65 of 1972, 
emphasizes that minor children follow the religious conversion of their 
parents 1072. Similarly, Chapter Five, Article 45 of the Iraqi Juvenile Welfare 
Law, No. 76 of 1983, references the same principle 1073.

The Islamic Personal Status Law was subsequently replaced by another 
statute containing largely identical provisions. Despite objections from 
representatives of non-Muslim communities in the Iraqi Council of Re
presentatives, the new legislation, known as the National Card Law, was ap
proved on October 27, 2015. It came into force on February 1, 2016, under 
Law No. 3 of 2016 1074.

Article 26, paragraph 2 of the law stipulates: “Children who are minors 
follow the religion of whichever parent embraces Islam.” This provision dictates 
that not only are children born to Muslim parents automatically considered 
Muslim, but also that all minors under the age of eighteen must convert to 
Islam if either parent adopts the faith 1075.

In addition, Iraqi law mandates that every child born to an unknown father 
must be registered as Muslim 1076. The legislation also precludes the registration 
of children under their mother’s name; legal registration is permitted only 
under the father’s name 1077. These provisions create significant difficulties, 
particularly in the context of children fathered by ISIS jihadists, whose 
identities are often unknown or impossible to verify.

Moreover, the law prohibits non-Muslims from adopting children 
considered Muslim. Consequently, Yezidi women who wish to adopt children 
born as a result of sexual violence perpetrated by ISIS face legal barriers, as 
these children are automatically deemed Muslim under Iraqi law.

belonging to a specific group that has its own culture, traditions, and religion. The main 
sources of this law are culture, traditions, and religion.

1072	 See Iraqi Personal Status Law No. (65) of 1972.
1073	 See Iraqi Juvenile welfare law No. (76) of 1983.
1074	 National Card Law, No. (3) of 2016. 
1075	 National Card Law, No. (3) of 2016. 
1076	 Iraqi Personal Status Law No. (65) of 1972, Chapter Six, Article 32, Section 2.
1077	 See, Iraqi Personal Status Law No. (65) of 1972, Chapter Four: Article 15.
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On February 6, 2015, the Yezidi Supreme Spiritual Council issued a 
formal statement 1078 regarding the reintegration of Yezidi women survivors 
and their children who had been abducted by ISIS. The Council highlighted 
the genocide inflicted upon the Yezidi community and the severe hardships 
endured by Yezidism as a result of the ISIS invasion. Concerning the kidnapped 
individuals, the Council affirmed that the rescued Yezidis remain faithful 
to Yezidism and that their beliefs cannot be altered against their will. The 
statement concluded with an appeal to all members of society to assist the 
returnees in resuming normal lives and achieving full reintegration into their 
communities.

Likewise, on April 24, 2019, the Yezidi Supreme Spiritual Council issued 
a statement signed by the deputy of the Yezidi prince and the head of the 
Yezidi Supreme Spiritual Council 1079 regarding Yezidi captive women, girls, 
and their children. The statement contains a brief explanation and four points, 
summarized below.

The explanation notes that, in recent times, many questions have arisen 
concerning the opinion of the Yezidi Supreme Spiritual Council regarding 
the surviving women and their children. In response, the Council issued the 
following clarifications:

1.	 The Yezidi Supreme Spiritual Council issued a decision accepting 
all survivors, persons who have returned to the Yezidi community, 
because what they suffered was beyond their control.

2.	 After the elimination of ISIS, the Yezidi Supreme Spiritual Council 
sent a delegation of Yezidi religious leaders to Syria to follow up on 
the issue of Yezidi captives, to locate them, and to facilitate their 
return.

3.	 The Council emphasizes to the international community that 
the Yezidis have been victims throughout history, and it will treat 
survivors with honor, humanity, and transparency, insofar as the 
matter falls within the Council’s authority.

1078	 The whole text of this statement, see: Appendix number (19).
1079	 The whole text of this statement, see: Appendix number (20).
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4.	 The Council calls on the international community and all relevant 
organizations to cooperate in reintegrating survivors through 
specialized programs.

Although the content of this statement does not directly address the question 
of whether children of ISIS perpetrators should be accepted into the Yezidi 
community, it became the most important and controversial topic among 
the Yezidis themselves. Various opinions emerged within the community. 
According to my observations, the most prevalent viewpoint was that, although 
the children are innocent, they should remain outside the Yezidi community 
and religion. Supporters of this position argue that Yezidism is not a missionary 
religion seeking to convert others, and, in this case, the children, and that the 
traditional structure of the Yezidi faith clearly states that only those born to 
Yezidi parents can be Yezidi.

Another perspective emphasizes that Iraqi state laws are based on Islamic 
Šarīʿa law and other principles of Islam, which consider the children of ISIS 
perpetrators to be Muslims. Therefore, there is no guarantee regarding the 
future religious affiliation of these children. For example, if a child is raised 
by Yezidis as a Yezidi, it would still theoretically be possible for the biological 
ISIS father to later reclaim the child and raise them within Islamic society 
and religion. For this reason, Yezidis have requested that Iraqi state laws be 
modified to prevent such occurrences. To date, the Iraqi government has not 
responded to this request.

Another possibility is for these children to be openly accepted and 
reintegrated into the Yezidi community, recognizing that the children are 
innocent and themselves victims.

A further option is for the Iraqi state to care for the children of ISIS per
petrators in special orphanages or residential centers until they reach the age 
of eighteen, at which point they could decide their own religious affiliation.

Perhaps most importantly, some Yezidi mothers are unwilling to be sepa
rated from their children born of rape 1080; they wish to bring these children 
back into the Yezidi community. In this scenario, and in addition to the 

1080	 Kohnavard (BBC News: August 1, 2019). Arraf (npr) (June 6, 2019).
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previously mentioned options, there are two main possibilities regarding the 
fate of these mothers: first, the mothers could remain within the Islamic faith 
of their children; or second, the state could care for both mothers and children 
until they are able to return to normal life, at which point the mother could 
choose either to remain with her children or to leave them and return to her 
Yezidi community and religion. However, their ability to make such a decision 
may be compromised, as many have been psychologically traumatized and 
brainwashed during their captivity.

The prevailing opinion within the Yezidi community was to refuse the 
reintegration of children of ISIS perpetrators into the community. Consequently, 
the Yezidi Supreme Spiritual Council issued a further clarification of its earlier 
statement three days later.

On April 27, 2019, the Yezidi Supreme Spiritual Council issued an 
explanation 1081, which stated in part:

To explain to the Yezidi popular opinion, the content of our Statement 
issued on 24.4.2019, regarding to the decision of survivor women and their 
children, it does not apply to those children that born as a result of rape. 
[The Statement] refers to the children were born from the Yezidi parents 
who were captured during the ISIS invasion of Sinjar City on 3.8.2014.
What has been discussed recently about Yezidis refusing to receive women 
survivors and their children is having a negative effect on the Yezidi issue, 
therefore, we have decided to issue this explanation on our previous 
decision considering receiving Yezidi women survivors and their children 
which was issued on February 6, 2015.
And what has been published by some medias was distortion and 
misinformation of facts. It also is completely opposite to the principles 
and pillars of Yezidi religion and Yezidi social customs.

Accordingly, the Yezidi Supreme Spiritual Council’s explanation states that, 
according to Yezidi religious principles and pillars, it is not possible to 

1081	 The whole text of this statement, see: Appendix number (21).
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reintegrate the children of ISIS perpetrators into the Yezidi community. The 
Council emphasizes that only those born to Yezidi parents can be Yezidi.

Historically, within Yezidi religion and society, it was not possible for a 
Yezidi who had left the faith to return and become Yezidi again. Moreover, 
according to Yezidi cultural and social traditions, sexual relations or marriage 
with non-Yezidis are not permitted. Although such actions are not formally 
sanctioned 1082, they are considered shameful and typically result in banishment 
from the Yezidi community.

Yezidi religious leaders and the wider community, however, still consider 
the women who survived captivity to be Yezidis. Many women and girls who 
escaped ISIS captivity have married Yezidi men. Some have brought their 
children, born in captivity, into the Yezidi community, although these children 
are not universally accepted. The Yezidis hold great respect for those who 
survived.

Nevertheless, fundamental questions remain unanswered: Are these 
women to be considered Muslim, apostates, or Yezidis? And what is the status 
of their children?

It is my opinion that ISIS’s invasion of the Yezidis on August 3, 2014, 
destroyed the old system of both the Yezidi religion and community. The 
impacts of this devastation are still being felt today and will continue to be 
felt far into the future.

Another question arises here. None of the available historical sources 
provide evidence of flexibility in the Yezidi stance toward forced conversion. 
Why, then, during historical Islamic genocides against the Yezidis, did Yezidi 
religious leaders and communities not officially adopt a flexible approach, such 
as the one demonstrated during the ISIS invasion, toward those Yezidis who 
were forcibly converted and subjected to sexual violence?

This can be explained as follows. First, today’s Yezidi community is better 
educated than that of the past. Second, unlike earlier periods when Yezidi 
leadership primarily responded to political pressures, the educated class of 
Yezidis today plays an important role in the community and exerts influence 

1082	 A Yezidi marrying a non-Yezidi is socially tolerated in some of the diaspora communities, 
for example, in Georgia and Germany.
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on the Yezidi mīr (prince) and religious leadership in decision-making, 
particularly on issues affecting the broader community. Third, due to historical 
persecution and the strict cultural and religious endogamy embedded in 
Yezidi society, the Yezidi population has steadily declined. Recognizing this, 
the community, especially after the ISIS invasion, pressures its leadership to 
adopt more flexible approaches in order to avoid further decline or potential 
extinction. Finally, the absence of a so-called “holy book,” such as those found 
in Judaism, Christianity, Islam, or even Zoroastrianism, provides additional 
context for the Yezidis’ capacity for a more adaptive response to extraordinary 
events.
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7	 Conclusion

The ISIS genocide against the Yezidis stands out because it is far more 
thoroughly documented than all former massacres, which remain only partially 
recorded. Yet, a comparison between these historical events and ISIS’s actions 
reveals the true nature of those earlier atrocities, perpetrated against the Yezidis 
in the name of Islam, and shows that the current violence is not an isolated 
occurrence, but part of a long-standing pattern of systematic persecution 
against this community. All with similar objectives: forced conversions, mass 
killings, enslavement, the capture of women and children, destruction of 
religious sites, and the seizure of property. Each campaign sought the same 
goal, to erase the Yezidis and their faith.

Yezidism has never been recognized as a legitimate religion in Islam, and 
Yezidis have consistently been denied the rights and protections afforded 
to Muslims and even to other “Ahl al-Kitab – People of the Book,” such as 
Jews, Christians, and Zoroastrians. These patterns reveal a long history of 
persecution aimed at the very survival of the Yezidi people and their ancient 
faith.

ISIS, like various Islamic authorities throughout history, has regarded the 
Yezidis as adherents of an unrecognized religion, assigning them labels that 
served to justify their persecution according to scholarly interpretations, such 
as polytheists (pagans), unbelievers (Kuffār/Kāfir), or devil worshippers.

The revelation of the historical genocides committed against the Yezidis 
in the name of Islam by ISIS, along with the group’s justifications for their 
atrocities based on their interpretation of Islamic texts, has sparked intense 
debate about Islam’s stance toward the Yezidis and their beliefs. Even within 
the Muslim community, opinions vary regarding the actions of ISIS jihadists 
against them. Meanwhile, the Yezidis maintain that ISIS’s campaign represents 
a continuation of the historical violence and persecution their community 
has endured. Accordingly, the recent genocide perpetrated by ISIS against 
the Yezidis can be seen as a contemporary manifestation of a long history of 
violence targeting them during Islamic conquests.
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The early Islamic legal and theological engagement with the Yezidis, 
exemplified by Ibn Taymiyyah’s 14th-century fatwā, presents a markedly 
different approach from the later, more violent interpretations that emerged 
during the Ottoman era and beyond. Ibn Taymiyyah recognized the Yezidis’ 
proximity to Sunni Islam and, rather than condemning them as heretics or 
idolaters, sought their return to what he considered “true Islam” through 
guidance rather than coercion. He refrained from advocating for violence, 
the capture of women and children, or the seizure of property, practices that 
would tragically characterize subsequent persecutions. 

The fatwās subsequently issued during the Ottoman Empire and the 
following eras reflect a markedly more hostile perspective than that of Ibn 
Taymiyyah. 

By contrast, the fatwās issued during the Ottoman period, from the 16th 
century until the Empire’s decline in the early 20th century, exhibited a starkly 
adversarial attitude toward the Yezidis. The most prominent of these was the 
fatwā issued by Shaykh al-Islām Abū l-Su’ūd, the influential Grand Mufti 
of Constantinople. This fatwā was likely issued with the consent of, or in 
consultation with, Sultan Suleyman, who sought to employ religious authority 
to suppress Yezidi resistance in the first half of the 16th century. While political 
considerations clearly played a role in its issuance, however, the fatwā drew 
upon Islamic legal principles and the interpretation of religious texts, thereby 
expressing an officially sanctioned religious stance toward the Yezidis.

Abū l-Su’ūd’s fatwā subsequently served as the basis for many other 
fatwās issued against the Yezidis, often by Kurdish Sunni muftis and mullās. 
Collectively, these decrees granted Ottoman rulers, governors, military forces, 
and the general Muslim population the religious legitimacy to kill Yezidi men 
and capture their women and children for sale in Islamic slave markets, as well 
as plunder of their property under the name of war spoil.

In this context, historical Islamic perspectives on the Yezidis bear a striking 
resemblance to contemporary attitudes, illustrating a continuity in the ways 
religious authority has been invoked to justify violence against this community.

In the contemporary period, particularly during and even after ISIS’s 2014 
genocide against the Yezidis, the issue of Islamic fatwās directed toward the 
Yezidis has reemerged with alarming force. These modern pronouncements 
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reflect prevailing attitudes within Islam, particularly among Sunni Muslims 
living alongside Yezidis, as well as the extreme interpretations propagated by 
many Muslims.

Although ISIS does not represent the entirety of the Islamic world, its 
fatwās against the Yezidis and their religion echo historical patterns. Since the 
onset of the ISIS genocide in 2014, no fatwās have openly declared ISIS un-
Islamic or that its members as non-Muslims. At the same time, these fatwās 
avoid making explicit statements on Islam’s stance toward the Yezidis as a 
religious community, effectively failing to condemn the atrocities committed 
against them. 

The contemporary violence perpetrated by ISIS jihadists against Yezidi 
community mirrors historical invasions in both scale and method: Muslim 
authorities and communities coordinated campaigns in which muftīs issued 
religious edicts to mobilize the population for jihad, resulting in massacres, 
abductions, and enslavement of Yezidi women and children, and were bought 
and sold them in the Islamic slave markets, known as Sūq al-Sabāyā. Captured 
Yezidis were divided among jihadists according to Šarīʿa law, while homes, 
fields, religious sites, and cultural symbols were systematically looted and 
destroyed.

Forced conversion and mass killings have consistently been central to 
genocidal campaigns against the Yezidis. In every historical and contemporary 
one, Yezidis were presented with a stark choice, convert to Islam or face 
death, ensuring widespread massacres and the destruction of Yezidi society. 
Furthermore, local Muslim populations often denied or disregarded long
standing neighborly relationships with Yezidis, joining in attacks or abetting 
jihadists, as seen during both historical invasions and the 2014 ISIS genocide 
in Sinjar.

Taken together, the ISIS invasion of the Yezidis in August 2014 represents 
one of the largest Islamic genocidal campaigns against the Yezidi community 
recorded in history. It severely affected the core pillars and principles of the 
Yezidi religion. Unlike earlier historical invasions, the explicit intention of the 
ISIS assault was to destroy the traditional structures of Yezidi religious and 
communal life.
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Appendix No. 1: Excerpt from The Great Commandment 
(al-Waṣiyah al-Kubrā) by Ibn Taymiyyah (1263–1328) with 
information on the Yezidis
(Source: al-Maktaba al-Ẓāhrīyah)
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Appendix No. 2-A The Ottoman text of the fatwā issued  
by Abū l-Su’ūd (1490–1574)
(Source: Yezidan-ı Melunân Hakkında Fetva, Süleymaniye Kütüphanesi, 
Ottoman manuscript, H. Hüsnü Pasha, no 694/4)
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Appendix No. 2-B: The Arabic text of the fatwā issued by Abū 
l-Su’ūd (1490–1574)
(Source: al-Aḥmad, Sāmī Saʿīd, 1971: 205–207)
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Appendix No. 3: The fatwā issued  
by Mullā Ṣāliḥ al-Kurdī al-Hakkārī
(Source: Journal of Kurdish Studies, vol. 6, pp. 140–162)
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Appendix No. 4-A: The fatwā issued by Muḥammad  
al-Barqalʿī al-Kurdī and Mullā Ṣāliḥ al-Kurdī al-Hakkārī
(Source: Nos. 99999, 2406. http://ricasdb.ioc.u-tokyo.ac.jp)

http://ricasdb.ioc.u-tokyo.ac.jp
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Appendix No. 4-B: The Arabic text of the fatwā of Muḥammad 
al-Barqalʿī al-Kurdī and Mullā Ṣāliḥ al-Kurdī al-Hakkārī
(Source: Nos.99999.2283: https://al-mostafa.info/data/arabic/depot3/
gap.php?file=m002547.pdf)

https://al-mostafa.info/data/arabic/depot3/gap.php?file=m002547.pdf
https://al-mostafa.info/data/arabic/depot3/gap.php?file=m002547.pdf
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Appendix No. 5: The fatwā of ʿAbdallāh al-Rabatkī (1724/1137 AH)
(Source: al-ʿAzzāwī, ʿAbbās (1935), pp. 84–89)
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Appendix No. 6: The fatwā of ʿAbd al-Raḥmān al-Ǧalī
(Source: al-Damlūjī (1949), p. 440)
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Appendix No. 7: A fatwā issued by the Dīwān al-Buḥūṯ wa-al-
Iftāʾ of the Islamic State from August 9, 2014, regarding the 
Yezidis and the prescribed Muslim conduct toward them
(Source: Teiner 2021, 57)
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Appendix No. 8: ISIS fatwā against the Yezidis  
in their magazine Dabiq
Source: Dabiq – Dābiq Magazine (Dhu’l-Hijjah 1435 / October 2014, 
number 4, pp. 14–17)
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Appendix No. 9: ISIS’s booklet entitled Suʾāl wa-ǧawāb fī  
al-saby wa-l-raqāb (Question and Answer on the Captives  
and Slaves)
(Source: https://drive.google.com/file/d/0BytTI1JvfBuyTTVQNkppc 
C1EVWs/view?pli=1)

https://drive.google.com/file/d/0BytTI1JvfBuyTTVQNkppcC1EVWs/view?pli=1
https://drive.google.com/file/d/0BytTI1JvfBuyTTVQNkppcC1EVWs/view?pli=1
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Appendix No. 10: Fatwā number 29 issued by the ISIS Center 
Corporation of Research and Fatwās, Raqqa governorate, Syria
(Source: al-Tamimi, September 25, 2015; al-Tamimi, December 4, 2015)
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Appendix No. 11: ISIS Document of Ownership (Ḥuǧa Mulkīyah) 
issued by the Office of the Judiciary and Grievances  
(Dīwān al-Qaḍāʾ wa-l-Maẓālim), Mosul, August 16, 2016
(Source: Rafīq, July 19, 2017)
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Appendix No. 12: Islamic State (ISIS) document showing the 
prices for the sale of slaves from captive Yezidi women and 
children

(Source: Ḥaṭāb, November 9, 2014).
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Appendix No. 13: Islamic State (ISIS) flyer for a Qur’an 
memorization contest held in Wīlāyat al-Baraka (al-Ḥasaka), 
Syria, on June 2015
(Source: Kinyat Organization for Documentation, October 2018, 19)
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Appendix No. 14: ISIS document from the Office of Judiciary 
and Grievances (Dīwān al-Qaḍāʾ wa-al-Maẓālim) in Wīlāyat 
Naynawā, released on July 11, 2015, containing regulations on 
the sales and prices of female child captives according  
to their ages
(Source: RT Arabic (December 11, 2018)

https://www.youtube.com/watch?v=4zNtUljxogg
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Appendix No. 15: Notice on buying sex slaves, Homs province 
(Wilāyat Ḥims), from 8 Sha’aban 1436 AH [c. 1 2015]
(Source: al-Tamimi, January 11, 2016)



280

Appendix No. 16: ISIS document addressed to the jihadists in 
Qasr Miḥrāb with the receipt of a captive converted to Islam, 
dated 27 September 2014
(Source: Gardner, Frank. August 3, 2016)
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Appendix No. 17: Samples from Internet websites, applications, 
and social media used as slave markets by ISIS
(Source: Kinyat Organization for Documentation. October 2018, 24–26)
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Appendix No. 18: A message and photo of an ISIS jihadist 
nicknamed AbūʿAlī, published on August 21, 2017, by Ivana 
Waleed, a young Yezidi woman and survivor of ISIS captivity, 
from her Facebook account
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Appendix No. 19: Statement by the Yezidi Supreme Spiritual 
Council, issued on February 6, 2015, with their formal position 
regarding the reception of Yezidi women survivors and their 
children from ISIS captivity
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Appendix No. 20: Statement of the Yezidi Supreme Spiritual 
Council, issued on April 24, 2019, regarding Yezidi women, girls, 
and their children held captive by ISIS



287

Appendix No. 21: Clarification statement of the Yezidi Supreme 
Spiritual Council concerning Yezidi survivors of ISIS, issued on 
April 27, 2019
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Appendix No. 23: ISIS document, dated April 15, 2015, from the 
Diwan of Zakat and Charity / Office of the Left Side of Mosul 
(Dīwān al-Zakāt wa-l-Ṣadaqā – Maktab al-Jānib al-Aysar fī 
Wilāyat Naynawā), detailing the appropriation of Yezidi assets 
by the Islamic State
(Source: UNITAD Iraq Archive)



PHOTOGRAPHS





291

Photo 1: Sinjari Yezidis fleeing from ISIS in August 2014.  
(Source: Picture-alliance/AA/E. Yourulmaz)

Photo 2: Displaced Yezidi families cross Iraq’s border with Syria on August 13, 2014,  
fleeing ISIS. (Source: Ahmad al-Rubaye, AFP)

https://static.dw.com/image/18285761_303.jpg


292

Photo 3: The shrine of Ismāʿīl Bēg on the south side of Sinjar Mountain before ISIS 
destruction. (Source: Leutheuser in 2012)

Photo 4: The shrine of Ismāʿīl Bēg after ISIS destruction. (Source: Leutheuser in 2017)
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Photo 5: Mahmad-Rašan shrine on the south side of Sinjar Mountain  
(Source: Leutheuser in 2014)

Photo 6: Mahmad-Rašan shrine after the destruction (Source: Leutheuser in 2017)
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Photo 7: The shrine of Šayẖ Rumī on the north side of Sinjar Mountain before ISIS 
destruction. (Source: Leutheuser in 2017)

Photo 8: The shrine of Šayẖ Rumī after its destruction (Source: Leutheuser in 2017)
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Photo 9: Šayẖ Mand Pasha shrine on the south side of Sinjar Mountain (Source: Leutheuser 
in 2012)

Photo 10: Šayẖ Mand Pasha shrine after its destruction (Source: Leutheuser in 2017)



296

Photo 11: Šayẖ Ḥasan shrine on the south side of Sinjar Mountain  
(Source: Leutheuser in 2017)

Photo 12: The rebuilt of Šaẖsē-Bātē shrine in new form in the collective town (compound) 
of Bābīrē. It was reopened for worshiping with a large celebration on February 15, 2017. On 
the right side of shrine are the remains of the destroyed one by the ISIS jihadists in August 
2014 is still visible. (Source: ‎Author on October 5, ‎2018)
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Photo 13: Author with the micêwir (guardian) of Šaẖsē Bātē at the shrine on October 5, 
2018 in the collective town of Bābīrē. (Source: Author)

Photo 14: The rebuilt dome (quba) of the Malik Šēẖ-Sin (Ḥasan) shrine in the collective 
town of Bābīrē. (Source: Author on October 5, ‎2018)



298

Photo 15: The destroyed Yezidi shrine of al-Sīʿad in Baḥzānē.  
(Source: Archive of Lalish Center Baḥzānē Branch)

Photo 16: The destroyed Yezidi shrine of Ġābat al-Sāsī in Baḥzānē.  
(Source: Archive of Lalish Center Baḥzānē Branch)
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Photo 17: The destroyed Yezidi shrine of al-H̱afīr in Baḥzānē.  
(Source: Archive of Lalish Center Baḥzānē Branch)

Photo 18: The destroyed Yezidi shrine of Šayẖ Bābik in Baḥzānē.  
(Source: Archive of Lalish Center Baḥzānē Branch)
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Photo 19: Rebuilding of the religious site Nīšān Kanī-Zirkī in Baḥzānē,  
which was destroyed by ISIS. (Source: Archive of Lalish Center Baḥzānē Branch)

Photo 20: The destroyed Yezidi shrine of Bayt al-sit-Ḥabībī in Baḥzānē.  
(Source: Archive of Lalish Center Baḥzānē Branch)
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Photo 21: The destroyed Yezidi shrine of Šayẖ Ḥasan in Baḥzānē.  
(Source: Archive of Lalish Center Baḥzānē Branch)

Photo 22: Rebuilding the religious site of al-Sīʿad shrine in Baḥzānē,  
which was destroyed by ISIS. (Source: Archive of Lalish Center Baḥzānē Branch)
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Photo 23: The Yezidi spiritual leader, Sheikh Kato together with other clerics, 
commomerates the opening of the first mass grave in Koçj, by releasing white doves from a 
box. Survivors and families of victims of the genocide gathered on this day. Around 70 mass 
graves are to be excavated for the exhumation of the bodies in Sinjar.  
(Source: Mamo, Alessio /Al Jazeera)

Photo 24: Members of the Yezidi minority search for clues that might lead them to missing 
relatives in the remains of people killed by the IS jihadist group, a day after Kurdish forces 
discovered a mass grave near the Iraqi village of Sinuni, February 3, 2015. (Source: AFP)
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Photo 25: Locals search a mass grave for remains of their family members.  
(Source: kurdistan24)

Photo 26: Members of a technical team on June 27, 2019, exhume Yezidi victims’ remains 
from a mass grave discovered in Sinjar district. [Photo courtesy of the Iraqi Martyrs’ 
Foundation] (Source: al-Taie, Khalid (August 5, 2020)
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Photo 27: About 100 women wearing face masks gathered, waiting for a ceremony marking 
the start of exhumation of a mass grave of ISIS victims in Ṣōlaġ, Sinjar region on October 
24, 2020. (Source: Fazel Hawramy (Rudaw TV (October 24, 2020)))

Photo 28: Karim Khan, head of UNITAD, speaks during a ceremony ahead of commencing 
exhumation of a mass grave of Yezidi victims of ISIS in Ṣōlaġ, Sinjar region on October 24, 
2020. (Source: Fazel Hawramy (Rudaw TV (October 24, 2020): webpage))
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Photo 29: In Koço on February 6, 2021, the burial ceremony of the remains  
of the 104 Yezidi men from Koço who were killed by ISIS in 2014. (Source: al-Manar)

Photo 30: Eleven Yezidi children gather in an area held by the US-backed Kurdish-led 
Syrian Democratic Forces (SDF), in the eastern Syrian province of Deir Ezzor, after fleeing 
the Islamic State group’s embattled holdout of Baghouz, on February 23, 2019. They were 
rescued by US-backed forces from IS’s last sliver of territory in the village of Baghouz near 
the Iraqi border. (Source: AFP)
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Photo 31: On August 15, the ISIS jihadists gathered all Yezidis of village of Koço in this 
school. They separated the men from women and girls, and they started to kill the men 
after the refused to convert to Islam. (Source: UNITAD Iraq Archive)

Photo 32: The Camp of Shingali refugees of ISIS on Mountain of Sinjar.  
(Source: Leutheuser in 2017)
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Photo 33: The Camp of Shingali refugees of ISIS in Shariya collective town near to Duhok 
city. (Source: Author, April 23, 2015)

Photo 34: A part of destroyed Yezidi houses by ISIS in Sinjar. (Source: Leutheuser in 2017)
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Ibn Kaṯīr.
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1879–1960. Maǧallat al-Maẖṭūṭāt al-ʿArabīyah. Muǧallad 13, Vol. 3. Miṣr: Maʿhad 
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Interviews
Interview with ʿAdil Ēzdīn (‎in Šāriyā Camp on 13.02.‎2016): He is a survived 

8-Year-old Yezidi boy from Tell Ezer.
Interview with Ayhām (in Šāriyā: January 11, 2019): Ayhām Taḥsīn Ilyās is eight 

years old Yezidi child from Tell Banāt village in Sinjar region. He was captured by 
ISIS on August 3, 2014 and stayed in captive until August26, 2017. He was also 
shown in propaganda video of ISIS.

Interview with Bībo Krēt, the micêwir (the server of ) Šaẖssē Bātē shrine (Bābīrē 
October 5, 2018).

Interview with Bušrā (in Kabartū 1 Camp on 02.04.2016): She was born in 
2002. She was captured by ISIS jihadists on August 3, 2014, and is from village of 
Qābūsī south of Sinjar.

Interview with Dilvīn (in Kabartū 1 Camp on 01.01.2016): She is a 17-year old 
Yezidi girl from Sinjar city.

Interview with Dilvīn (in Šāriyā on 02.09.2016): She is a 30-year-old Yezidi 
woman from Duholā village located in the north side of Sinjar Mountain. She was 
released on April 25, 2015.

Interview with Ǧalīlā (in Qādīyā Camp on 03.07.2016): She a Yezidi woman 
about 30 years old from Koço. On August 3, [2014], she was captured by ISIS 
jihadists.

Interview with Ǧānē (in Kabartū 1 Camp on 02.01.2016): She is about 50-year-
old Yezidi woman from Sinjar city. She was captured by ISIS jihadists on August 
3, 2014. 

Interview with Gawrē (in Kabartū 2 Camp on 29.02.2016): She is a 64-year-old 
Yezidi woman from Sinūnē.

Interview with Gawrē (in Šāriyā Camp in September 2016): She is a 39-year-old 
Yezidi woman from Gir Zerik.

Interview with Gawrē (in Šāriyā in September 2016): She is a 50-year-old Yezidi 
woman from Sinjar.

Interview with Gulē (in Šāriyā Camp on 02.09.2016): She is a 17-year-old Yezidi 
girl from Tell Ezer.

Interview with Ḥalīma (in Qādīyā Camp on 03.07.2016): She is a 25-year-old 
Yezidi woman from Ḥātimīyah. She was captured on August 3, 2014 by ISIS jihad-
ists, and was released on May 3, 2015.
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Interview with Ḥalwā (in Kabartū 2 Camp on 29/2/2016): She is from Tell 
Banāt and was born in 1994. She was captured by ISIS jihadists on August 3, 2014.

Interview with Hiyām (in Kabartū 2 Camp on 29.02.2016): She is a 18-year-old 
Yezidi woman from Sinjar.

Interview with Ḥisnā (in Šāriyā Camp on 02.11.2016): She is from Gir Zerik and 
was born in 1992. She was in the hands of ISIS for one year. They captured her on 
August 3, [2014], and she escaped on July 30, [2015].

Interview with Intīṣār (in Qādīyā Camp on 03.07.2016): Intīṣār ʿAgāb Qāsim 
was born in 1985. She is a Yezidi woman from Koço. She was captured with 7 other 
members of her family by ISIS jihadists on August 3, 2014.

Interview with ISIS jihadist called Muḥammad Rašīd Sahab Musliḥ, 
al-Iraqia TV Channal. See the interview in: https://www.youtube.com/
watch?v=39M1Sa1DZDA

Interview with Lamiyā (in Šāriyā in September 2016): She is a Yezidi girl from 
Qābūsī in Sinjar.

Interview with Laylo (in Kabartū 1 Camp on 28.01.2016): She is a 50-year-old 
Yezidi woman from Ḥardān.

Interview with Mahayā (in Šāriyā Camp on 02.02.2016): She is a 35-year-old 
Yezidi woman from Khanasor.

Interview with Naʿīmā (in Šāriyā Camp in September 2016): She is a 35-year-
old Yezidi woman from Ṣōlaġ.

Interview with Nasīmā (in Kabartū 2 Camp on 29.2.2016): She a 15-year-old 
Yezidi girl from Tell Qasab.

Interview with Nawāf (in Šāriyā Camp on 28.02.2016): He was born 1989. He 
is a Yezidi young man from Kāniyā ʿIdo village in Sinjar. 

Interview with Nisrīn (in Qādiyā Camp): She was born in 1996. She is a Yezidi 
woman from Koço.

Interview with Nūrē (in Šāriyā Camp in September 2016): She is a 26-year-old 
Yezidi woman from Tell Ezer.

Interview with Rudayna (in Kabartū 1 Camp on 02.04.2016): She is a 11-year-
old Yezidi girl from Sinjar.

Interview with Ṣafwān (in Šāriyā: January 11, 2019): an 80-years old Yezidi man 
from Shingal (Sinjar) city, who stayed in captivity by ISIS for two years.

https://www.youtube.com/watch?v=39M1Sa1DZDA
https://www.youtube.com/watch?v=39M1Sa1DZDA
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Interview with Sahīrā (in Kabartū 1 Camp on 02.04.2016): She is a 18-year-old 
Yezidi woman from Sinjar.

Interview with Samīrā (in Qādiyā Camp on 03.07.2016): She is a 20-year-old 
Yezidi woman from Tel-Banāt. ISIS captured her on August 3, 2014. She was re-
leased on February 24, 2016.

Interview with Šammāl Salīm Šammo (in Šāriyā on 23.02.2020): She is assistant 
manager of Juveen Charity Orphanage House in Šāriyā.

Interview with Sīpān (in Šāriyā in ‎December ‎2019): He is a Yezidi boy from 
Sinjar region.

Interview with Suhām (in Kabartū 2 Camp on 29.2.2016): She is a 26-year-old 
Yezidi woman from Gir Zerik.

Interview with Torē (in Kabartū 1 Camp on 02.04.2016): She was born in 1979 
and is from Sībā-Šēẖidrē in Sinjar region. She was captured by ISIS jihadists on 
August 3, 2014.

Interview with Wārīdā (in Šāriyā Camp on 02.10.2016): She is a Yezidi woman 
from Khanasor in Sinjar region.

Interview with Zuhūr (in Kabartū 1 Camp on 28.1.2016): She is a 28-year-
old Yezidi woman from Sinjar. She was captured in August 2014, and released on 
December 2, 2015.

Interview with Ziyād (in Šāriyā / Gire-Pan on 29.01.216): He is a 34-year-old 
Yezidi man from Sinjar. 

Lalish Center Baḥzānē branch (July 20, 2020): The names of Yezidi shrines 
demolished by ISIS in Baʿšīqa and Baḥzānē. (communication WhatsApp)

Leutheuser, Robert (August 28, 2020): The names of Yezidi shrines demolished 
by ISIS in Sinjar. (Personal communication/email).
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Abstract

This book offers a comprehensive examination of both the historical and 
contemporary ISIS scholarly interpretations and the broader dimensions 
of Islamic hostility toward the Yezidis. Particular attention is devoted to the 
historical role of Kurdish Muslim scholars and mullās in shaping religious 
discourse concerning the Yezidi community. By analyzing the theological, 
political, and social foundations of anti-Yezidi sentiment within Islamic 
thought, the study investigates a wide range of historical and modern fatwās of 
ISIS and other religious edicts issued towards the Yezidis. It further assesses the 
enduring repercussions of these decrees for Yezidi society, highlighting their 
impact on communal identity, interreligious relations, and collective memory.

A central focus of this book is a comprehensive study of Islamic fatwās 
and religious statements concerning the Yezidis, their origins, forms, and 
procedures, as well as the motivations behind and effects of issuing them. The 
research traces the continuity and transformation of these fatwās from the early 
Islamic period through the Ottoman era to the Islamic State (ISIS) era during 
its the genocide of the Yezidis in 2014. 

Another major component of this research is its investigation of the 2014 
ISIS invasion of the Yezidi heartland in northern Iraq and Syria. The book 
compares the ideological and operational aspects of the ISIS campaign with 
earlier Islamic invasions against the Yezidis, revealing striking continuities. 
It devotes substantial attention to the fate of Yezidi captives within Islamic 
slavery systems, historically during the Ottoman period and, more recently, 
under ISIS rule, drawing on over thirty first-person survivor testimonies. 
These accounts offer direct detailed insights into the realities of imprisonment, 
sexual enslavement, and the slave markets (Sūq al-Sabāyā) of ISIS, exposing 
the brutality and depth of the genocide. Sensitive issues such as the status of 
children born to Yezidi women enslaved by ISIS jihadists, and the societal and 
religious responses to them, are examined in detail.
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What is the history and the present-day reality of the Yezidis? Are 
there enduring patterns of discrimination and persecution by Islamic 
communities and political authorities? And how did and do they affect 
women and children? In his research, Qader Saleem Shammo pays 
particular attention to the enslavement of Yezidi women and children 
and to the sûq al-sabâyâ, the slave markets established for their 
sale. He presents detailed eyewitness accounts of the occurrences, 
thus documenting events which have been so far largely absent from 
existing scholarship. This includes highly sensitive issues, such as the 
fate of children born from the rape of Yezidi women or the application 
of Islamic law by the states in which the Yezidis reside.
From Fatwā to Genocide synthesizes dispersed and often hard-to-
access material and provides a clear and compelling account of 
the Yezidis’ lived reality within Muslim communities. The author 
also situates the ISIS atrocities of 2014 within a broader historical 
framework and demonstrates how these crimes were committed 
under the banner of Islam and how fatwās issued by Islamic clerics 
legitimized them.
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